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ABSTRACT 
Islamic movement is generally defined by contemporary scholars 
as a sincere collective efforts to turn to pure teaching of Islam and to 
struggle for the purification of the Muslim society from the non-
Islamic beliefs and practices. In my thesis the term connotes the 
sincere efforts made by different Muslim associations of modern 
Kerala namely the Sunni movement, Islahi movement, Jama'at-e-
Islami, Tablighi Jama'at and others in the fields of Islamic 
reformation and revival. 
The historians unanimously agree that the positive attitude of 
native rulers, and the role of sufis, and the ulama were the factors 
that helped the spread of Islam in Kerala, though they differ on the 
exact period of the advent of Islam and conversion of the Chera King. 
The Europeans' penetration and their atrocities affected the progress 
of Muslim community. Muslims were successful in resisting the 
Europeans with the help of spiritual leaders but they failed 
consequently to overcome these imperialist powers. 
The colonization of imperialist powers and anti-colonial attitude 
of Muslims later on caused the social, educational, economic and 
cultural backwardness of the Muslim community in Kerala. The 
imperialist colonization created an obstacle in the social and 
education progress of Muslim community earlier started by 
Makhdums of Ponnani and Qadis of Calicut. 
The side effects of the caste system, existed in social set up of 
Kerala, was an important factor which helped the spreading of Islam 
in Kerala. The imperialistic colonization strengthened the 
exploitation of janmis against the slaves and low caste people, which 
caused the mass conversion of these people to a religion which 
provided them a social justice and equal s tatus that led to the 
emergence of a new phenomenon that is multi-culturalism. The 
spiritual leaders neglected this opportunity due to the social, 
economic and political reasons. The practices of new multi-
culturalism became the ingredient of Islam. The powerful anti 
imperialistic feelings forced them to turn into anti-modernism which 
caused the total backwardness of the Muslim community. 
In the beginning of 19th century many of the beliefs and 
practices of Muslim community were anti Islamic and most of them 
were against the fundamental principle of Islam ie. tauhid. They gave 
more importance to Baits, Maulids and Malapattu etc. than the 
recitation of Holy Qura'n, and they considered it as the part of belief. 
They preferred the visiting of the graves or shrines of saints and 
scholars and offering nerchas than the performance of Salah. With 
the help of Government, the Christian missionaries and Bhakti 
movements started a process of reconversion among the converted 
Muslims. This created more tension in the mind of Muslims. The 
Muslim scholars and ulama realized that it was essential to resist 
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these anti-Islamic movements and they started socio-educational 
reforms at the end of 19th Century. 
Apart from the socio religious and political conditions, the 
reformation movement started in the national and international level 
also influenced the ulama in Kerala. Mamburam Syed Alavi Thangal 
(d 1844), Fazal Pukoya Thangal (dl901), Veliyamkode Ummer Qadi 
(dl852 ), Ali Musliyar (d 1922) etc. motivated the Muslims to develop 
an anti imperialist feeling. But Makthithangal, Chalilakath 
Kunjahammad Haji, Hamadani Thangal, and Vakkam Moulavi were 
the leaders who worked for the social, educational and religious 
upliftment of the Muslim community. Their activities not only 
checked the Christian missionaries and Bhakti movement but also 
created an awareness to chalk out the socio-cultural programmes for 
revival and reformation. All these helped to enhance the activities of 
Islamic movement in Kerala in later years among which Sunni 
movement is the most influential in its activities and the most 
popular in Kerala. 
The factors like the activities of Ahmadiya sect and deviant 
Tariqahs - noorisha, Shamsiya, Kondotti and the formation of Aikya 
Sangam and its Ulama orgainsation-ifera/a Jami'at Ulama and the 
reformation movement in the Arab world forced the Kerala Sunnis to 
form an Ulama organisation. It came into exist officially in 1926, 
namely Samasta Kerala Jami'at al-Ulama. All most all the ulama and 
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common people became its members and supporters. For the smooth 
running of ulama organization they formed a 40 members shura 
council to maintain their day to day affairs of Samasta and issue the 
religious decree against the non-Sunni organization. All their 
acticities were carried out through the Mahallu committees. 
SKJU concentrated on the oration of scholars in the night to 
propagate their ideology which helped common Muslims to 
understand the religion and Sunni ideology. They checked the 
advancement of Ahmadies, different Tariqahs and Wahhabism 
effectively. They followed same policy towards the Jama'at-e-Islami 
and Tablighi Jama'at. 
Samasta mainly concentrated to impart religious education than 
modern education. For this purpose they formed a Muslim 
Educational Board called Samasta Kerala Islam Matha Vidyabiyasa 
Board in 1951 and established new madarsas and dars, prepare 
curriculum syllabus and text book and appoint qualified teachers for 
the effective running of these institution. Later they started Arabic 
colleges as a part of modernizing the madrasas and dars system. In 
1954 Samasta formed a youth organization called Samasta Kerala 
Sunni Yuvajana Sangam to spread Islamic ideology on Sunni 
perspectives and prepare the youngsters to resist the Ahmadis, fake 
sufis, Mujahids, Jama'at-e-Islami and Tabligh. They carried out 
social, educational and cultural activities for the upliftment of 
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Muslim Community. In 1973 Samasta formed a Students 
organization called Sunni Students' Federation (SSF) to impart Sunni 
ideology-based education among the Muslim Students. As a part of 
expanding the activities of Samasta to Southern part of Kerala, they 
formed another ulama organization called Dakshina Kerala Jami'at 
ulama in 1955. They formed a separate educational board to impart 
the religious education among the Muslim in South Kerala and also 
formed a youth organization separately. The collective efforts of these 
organistaions helped socio educational development of Muslim 
Community. 
The Islahi movement started in the beginning of 20 t h century. 
The non-Islamic customs and practices of Kerala Muslims led to the 
emergence of Islahi Movement in Kerala which was started in three 
phases. The first phase of Islahi movement started with the 
formation of Kerala Muslim Aikya Sangam in 1923. The activities like 
establishing educational institution, collecting fund for helping the 
victims of Malabar revolt, social education awareness programme 
and working for the eradication of superstitious believes and 
practices increased its popularity and helped to create a foundation 
to Islahi movement but their attitude towards Madhab, Istigatha, 
Tawassul, Taqlid and Ijtihad caused labeling them as a Wahhabi 
Movement. A part from this the formation of Islamic Banking 
leniency towards Muslim league, attitude towards peasants 
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movement and formation of Muslim Majlis led to the disintegration of 
Aikya Sangam but the ulama organization Kerala Jami'at Ulama 
(KJU), which formed in 1924, continued the Islahi activities till the 
formation of Kerala Nadwat al-Muahideen. During this period KJU 
mainly concentrated to resisting the orthodox Sunni ulama, carried 
out educational programmes and forming local Mahallu committee to 
spread Islahi ideology. But the formation of Jama'at-e-Islami and 
Tablighi Jama'at, gathering the scattered Islahi local organization 
and resist sunnis, KJU formed KNM in 1950. 
After the formation of KNM, Islahi Movement became more 
powerful and widened their activities. They started publishing 
magazines, establish Arabic Colleges and madarsas, and conducted 
other social education and cultural activities as part of propagation 
of Islahi ideology. As a part of extending their activities KNM formed 
a youth organization called Ittihad Shubbanil Mujahideen (ISM). The 
prime objective was to assure the participation of Muslim youth in 
the propagation of Islam and Islahi ideology. To expand their 
activities they started magazine, conducted seminars, symposium, 
Da'wah squad and tasqiyat camps. Apart from this they also 
conducted socio-cultural activities as part of the missionary works. 
KNM also formed a students organization and a Girls organisation 
for check the demoralization of Muslim students and girls namely 
Mujahid Students' Movements (MSM) and Mujahid Girls and Women's 
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Movements (MGM). All the activities of these organistaion helped to 
minimized the anti-religious practices and growth of other Muslim 
organizations. 
The activities of Jama'at-e-Islami started in Kerala in the earlies 
of 1930's in the form of Islahi Movement. The first unit of Jama'at-e-
Islami formed in the name of Jami'at al-Mustarshidheen in 1946 
which followed the same concept, ideology, ways and methods of 
Jama'at-e-Islami developed by Abul Ala Maududi. Later it changed 
into Jama'at-e-Islami in 1948. The activities of Jama'at-e-Islami 
started in Kerala by Haji V.P. Muhammad Ali on the above name. 
They spread their ideology through public lectures, literary activities 
and annual conferences. For this purpose they stared translating the 
books and articles published by Maududi into Malayalam language 
under Islamic Publishing House. Moreover, they started magazines 
and a daily which helped to popularize Jama'at ideology among the 
Muslims of Kerala. They also started sub-organisations like Student 
Islamic Organistaion of India (SIO) in 1983, Girls Islamic 
Organisation (GIO) in 1984 and Solidarity Youth Movment (SYM) in 
2003. All through these organistaions they carried out Shariah and 
Sirah campaign for the propagation of Islamic ideals, anti-moral 
weak for fostering moral values and ethics, solidarity weak for 
communal amity, Hajj cell for Pilgrims, guidance and counseling for 
students and professionals and other social educational and 
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cultural activities are carried out as part of Da'wah works and 
spreading their ideology. 
The activities of Tablighi Jama'at started in the beginning of 
1940's, but it flourished after the arrival of Musa Maulana Kanjar 
who completed the education under great Deobandi scholar Amani 
Hazrat. Tablighi Jama'at in Kerala followed the same pattern of 
Tabligh. This formed in Mewat by Muhammad Ilyas. They propagated 
the six principles of Tabligh in Kerala. For this purpose they 
formulated Jama'at through out the Kerala. They got more 
appreciation on South Kerala than in North Kerala due to its 
cooperation with Sunni Ulama organization. As a part of accelerate 
their activities they also started educational institutions to mould 
scholars and huffaz. Even though they were not much acceptance, 
they carried out their activities in the nook and corner of Kerala. 
Thus we can conclude that the result of the Islamic movement in 
Kerala as follows: 
a) Islamic movement did not pay due attention to the traditional 
Muslim culture and heritage; it rather emphasized on the basic 
Islamic tenets and pillars of the religious. 
b) It popularized the Arabic language by establishing Arabic 
colleges and other institutions. 
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c) Islamic movement helped the educational renaissance of Muslim 
community. 
d) Promoting of Malayalam instead of Arabic-Malayalam helped the 
Muslim to raise their status equal to other communities and this 
helped them to develop a multi-culturalism. 
e) These movements divided the Muslim community among the 
different organisations and the dream of Muslim Ummah could 
not be realized. 
f) The organisations and their leaders never produced a valuable 
literary works in Arabic as produced by the earlier leaders of 
renaissance. 
g) The reformation activities led to the deterioration of Dors system 
that had produced valuable literacy works in Arabic and Arabic 
Malayalam. 
h) They failed to get the support of lower and middle class Muslims 
like the peasants, farmers, tenants and working classes. 
Suggestion 
1. The present organisational system of each association should be 
modified and properly guided by their head quarters. 
2. The Mahallu committee as the primary units of Islamic 
organizations should be activated properly. 
3. Modernizing the madrasa system by introducing a new curriculum 
and syllabi is the argent need of the time. 
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4. The intellectual advancement without partial or fractional 
affiliations should be created. 
5. The educational research work on Islamic sciences should be 
encouraged. 
6. A museum or a heritage centre to preserve and publish the works of 
great scholars of past should be set up. 
7. The Ummah-based policies and programmes should be designed. 
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INTRODUCTION 
Kerala is a small State situated in the south west corner of 
India representing only 1.18% of the total area of India and 3.43% of 
the country's population. It stretches between the latitudes 8° 18" 
and 12°48 north and the longitudes 74°52 and 77°24 east bounded 
on the east by the Western Ghats Mountains and on the west by the 
Arabian Sea. It comprises an area of 38,864 sq.km. Its North- South 
length is 576 km. with a width not exceeding 112 km. At the time of 
independence this region was ruled by three administrations- two 
princely states namely, Travancore and Cochin, and Malabar which 
was under the direct administration of British. These three units 
were united to form the present state Kerala on 1s t November 1956. 
The state comprises fourteen districts and total population of it as 
per the senses of 1991-2001 is 31838619. Out of this Muslim 
constitutes 7863842 which shares 23.33 % of the total population!J> 
The Muslims as a vital religious and a historical community, have 
been playing a distinct roll in the socio -cultural formation of this 
state in every walk of history. I may be allowed to clarify here the 
relevant of this research programme. The present attempt is unique 
of its kind which exclusively throws light on various aspects, trends 
and dimensions of the geneses and development of Islamic 
movement in Kerala in modern times. Several historical studies and 
researches were carried out on the socio-religious, cultural, political 
formation and collectivity of Kerala Muslims so far. 
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Among these one of the important work is the Mappila Muslims 
of Kerala; Their History and Culture by Dr. A.P. Ibrahim Kunhu. The 
readers of the book get a detailed report of the account of the 
Mappila Muslims' origin, geneses and spread of Islam, advent of 
Europeans and Muslim debacles, conditions of Mappila society in 
the 17th and 18 th centuries, British domination and its impact on 
Mappila society, Muslim political and social resurgence from 1922 to 
1947, Mappila society and culture, literary heritage, important 
Mappila leaders and the development of Mappila education. The 
study covers the history and culture of the community from early 
times to 1947 AD. 
Another important work on Kerala Muslims is Mappila Muslims 
of Kerala; a Study in Islamic Trends by Rolland E-Miller. This book 
mainly dealt with the demographic data of Mappila Muslims. The 
issues like the origin and spread of Islam, the invasion of the 
Portuguese, Dutch and English and its critical effects on Muslims, 
the condition and attitude of Muslims towards Mysoorean Muslim 
rule in Kerala, the Mappila outbreaks including khilafat movement 
etc are discussed in the first part. The second part mainly elaborated 
the political, social, economic and educational issues confronting the 
Mappila Muslim community, attitude and responds of Muslims 
towards the modern or secular education, Mappila character, 
religious life and social customs, religious leaders, theological 
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reforms, emergence of some Muslim organisations and Mappila 
literature . 
The next important work in this regard is Islam in Kerala: 
Groups and Movements in 20th Century by Dr. M.Abdul Samad. He 
started his study with the origin of Islam in Kerala and gave a quick 
survey of the history of community. He cursorily referred to the great 
reformers in the Muslim world such as Ibn Taimiya ( 1262 - 1327), 
Shaikh Ahmed Sirhindi ( 1563-1624) Shah Waliyullah ( 1702 -1763), 
Muahmmad bin Abdul Wahhab (1703-1792), Sir Syed Ahmad Khan 
(1817-1898), Jamaludhin Al Afghani (1839-1897), Muhammad 
Abduh ( 1849-1905), Rashid Rida (1856-1935) He then discussed 
social, educational, and religious reformation started in the 
beginning of 20 th century. He also discussed the organisations like 
Kerala Muslim Aikya Sangam, Kerala Nadwat al Mujahideen, 
Jama'at-e-Islami, Tablighi Jama'at, Ahmadiya Sect. And also 
discussed the youth and students wing of these organisations and 
their publications. This study imparted the information regarding 
the educational activities of these organisations with special focus on 
Islahi organisation. 
Apart from this there are some research works and projects 
which partially related with the theme of this research. One of them 
is Educational Empowerment of Kerala Muslims: A Social Historical 
Perspectives by Prof. U. Mohammed. His book provided an overview 
of the socio-historical background of the Kerala Muslims from the 
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advent of Islam to the present. He has examined the various factors 
involved - historical, social, economic and psychological - and their 
impact on the community in general. The European invasion and its 
adverse effects on the socio-economic life of Mappila Muslims, role of 
community organisations for the Muslim education, empowerment of 
Muslim women, people's response to community problems, official 
policies aimed at empowerment - their impact on the community, etc 
are discussed in this work. This book highlighted the problem of 
social backwardness of Kerala Muslims with an analysis and 
examination of the problem of educational empowerment of Kerala 
Muslims. 
Another book is Kerala Muslimgal; Porattathinte Charithram, 
(Kerala Muslims; History of Long Struggle), published in Malayalam 
by Prof. K.M. Bahauddin. This gave an account of the trade 
relationship between Kerala and the Arab world, the invasion of 
Europeans especially the Portuguese and the British, and their 
atrocities and suppressions upon on the Muslims, the changes in 
the field of agriculture, trade and commerce, impact of Mysoorian 
invasion, Muslim reaction towards Europeans, social changes in the 
Kerala society, beginning of freedom struggle in Kerala, national and 
international reformatory movements and their impact on Muslim 
society in Kerala. The learned scholar has concluded with the 
condition of Kerala after independence with special reference to 
Kerala Muslims. 
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Next important work is Mappila Muslims: A Study on Society and 
Anti-Colonial Struggles by Hussain Randathani. This book mainly 
dealt with chronological controversy in the spread of Islam in Kerala. 
The role of Sufi missionaries, communal harmony in the Mappila 
culture, ideological analysis of Mappila revolt and the role of Ulama, 
the attitudinal differences in the Mappila British relations. Another 
work on Kerala Muslim is Kerala Muslim Charitharam. (History of 
Kerala Muslim) published in Malayalam by P.A. Sayed Muhammad. 
In this book he discussed different aspects of other religions and 
communities, advent of Islam and their prosperity under Zamorins, 
Portuguese attacks upon Muslims with special reference to Gama, 
relationship between the Dutch and Muslims, conquest of Hyderali 
and Tippu Sultan and its results, condition of Muslims under British 
domination, freedom struggle movement and role of Muslims. The 
author had also discussed the modern age. This book carried out a 
historical survey of Muslims in Kerala. 
Sufism in Kerala by Dr. Kunhali is another source. This book 
contains mainly the role of Sufis in the spread of Islam. He 
discussed the arrival of different Sufi orders and the efforts they had 
taken to spread Islam. Next important work in this regard is Kerala 
Muslim Directory, History and Statistics. This was published in three 
volumes in Malayalam language by Dr. C.K. Kareem. This book 
made an overall discussion about the history of Kerala Muslims. It 
contained the advent and spread of Islam, condition of Muslims 
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under Zamorins, Portuguese, Dutch, Hyder Ali and Tippu and the 
British. It also discussed the social educational economic and 
political conditions of Kerala Muslims. Moreover it gave a statistical 
information about the Muslim institutions, organisations, mosques, 
mahallu and madrassas. These research works provide the authentic 
information historically about advent and spread of Islam and 
Muslim contribution in Kerala. These mainly focus on the historical 
analysis and are appreciable. 
My work attempt to carry out the various aspects of the 
development of Islamic movement in Kerala in the modern times is a 
novel field. Present work basically defines and elaborates the 
development of Islamic Movement in Kerala, an area not covered by 
the researchers yet. The modern times analysis of the Islamic 
activities in the different socio-educational spheres is the area to be 
covered in the present thesis. 
The term Islamic movement has been variedly defined by the 
western and Muslim scholars to convey different shades of Islamic 
awakening visible in the contemporary Muslim world. The western 
scholars did not categorize the term taking in view the prevailing 
Indian situation. Rather they have pointed out various factors 
responsible for the present phenomenon in the fear of Islamic 
awakening. Due to their sociological training they have used the 
term the Islamic awakening in their on paradigms. The western 
scholars like Francis Fukuyama broadly classifies three categories of 
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Muslim tendency that "Islamic fundamentalist "Islamist" and 
"Radical Islamists". And then there are ordinary Muslims. Islamic 
fundamentalist acts out of religious motives and seeks to revive and 
imagine, an earlier and purer form of religious practice. Islamist by 
contrast, tends to emphasis political goals and wants to bring 
religion into politics in some fashion, though no necessary in ways 
that are hostile to democracy. Radical Islamist or Jihadist, like 
Osama bin Laden emphases for the need for the violence in pursuit 
of their political goal'2). Richard P. Mitchell in his article "The Islamic 
Movements: Its Current Condition and Future Prospects" uses the 
terms 'revival' and 'resurgence'. The author refers to 
"The broad appreciation of Muslim efforts, 
organized by Ulama, to respond to 
transformation occurring in Muslim 
countries, directly or indirectly touched by 
the colonial encounter with the technological 
and military superior west" <3)-
Dilip Hero gives clearly and concisely that 
"Islam constitutes a complete social system 
that embraces all Muslims, although who 
have accepted Islam. He defined 
fundamentalism as a term used for the efforts 
to define the fundamental of a religious 
system and adherence to them and one of the 
cardinal tenets of Islamic fundamentalism is 
to protect the purity of Islamic precepts from 
the adulteration of speculative exercises. To 
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him, fundamentalism is related to Islamic 
revival or resurgence, a renewed interest in 
Islam. Behind all these there is a drive to 
purify Islam in order to release all its vital 
force" (4>. 
Youssef M..Choueiri categorized the Islamic resurgence into 
three. Revivalism, Reformism and Radicalism. According to him 
revivalism denotes Islamic movements that emerged in the 19th and 
20 t h century. It was mainly confined to peripheral areas lying beyond 
the reach of central authority, while its social basis has a pre-
dominant tribal formation. Further, it also articulated its political 
outlook in the form of an internal Islamic dialogue. Islamic 
reformism was an urban movement that came into being in the 19th 
century and lasted well into the 20 th century. Its leaders were state 
officials, intellectuals or Ulama fiercely opposed to traditional 
interpretations of religion. It conducted an open dialogue with 
European culture and philosophies in an attempt to grapple with 
what is perceived to be an intolerable state of Islamic declines. 
Islamic Radicalism is primarily seen as a direct reaction to growth of 
the nation state and peculiar problems of the 20 t h century. 
Radicalism does not revive or reform: rather it creates a new world 
and invents its so on dystopia-(5) 
The Muslims however apply the term Islamic movement to 
explore the feasibility of Islamic renaissance in the contemporary 
world. Muslim scholars have seen the Islamic movement as a trend 
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seeking for restoring the glory of the past Islam in all walks of life. 
Any serious effort made for a serious return to the basic sources of 
Islam is also associated with Islamic movement. 
K.A. Nizami a noted historian and eminent scholar has further 
classified Muslim religious movement in the following words. 
1. Movement, religious in form but political in concept. 
2. Religions movement with emphasis on educational program. 
3. Religious movement organized mainly in order to combat 
Christian Missionary activities. 
4. Religious movement concern chiefly with theological 
controversies within the fold of Islam. 
5. Movement for the re-orientation of religious thought under the 
impact of western ideas. 
6. Movement for purely moral and spiritual upliftment of the 
Muslim community I6)-
Apart from these a modern scholar Kalim Siddiqi defines 
"the Islamic movement as a world wide open 
to defuse system in which individual Muslim 
or Muslims are organized in groups, 
consciously working towards reconsolidation 
of the Ummah. In to a behavioral and goal 
seeking system" (7). 
The term Islamic movement in the present work is applied to all 
the Keralian efforts made by Muslims collectively to establish the 
pristine teachings of Islam and restore the glory of Islam and Muslims 
in the society. It incorporates the different shades of Islamic 
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movement in Kerala - sometime apparently contradictory to each other 
and analysis their efforts in this direction. 
The whole work is divided in to seven chapters. The first two 
chapters provide a historical survey of the advent of Islam and of 
Muslim penetration and their efforts to enrich the Kerala society. In 
these pages Muslim resistance movements against colonialism is 
elaborated and the factors responsible for the Muslim backwardness 
in the different phases due to their intime response to freedom 
struggle are also highlighted. 
The third chapter mainly deals with the roots of Islamic 
associations and movements in Kerala society and the socio religious 
factors responsible for the emergence of Islamic movements in Kerala. 
The last four chapters deal in details the objectives , policies and 
programmes and the socio-cultural activities and the four Islamic 
movements namely the Sunni movement, the Islahi movement, the 
Jama'at-e-Islami and the Tablighi Jama'at. These chapters are not 
only elaborative but they provide an assessment also. I have examined 
the success of these movements and worked out the feasibility for 
further improvements. 
Methodology 
The methodology applied is historical as well as analytical. The 
literature available on Islamic movements in Kerala in different 
languages has been used to draw conclusion. The work also assesses 
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the success and failure of different Islamic movements working in 
Kerala and traces out the possibility of improvement. 
The material used in the present work is mostly of primary in 
nature. Most of the writings on the activities of organisation are in 
Malayalam language and Arabic- Malayalam. I had to use these 
materials very consciously. In addition to these, field surveys and 
personal interviews were also unavoidable to draw the right 
conclusion. I visited personally the headquarters and some of the local 
units of these movements and discussed the relevant issues with 
prominent leaders and scholars of Kerala. In this process I also 
utilized the official journals, periodicals, proceedings and unpublished 
annual reports of different organisations. The archives in Madras, 
Ernakulum and Thiruvananthapuram also frequently visited by this 
researcher. 
The topic of this Ph.D. thesis is very interesting as well as 
painstaking too. This is the field that has wider scope and more 
relevance. The chance to improve the present work may not be over 
looked. I had relied mainly on the sources available to conduct the 
research and draw the conclusion honestly. 
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ADVENT AND SPREAD 
OF ISLAM 
It has been unanimously agreed by the scholars that the Arabs 
had close commercial and trade relationship with the West Indian 
Port long before the advent of Islam. It has been also discussed in 
the light of scriptures that, the Arabs since the period of Mosses, the 
Prophet, had used the spices of KeralaW . These trade relations were 
continued by the Arabs and Arabia became the centre of 
transactions between the Europe and the East. The Arabs had 
migrated and settled in Sumatra and Ceylon from the beginning of 
1s t century A.D(2>. C.N. Ahmad Moulavi (d 1994), a noted religious 
scholar wrote that, 
"the religion had inserted a trade relation with 
Greece and Rome from the early days 
onwards. The intermediary role played 
between them was made by the Arabs, 
Egyptians and Syrians" <3>. 
The spices, precious stones, animals and hill products of Kerala 
attracted traders from all over the world. As early as the days of 
Solomon, the Prophet (1000 BC), the ships of Tarshishu used to 
come here once in three years for the trade of ivory, apes and pea 
cock (4) The indigenous people of India maintained friendly relations 
with other countries in general and the Arabs in particular. 
The extensive coastal area and the availability of spices 
attracted foreign merchants to Kerala from the early times. The 
similarities of Greek name for rice (Onyza), Ginger (Zanzibar), 
Cinnamon (Carpion) and the Malayalam Ari, Inchiner and Karpooram 
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indicate that trade existed between Greece and Malabar, the only 
Indian area where all these products were grown in abundance <5) 
Moreover, it is the special nature of Kerala coast which was bounded 
with the availability of pure fresh water. All the foreigners who had 
reached Kerala for various purposes, therefore, settled there for a 
short period for collecting goods and waiting for the suitable climate 
for departure. It resulted to develop matrimonial alliance with the 
natives and form a group of people with the mixed culture. Dr. S. M. 
Muhammad Koya accredited some facts that: 
"The Arab traders who reached in the shore of 
Malabar, mingled with common people and 
made matrimonial alliance with natives. This 
caused to form a group of people called 
Mappila"(6)-
As subsequently this created a fallacious term for Mappilas as 
Ma- Pila; mother's son<7). On the other hand it should be meant Maha 
(great) and Pilla (child).(8) 
The pre-Islamic Arab poet Imra al-Qays (d.550) compared the 
dry dung of the antelope to the pepper corns in his poem-*9)- Imra al-
Qays; while praising the beauty of his two beloveds, says in his 
Qasida which is ranked the first in the seven worldly reputed 
Qasidas Sabah Mu'allaquat: 
"When both of them stand in front of me in 
the perfume blowing from them and 
fragrances producing out of their presence 
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are as in the morning air had come with the 
fragrance of' Clove'." 
Nabigiah Zubyani and other poets have frequently used the 
word clove and its qualities in their poetry. The famous Arabic 
dictionary Lisan al Arab has quoted five poetic compositions from the 
different Arab poets in this regard'10'. Elamkulam Kunjanpillai 
observed: 
"Pepper, which was grown in Kerala alone 
until the Dutch spread its cultivation in Java, 
was an essential item for the people in the 
cold area" (i il-
It is a sufficient proof for the availability of pepper in Arabia 
before Islam. It is also clear that Arabs had mercantile contact with 
Kerala before advent of Islam and spices of Kerala were much 
familiar to them. Ceylon was known to them for its treasure of pearls 
and precious stones. The Chinese traveller Fa-hien (fl AD 399 -414) 
had witnessed a number of South Arabian traders in Ceylon in 414 
ADt12'. The Arabs used to sail through the Malabar coast to Ceylon 
for business and trade. This also strengthened Arabs' contact with 
Kerala. The Arabs and the Rajas of Kerala lived in peace and 
harmony with each other. No communal rivalries and religious 
discriminations prevailed. Communalism and religious fanaticism 
were not familiar to the indigenous people of Kerala until the coming 
of Europeans in 1498. Shaikh Zainudeen observed in the end of the 
16th century: 
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"Muslims enjoyed great respect and regards 
from the Hindu rulers. The main reason for 
this is that the constructions and 
developments of the country took place 
largely through the Muslims. The 
remuneration for the Muadhins and Qadis are 
paid by the Government"*13)-
ADVENT OF ISLAM IN KERALA 
It is a fact that Islam was introduced in Kerala in earlier times. 
On the advent of Islam in Kerala, the historians rightly indicated the 
geographical proximity of Malabar to the Indian Ocean and the trade 
relationship with Arabs that felicitated Islam to reach Kerala in the 
life time of the Prophet Muhammad (SAW) itself. Francis Day's 
assumption that the 1s t settlement of the Muslims in the western 
coast took place sometimes in the seventh century strengthened this 
view*14) The traditional belief regarding the spread of Islam in 
Malabar is based on the account of Keralolpathi, relating the 
conversion of a native ruler called Cheraman Perumal who is said to 
have gone to Makkah and embraced Islam under the Prophet 
Muhammad (SAW)(15>. According to the traditional narratives, Shaikh 
Zaheerudin and his friends landed Kodungallur and met the Chera 
King. They explained the mission of the Prophet and his miracles 
which were witnessed by the king himself. He was attracted to the 
faith and expresses his desire to embrace Islam and accompanied 
them to Arabia. Later he visited the Prophet (SAW) six years before 
Hijra(617 A.D). He embraced Islam and received the name Tajuddin. 
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After residing there for a few years, he returned to Malabar, but on 
the way he died at Shaker Muqalla in Yemen in the first year of 
Hijra(16) To strengthen this view C.N.Ahmad Moulavi, a noted 
religious scholar, cited a tradition, reported by Abu Saeed al Khudri, 
a companion of the Prophet Muhammad (SAW) which was recorded 
by the Hadith scholar Imam Hakim in his Mustadrak that: 
"A King from India gave a gift of ginger packed 
in a jar to the Prophet and he distributed it 
among his companions and he fed me to one 
piece."(17>-
According to the second view the conversion of Perumal took 
place in the 8 th century A.D(18L It is based on the account of Umar 
bin Muhammad Suhrawardi, who claims that the conversion of 
Cheraman Perumal took place due to the influence of Raja of Mahal 
Deep (Maldeep) who had business relations with Middle East and 
was treated friendly by Cheraman Perumal. During the period of 
Waleed 1s t (695 to 705), the Umayyad ruler, he reached at Basra, 
where he was welcomed by Malik bin Dinar. In 713 AD while 
returning to Malabar he died at Shaker Muqalla. The inscriptions on 
a Muslim tomb stone at Pandalayani, Kollam supported this version. 
It says 
"Ali Ibn Uthorman was obliged to leave this 
world forever to the One which is Everlasting-
may God bestow on him His mercy-in the 
year 166 A H(788 A.D) the others declared 
17 
after Muhammad the Prophet (SAW) left to 
Madina"(19). 
The third perspective goes like this. The conversion of the Chera 
King occurred in the 9 t h century A.D. Shaikh Zainudeen, the author 
of Tuhfat al Mujahidin, held the view that Islam rooted in Kerala in 
the 9 th century A.D. In his words, 
"There is no clear evidence to say for sure 
which year this happened. It might have been 
happened in 200 years after Hijra"(20)-
The editors of Imperial Gazetteers (21) and the Tarisapalli Copper 
Plate accounts strengthen this view. Dr.M.G.S. Narayan says that 
the Tarisapalli Copper Plate also proved the Muslim presence in 
Kerala in 8 t h Century A.D.<22)- The supporters of the last view quote 
the inscriptions on the Madai Mosque in their favour. This much 
acclaimed that the Mosque was built by Malik bin Dinar who came 
to Kerala in 518 A.H. (1124 A.D) for missionary purpose. Moreover, 
the traditions relating to the disappearance of the last Perumal, 
Rama Kulasekhara, under the strange circumstances in 1122 A.D 
also supported this version. Dr.M.G.S.Narayan suggests that, 
"The conversion of Chera King might have 
taken place not during the Prophet time, but 
in 1122 A.D"<23)-
However it does not mean that in Malabar there were no 
Muslims before. The tomb inscriptions at Pandalayani Kollam and 
the Tarisapalli Copper Plate are the evidences to prove the presence 
of Muslims in Kerala prior to the conversion of the Perumal. In spite 
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of the difference of opinions regarding the actual date of advent of 
Islam in Kerala, it is certain that the Muslims had become a distinct 
community in Kerala by the 9 t h century A.D. Whatsoever may be the 
history of the conversion of Cheraman Perumal, it certainly 
accelerated the growth of Islam in Kerala'24). 
All the historians agreed that one of the Kings of Kerala 
accepted Islam and disappeared in unknown circumstances. Dr. 
M.G.S. Narayan pointed out that there was no reason to reject the 
tradition that the last Chera King embraced Islam and went to 
Makkah since it is a place not only in Muslim chronicle but also in 
Hindu Brahminical historia, like Keralolpathi-t25) 
All the traditional accounts were unanimous in the opinion that 
the first group of missionary Muslims landed at Kodungalloor and 
started their preaching with the generous advice provided by 
Cheraman Perumal. They started to construct mosques and to 
reform the society throughout Kerala. According to the Rihlat al 
Muluk they constructed '18' mosques(26>- But Shaikh Zainudeen says 
that they constructed '10' mosques only I27). William Logan, the 
British collector in Malabar says that, 
"Malik bin Dinar and his associates, even 
with the exceptional advantages they 
possessed, would hardly have been able to 
establish mosques at various places in such 
short time unless the ground had been 
prepared by the earlier Mappilas" I28) 
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We can thus conclude that when Islam emerged in the Arabian 
Peninsula in 7 t h century, its influence rushed to Kerala through the 
merchants. Dr. A.P. Ibrahim Kunju states: 
"Thus it is clear that the Arabs had close 
commercial relations with West Indian port 
for the spices of Kerala. The colonies of Arabs 
must have existed in the port towns for 
purpose of trade. Therefore it supports the 
supposition that soon after the rise of Islam 
in Arabia, it reached the Kerala coast by the 
Arab merchants. It seems also reasonable to 
believe that in the first flesh of enthusiasm 
they tried to spread the new faith in all the 
lands they traded with" I29). 
These Arab colonies culminated into a new generation known as 
Mappilas or Jonaka Mappila through the muta' marriage prevalent 
among the Arabs in pre-Islamic era but banned later on in the Sunni 
world. They were the first converts who helped Malik bin Dinar and 
his associates to construct mosques and spread Islam. 
Main Factors 
a. Social Factors: 
Kerala was indeed one of the most caste ridden states of South 
India and the untouchability was very rigid and extreme. The low 
caste people were forbidden to enter temples, bazaars and even walk 
through the streets or drink from the public wells used by the upper 
castes. Education was totally denied to these low caste people. 
Shaikh Zainudeen says: 
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"The Hindus of Malabar loyally maintained 
their caste system, because of this they 
encountered many difficulties. Yet, they did 
not attempt to violate the norms of caste 
system or to do away with the system. The 
Hindus here belonged to many different 
castes. Among them there were high castes, 
low castes and castes of other degrees in 
between. A bath was obligatory on high caste 
Hindu in the event of any physical contact 
with the members of the lower caste or they 
happened to be together within the 
boundaries and limits prescribed for 
intercourse"'30). 
These outcaste groups of Hindus were popularly known as 
untouchables. To escape this caste discrimination of upper class the 
lower class welcomed Islam as a chance to win some degree of social 
freedom which was denied to them by high caste people especially, 
Brahmins. It was the result of their aspirations to escape from 
uncompromising and rigid caste systems and its taboos. Contrary to 
this, the moto of Islam is universal brotherhood. According to 
Islamic principles all human beings are equal on the earth and no 
one is given undue preference over the other; self purification and 
righteous deeds are the criteria to attribute any distinction among 
the human beings. Discrimination between the human beings on the 
basis of caste, creed, colour, gender, religion and region is forbidden 
in Islam. In Kerala, the Muslims made close contact with low caste 
people who were employed in various professions and had worked 
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more freely under them at that time. The social equality maintained 
by Muslims and the respect given to them by upper class Hindus 
attracted them to new faith. This dissatisfied low caste wished to rise 
their s ta tus in the society by the conversion. The same raised their 
social s tatus in the society. Shaikh Zainudeen says: 
"No body would affect a Hindu if converted 
into Islam. Moreover he was considered to be 
one among the Muslims and was given all 
respect." <31)-
Logan point out t h a t : 
"If a Cherumant32) or the other lower classes 
people convert to Islam, their social s ta tus 
would immediately rise to upper strata of the 
society. All his demerits, due to his birth in 
low castes would be vanished and considered 
him a noble man like other Muslims"'33). 
The Islamic social views and practices attracted the common 
people of Kerala at large. 
b. Political Factors 
The royal patronage and encouragement extended by rulers was 
significant in promoting Islamic awakening among the inhabitants. 
The Zamorins of Calicut encouraged the lower caste to embrace the 
new faith because of two factors. In order to have sufficient sailors to 
sustain their commercial stability on account of the increase of trade 
with the foreign countries, it became essential for Zamorins to guard 
the sea port from the pirates. For this purpose the Zamorins must 
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have traced out more naval forces. The army of the Zamorins, did 
not recruit the Nairs as they were restricted traditionally from 
fighting in the sea. Zamorins must have appointed Mappilas as a 
substitute to guard the frontier of coastal area. He ordered that in 
every family of fishermen in his dominion, one or more male 
members should be brought up as Muslim'34). This is justified by the 
fact that many of the fishermen along the Malabar coast are Muslims 
today. 
Secondly, as a ruler of vast region the Zamorins wanted the 
support of the Muslim community to maintain the balance of power. 
P.C. Manavikraman Raja says: 
"The Rulers of Kerala gave the Muslims, the 
monopoly of export and import, freedom to 
perform religious rituals, allowed them to 
propagate Islam and marry the local women" 
(35). 
He favourably supported Muslim traders to settle down in the 
port town of Kerala to promote the economic prosperity and political 
stability of the small kingdom. The rulers of South Kerala also 
maintaining the same policy and gave considerable help to the 
promotion of Islam in Kerala. The King Marthanda Varma (1729 -58) 
was granted a large estate at Thiruvananthapuram and Quilone to 
built mosques at their convenience*36). 
Whatever may be their intention behind this support, it is 
established historically that their policies helped the missionaries to 
23 
carry out their selfless preaching conveniently. Shaikh Zainudeen 
says that: 
"The non-Muslim rulers of Kerala were too 
accommodative to the Muslims. They were 
cordial and did never prevent the spread of 
Islam". <37) 
c. Economic Factors 
The Muslim traders were wealthy and they maintained a higher 
standard of living and sound culture. This might have induced the 
upper caste and lower caste alike to accept Islamic faith. The Muslim 
style of living , their loyalty to the fellow ones aroused the curiosity 
even among the Hindu elite who resided in the urban centres and 
got into contact with them. Sir Thomas Arnold observed: 
"Occasionally, also converts are drawn from 
among the Nairs and native Christians" <38>-
The economic reason behind this friendly relationship was that 
the King and the Hindu subjects largely depended upon Muslims for 
their transactions. Since there were no sea ports and trading centres 
among the Hindus of Kerala, the Mappilas filled the vacuum and the 
interrelationship became an unavoidable one. Moreover the Mappilas 
did not verbally contempt the social structure of Hindus; rather they 
remained indifferent. Millar says, 
"The rise of the Zamorins was aided by two 
factors. The first was notable absence of 
incursions from without by the dominating 
powers of the sub continent. The second was 
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the Zamorin's friendly coalition with the 
Mappilas and Arab traders. Economically that 
coalition had beneficial results for both 
parties. On the one hand, the Arabs in the 
end succeeded in total controlling trade in the 
Arabian Sea and in exercising strong 
influence to the east. On the other hand, with 
the help of his friends, the Zamorin whose 
chief source of income was custom duty, 
could monopolise the trade outlet"!39)-
Till the advent of the Portuguese, the maritime trade of the 
Malabar coast was entirely controlled by the Arabs. Mutual economic 
interests induced both the Muslims and Hindus for interacting in a 
balanced and positive way. The foreign trade of the country had 
reached the highest peak of development. This correlation and 
integrity desirably helped to attract the indigenous people of the 
Kerala to accept Islam as their faith. 
In short, the economy of the state was stabilised by the Muslim 
presence and naturally the government appointed them on the 
higher administrative posts. They acquired the prestigious position 
of Raksha Purusha to be awarded in the Mamagam festival 
celebrated officially in every 12th year. The Muslims were honoured 
and respected every where. These Muslim traders spent a lot of 
money for the propagation of the religion which attracted the lower 
caste people and other communities to Islam. Shaikh Zainudeen 
says that: 
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"The earlier Muslim traders collected a fund 
to meet the financial requirement of the newly 
converted people." (4°)-
SPREAD OF ISLAM 
The Muslims in Kerala were advanced in population certainly 
not by force or political or financial inducement but the influence of 
Islamic civilization convinced these people to accept the unitary 
concept of the Islamic teachings. The scholars unanimously agreed 
that the important factor to facilitate the spread of Islam in Kerala 
was the dawah work of Muslim Scholars and Sufis. Their peaceful 
means of propagation, and simple ways of life attracted a number of 
people to Islam. The Sufis lived amongst the people and shared their 
joys and sorrows. Simultaneously the people were always associated 
with them seeking their blessing and visiting their shrines. The 
indigenous sources reveal the names and activities of several Muslim 
Sufis and saints who propagated Islam in the region. 
The tradition of Malik bin Dinar and his associates, spreading 
the religion of Islam in Kerala definitely indicates a missionary 
activity. They were responsible for a systematized missionary work 
after constructing mosques at different parts of Kerala*41'. These 
missionaries spread the Islamic ideology and invited the local people 
to the new faith. After that a number of scholars and saints came to 
Kerala. Ibn Battuta says in his notes that he had seen many 
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scholars and saints such as Badrudhin Al Ma'bari at Mangalore, 
Khatib Hussain and a saint Sayeed at Ezhimalai, Shaikh Abi 
Ishaque Kasarooni and Shihabuddin Kasarooni at Calicut, the great 
Scholar Muhammad Shah Bander who was qadi at Kollam, a Shafi 
scholar Alaudin Aujee, Shaikh Fakarudin Kasarooni and so on. All of 
them were popular personalities and had a good position among the 
rulers and the subject. He had also seen a number of mosques in 
different parts of Kerala'42). 
When Sufism developed into orders in the 12 th century their 
activities reached at Kerala also. The Sufi orders like Qadri Rifai, 
Chisti, Suhrawardi and Naqshbandi were the important Sufi orders 
in Kerala. The existence of a number of Sufi devotional songs called 
Malas like Muhiyadin Mala, Rifai Mala, Nafeesat Mala and so on 
indicates the influence of sufism on Muslim life <43)- The great Sufi 
Ahmad Jalaluddin of Bukhara came to Baliapatanam in the year 
1494. His descendants were renowned for their scholarship and he 
was widely recognized as a leader of the community. Said 
Muhammad Moula (d 1792) in Kavarathy, a descendant of 
Jalaluddin Bukhara (d 1480) expanded their activities all over 
Kerala'44)- With the arrival of the Makhdum in the second half of the 
15 th century Ponnani became the religious and cultural centre of 
Mappilas. The oldest mosque at Ponnani is said to have been built in 
the 12 th century'45). The first Makhdum Shaikh Zainudeen Ali (1467-
1521) was initiated in to the Chishti Tariqah'46). Qadi Muhammad (d-
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1660) and his successors, the hereditary qadis of Calicut, were also 
actively engaged in the spread of Qadiri order. The greatest of the 
Shuharwardi Shaikh Umar bin Muhammad Suhrawardi, the author 
of Rihalat al Muluk, spread Islam in the surrounding areas of Mahi. 
Shaik Muhammad of Puratheel near Kannur, is better known as 
Abdul Khader Thani (d 1574) also belonged to the same order. Syed 
Muhammad Hamid, popularly known as Valiya Seethi Thangal of 
Qoilandy, the great Ba-Alavi saint, an off shoot of Qadiriya, Shaikh 
Jifri of Hadramaut at Calicut and Said Abdu Rahman Aidrose (d 
1751) of Hadarmout at Ponnani were great scholars and spiritual 
leaders of Kerala. The great Ulama and sufi of Malabar Syed Alavi 
Thangal better known as Mampuram Thangal (d 1844), his son Syed 
Fazal Thangal (d 1901) and Umar Qadi of Veliyancode (1852) were 
the running spirit behind the Mappila resurgence against the British 
and paradoxically during the same period the conversion increased 
rapidly. In 1856 the number of Cherumar was 1,87,758 and within a 
period of 25 years they were reduced into 25% <47) . Millar says that 
in the period 1871 to 1891, the growth rate of Hindus was 22.6% 
while the growth rate of Muslims was 63.9% <48>- Again Prof. 
K.A.Bahaudheen noted that the growth rate of Muslims during the 
period 1831 to 1851 was 42.8%(49). Another great Sufi Muhammad 
Shah, of a Persian origin, reached at Kondotty in 1718 A.D. He was 
responsible for the conversion of a large number of people at 
Kondotty, Areakode and Palakkad. His arrival caused a dispute 
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between Kondotty and Ponnani Section of Muslims regarding the 
Murids' prostrating in front of the Shaikh. More than forty Syed 
families had made their way into Malabar for preaching Islam. Most 
of these families were attracted to some order of Sufism and engaged 
in spiritual pursuits . The Sufis like Sayyida Majida Bibi and Maheen 
Abubacker of Thiruvananthapuram, Shaikh Faridudin Awliya of 
Kanjiramattom in Ernakulam were other influential saints, in the 
central and southern parts of Kerala. 
The important feature of Sufism emerged in Kerala are to be 
noted that the Sufis were not confined to Khanqahs premises. 
Instead, their activities were centered around the mosques in the 
form of Pallidars (50) or Maktabas (51L The second outstanding feature 
was that, the Sufis gave a great stress on acquisition of knowledge. 
The students from different parts lodged in such mosques and 
completed the education under them. Those who completed their 
learning in the said institutions were finally awarded the title 
Musliyar. During this period they became well versed in certain 
religious sciences. These scholars had been appointed either as qadi 
or khatib or imam. 
All these Sufis, ulama and missionaries constructed mosques 
and propagated the teachings of Islam. On account of this the 
Muslim population was tremendously increased to one fifth of the 
total population in the 16th century <52) and which strengthened the 
spread through nook and corner of Kerala. To sum up, the factors 
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like Indo - Arab commercial relations, role played by the 
missionaries, ulama and Sufis, was tremendous. In addition to 
these, co-operation of the local rulers and peaceful preaching of the 
Muslims provided a fertile soil to the spread of Islam in Kerala. The 
Muslims with the encouragement and inspiration from the Islamic 
teaching enriched later on the Kerala society and played a 
constructive role in the national movement of modern India and 
resisted violently against the colonizing powers. 
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MUSLIM COMMUNITY 
UNDER COLONIALISM 
Before Kerala was colonised its economy was maintained and 
strengthened mainly by the Arabs and the Muslims. The overseas 
trade was purely in the hands of Muslims and was described by 
Sanjai Subramanian as 
"The year after about 750 A.D. saw the 
formation of an Islamic World Economy in the 
Indian Ocean. The key question obviously lies 
the close association of trade network with 
Islam"!1). 
European Christendom in the period was an isolated 
phenomenon, while Islam spread through out the world peacefully 
and the life of Muslims was great impetus inculcated on the mind of 
the indigenous people where the Muslims came either for trade or for 
missionary purpose. 
In the light of available sources, Islam in India was first 
originated in Malabar and the Muslims of Kerala were the great 
ancestors of Muslims in India. They monopolized trade and trade 
routes in the coastal areas; maintained a very cordial relations with 
the rulers of Kerala especially the Zamorins of Calicut and enjoyed 
all types of royal patronage and privileges from the local authority. 
The advent of European powers in 1498 and their vested interests 
adversely affected the Muslim monopoly which caused the Muslim 
debacle in Kerala. 
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a. The Portuguese 
The first European power penetrated in Kerala was Portuguese 
by the advent of Vascoda Gama( 1460-1524)<2). He started a journey 
in July 1497 and rounding the Cape of Good Hope he travelled along 
the coast of Eastern Africa and with the help of Muslim navigator Ibn 
Majidf3), Gama reached the coast of Malabar on 20 t h May 1498. Their 
arrival changed the whole situation as this posed a challenge not 
only to the commercial and trade interests of the Muslims, but also 
to their religious and cultural interests. 
The Portuguese voyagers reached the shore of Malabar coast as 
the descendent of the crusaders and they had in their mind the age 
old animosity towards the Muslims. Moreover the spices of Kerala 
brought by the Arab merchants attracted them and they decided to 
continue direct commercial contacts with Kerala. As Prof. 
Bahaudheen observed that 
"The profit from these traders wetted the 
appetite for founding a sea route. The Arab 
maps and the detailed information furnished 
by Covilha helped the process Finally Ibn 
Majid piloted the Portuguese ships under 
Vascoda Gama from Malinada to Kapad near 
Calicut. This was the culmination of the 
western dreams to exploit the west coast for 
centuries. It was the beginning of the long era 
of dominance and exploitation and the 
Portuguese in their 75 years of unremitting 
exploratory efforts realized It" <4)-
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Vascoda Gama came to India in search of Christians and spices. 
He was sent by the Portugal King, Manuel 1s t (1469 - 1521)<5) to 
monopolise the spice trade of the Indian Ocean. The Arab traders 
and Malabar Muslims proved to be real resistance in the way of the 
colonizers. The Muslim merchants were greatly agitated over the 
arrival of Portuguese; they tried their best to influence the Zamorin 
for dislocating the Portuguese and preventing them from getting 
necessary facilities for trade in Malabar. Even though their 
commercial - imperialist interest failed in their first mission in 
Kerala, Da Gama returned to Lisbon with the determination for 
another expedition with extra preparation. 
Gama's first expedition created an outburst of mercantile 
enthusiasm in Portugal. In 1500 A.D, the King Manuel set forth 
another voyage to Malabar under Pedro -Alvars Cabrol (1467-1520)*6) 
to acquire the monopoly on spice trade. The instruction to the 
captain general make this clear: 
" if the Zamorin would not quietly consent 
or give sufficient loading to the ships, he 
should make cruel war upon him for his 
cruelties made up on Vascoda Gama, if the 
Zamorin had consented to the establishment 
of a factory and trade, the general was 
secretly to request him not to allow any of the 
Moors of Mecca to remain in Calicut or in any 
other harbour in his dominations, and to 
promise that the Portuguese should hereafter 
supply all such commodities as used to be 
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brought by the Moors, of better quality and 
cheaper than theirs"'?)-
But Zamorin denied their unholy attempt of monopolizing trade 
in the coast of Malabar. Then Cabrol took revenge against the 
Muslim community and he deliberately committed many inhumane 
deeds and atrocities against the Muslims. Cabrol found out that the 
Muslims had collected together all the pepper of the season, he 
attacked the Muslim ships in the port and confiscated their goods 
which produced a near riot in the town <8)-
When the effort to create a rift between the Zamorins and the 
Muslims failed, the Portuguese retreated to be extremely cruel, 
inhumane and severely attacked on Muslims on the sea as well as 
on land. The second trip of Vasco Da Gama in 1502 with a fleet of 
numbering of twenty vessels, accelerated the policy of violence 
against Muslim population. They initiated Christianizing the local 
population and waged a war with political hegemony. It is no wonder 
why the overwhelming ambition of the Portuguese to evolve such a 
policy put into practice. In response to Gama's demand to expel all 
Muslim traders from his kingdom, the Zamorins replied that he 
could not justly drive out more than 4000 families because they were 
his subject in Calicut for centuries had been a free port. The 
Portuguese also were welcomed to trade there in. The Portuguese 
captains who were not satisfied with the policies of the Zamorin left 
loose a reign of terror on the coast.'9) 
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The Portuguese-Muslim rivalry reached its zenith after the 
second trip of Gama. The first act of Gama was to capture a 
passenger ship carrying Muslim families from Calicut for a 
pilgrimage to Makkah. After looting the ship, Gama set fire to it 
along with hundreds of women and children. He gave an ultimatum 
to Zamorin to kill all the Muhamadans in his city. When Zamorin 
offered to negotiate, Gama captured in retaliation the Hindu 
Fishermen from Calicut and chopped of their hands, feet and heads. 
He then bombarded the city aiming to kill as many civilians as 
possible. This savagery of Portuguese compelled the Zamorin to fight 
against them with all the resources available. At the same time the 
Portuguese acquired the support of the Raja of Cannannore and 
Cochin who were the life long enemies to Zamorin of Calicut. Raja of 
Cochin permitted them to build a factory at Cochin. The 
highhandedness of the Portuguese and their unreasonable claims 
brought the Muslims and the Zamorin closer together. They 
attempted to dislodge the Portuguese from their strong hold at 
Kochi. (io) 
The Portuguese insisted the King of Kerala that the monopoly of 
trade and spices should be theirs and they demanded the price of 
spices should be fixed permanently. Moreover, they claimed over 
naval superiority, sovereignty over the seas and insisted to issue the 
official pass to all native ships to sail on the seas. Shaikh Zainudeen 
observed that; 
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"If the native ship had not obtained pass, the 
Portuguese, would have ceazed it, its crew 
and its cargo" (u)-
These inhumane demands of Portuguese were not accepted by 
the Zamorins. Their demand to expel the Muslims were rejected 
"It was impossible to expel all the Muslims 
from Calicut since there was, more than four 
thousands of them, who lived in the city not 
like foreigners but as native, and from whom 
his kingdom received much profits-"*12)-
The valiant fight was initiated consequently by Zamorins against 
Portuguese at Calicut, Pandalayani, Kappad, Thikodi, Chaliam, 
Parappanangadi, Thirurangadi, Veliyankode and Ponnani. They 
actively fought against the Portuguese dominance under the 
leadership of the famous admiral, Kunjali Marakkar, who was the 
shining example of naval warfare for Muslims and Zamorins of 
Calicut. After sometime the Zamorins of Calicut signed occasional 
treaties with the Portuguese also, but these remained nominal only. 
All these peace treaties were violated by the Portuguese themselves. 
The Portuguese built a fort at Chaliyam through the diplomatic 
attempt. Chaliyam was a strategic place and this was proved a 
danger to Zamorin. It split Zamorins land into two. Unable to oppose 
the Portuguese, many local chiefs entered into agreement accepting 
their control over trade. Because of their disastrous deeds, the 
Zamorin captured the fortress in 1571 with the help of Muslims. Its 
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loss was a great blow to the Portuguese. Inspite of these heroic and 
long-drawn naval battles, the western sea shore of India could not 
have been protected from the Portuguese colonial domination. 
Kunjali Marakkar of Kottakkal, the supreme commander of the 
Zamorins army fought bravely against the Portuguese. This 
Marakkar family was the great supporters of the Zamorins of Calicut 
till 1600 A.D. These cordial relations came to an end when Kunjali 
IVth was treacherously captured by the Portuguese with the 
permission of the Zamorin'13)-
The long 100 years of Muslim fights against Portuguese caused 
the socio-economic backwardness of the Muslim community. The 
traditional Arabs and Muslims merchants dislocated from Calicut 
and, it disrupted the Muslim trade. The Muslims of Kerala withdraw 
to the interior part, where they faced many problems from the side of 
Jenmys. The migration of Muslims gave a chance to Jenmys for 
bargaining (14)- They were engaged in agriculture and small business. 
Their migration caused the expansion of agricultural land. But these 
affected the rigid caste system and economic interests of upper class 
Hindus which caused the communal disunity. These attacks on 
Muslims and their establishments during the Portuguese period 
completely wrecked the Muslim trade and badly affected the normal 
cultural life of the community destroying their better prospects for 
years to come. The vicious cycle of events following the Portuguese 
intrusion had a tilling and damaging impact on the social, 
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psychological and economic life of the Kerala Muslims even for 
several centuries after the Portuguese intruders had left the Kerala 
coast. Miller observed that: 
"even though the post- Portuguese Europeans 
were less brutal than their predecessors; but 
the net effect on the Mappilas was the same. 
The modest improvements in trade, 
agriculture and small industry and the 
widening of horizons produced by the new 
contacts did not materially helped the 
Muslims, whose position continued to be 
deteriorated" <15)-
So we can say that Islam in Kerala had never been in so greater 
distress since its advent. 
The Dutch 
In order to get the monopoly of the spice market in South East 
Asia the Dutch undertook many voyage to Kerala from 1596 
onwards. The Dutch East India Company eventually was formed in 
1592 and the royal authority permitted the company for 
encroachment and colonial activities. It was the time for the 
Portuguese depredation and cruelties came into its zenith. The 
people of Kerala and the rulers warmly welcomed the Dutch as per 
their tradition. The strategic alliance with Zamorins helped the 
Dutch to drive out the Portuguese once and for all by 1663 <16)-
The Dutch were able to acquire more wealth and profit than 
their expectation because they were interested only in trade and not 
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in the acquisition of territory. In 1642 the Dutch Governor Neo-Hoolf 
signed a treaty on trade with the rulers of small kingdoms in Kerala 
like Kollam, Attingal, Kayamkulam, Purakkodu and Chembakassery. 
They captured the strong holds of the Portuguese at Cannannore in 
1656 and Cochin in 1663. The commercial progress and 
development of the Dutch caused the set back of the Portuguese 
trade monopoly in Kerala. The Muslims helped the Dutch for evicting 
the Portuguese in the first place and later for interfering in the war 
of succession within the Rajas of Cochin. In return the Dutch 
cordially helped the endeavours of Petro-Rodaric, who was locally 
known as Ali Marakkars, against the Portuguese. The relationship 
between Dutch and Muslims was cordial in the beginning because 
they did not discriminate the Muslims on religious grounds as the 
Portuguese did and their only aim was to retain monopoly of spice 
trade. The trade in other items and inland trade remained in the 
hands of Muslims. However the increasing volume of trade shared by 
the European Companies naturally decreased the opportunities for 
the Muslims in the trade of Kerala'17)-
After the fall of Portuguese in Kerala in 1663, the Dutch began 
to turn against Muslims. Signing treaty with the regional kingdom, 
the Dutch cunningly acquired the trade monopoly of important ports 
and drove out the Muslims from these regions. The Muslim's 
reaction to Dutch naturally was witnessed by Neo Hoolf, the 
Governor at Kayamkulam and Kollam. Moreover the interference of 
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Konkeny traders from Canara, the Chettys from Tamil Nadu and 
lack of co-operation from local rulers adversely affected the Muslim 
commerce on Malabar coast. C.K.Kareem observed that the 
"native rulers did not give respect to the Arab 
merchants as they had been given them 
before the arrival of Europeans" (18)-
When the Zamorins of Calicut fought against the Dutch, the 
Muslims were his strength and power; they enthusiastically fought 
against the Dutch at Chettuva and Kodungalloor several times. In 
1667, the successors of Kunjali IV sincerely helped the Zamorin in 
his war against the Dutch forgetting the Zamorin's treacherous deed 
towards Kunjali IV. Even if they had no old cordial relations with the 
Zamorin, they helped him because of their patriotism and loyalty to 
the country in which they were born with. 
In 1729, the accession of Marthanda Varma in Travancore 
changed the political condition of Kerala. He started a process of 
annexing the petty dynasties like Attingal, Kollam, Kayamkulam, 
Changanassery and Purakkad which were the major allies of Dutch 
in Kerala. The defeat of Dutch in the battle of Kulachal in 1741 was 
accelerated the deterioration of the Dutch power in Kerala. A treaty 
promoting peace among the three states of Kerala ie. Travancore, 
Cochin and Calicut, which was signed in 1761 by the rulers of the 
State negatively affected the vested interests of Western powers. It 
was observed in the following document, 
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"By the second quarter of the 18 th century the 
power of Dutch had diminished so much so 
that the local powers began to change their 
supremacy. Their attempt to curve the fast 
growing power of Travancore by supporting 
the Quilon and Kayamkulam princess failed 
in the battle of Kulachal in 1741. A number of 
defeats portended the weakening of the Dutch 
hold in the Kerala Coast"- (19> 
The power of Dutch declined rapidly when they were compelled 
to accept the humiliating terms of the treaty of Manelinkara in 1753 
with Travancore. The Mysorian invasion of Malabar and the Raja of 
Cochin accepted the supremacy led to loose the Dutch control over 
the Cochin affairs. The withdrawal of Tipu Sultan and coming of 
British on the Malabar coast in 1795 ended the Dutch power in 
Kerala once and for all. 
The French 
In the beginning of 15 th century the French started their journey 
in search of wealth and prosperity. Coldett founded the French East 
India Company in 1660, it accelerated the French trade in East. 
France was nevertheless the last western power to reach the shore of 
India long after the Portuguese, the Dutch and the English. The 
French established a port at Pondicherry in 1673, with the consent 
of Beejapur Sultan, the Headquarters of French possession in India. 
But the French settlement on the coast of Kerala was established on 
1725 at Mahi with the permission of the local Hindu prince of 
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Vadakara. Thus Mahi brought the French nearer to the Centre of 
production of pepper and cardamon. 
The insecurity felt by the Muslims from the side of native 
Hindus forced them to make agreement with foreigners. The 
Mappilas of Peringathur, a village few miles upto the Mahi River, 
made a treaty with French on 1738. The first article of the treaty 
reads: 
"In order to spread the affronts which we 
receive every day and each instant from the 
Nairs of the country we agreed to have the 
authority of the French established over the 
bazaar"(20|. 
This agreement gave right to French for supervising and 
organizing patrol over the bazaars and granted protection to the 
Muslim shops, houses and mosques. 
The French administration in Mahi faced the prospects of a 
major revolt of the Muslims in Mahi that put an end to French power 
in Malabar. This was the first mass appraisal against the French 
colony in India. J.B.P More explains, 
"In fact, Mahi Muslims were part of collective 
Malabar Mappila consciousness and defense 
which marked them of decisively from the rest 
of the society. The Mappila folk songs and 
ballards which as K.M.Paniker claimed to 
have contributed to Mappila consciousness, 
and such songs have been prevalent among 
the Mahi Muslims, as they were traditionally 
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part and parcel of the Mappila community of 
Malabar. The Mappilas of Mahi must have 
been influenced by the story of Syyed Pookoya 
Thangal, who was allowed entry into French 
Malabar instead of Calicut or British Malabar 
by the British, after his exile to Arabia with 
his family"!21). 
This revolt was a great success with the participation of the 
Mahi Muslims which expressed their political consciousness to 
throw French out of Mahi. The French hegemony lasted for more 
than two centuries. At last they met indeed with a sad end. In 1984 
all the French settlements in India were officially transferred from 
India and that brought the curtain down of French colonial 
connection with the Indian continent. 
The British 
The first British Navigator, the Captain Keiling reached in the 
Coast of Kerala in 1650 with a fleet of three ships. They got 
permission from Zamorin to construct fort at Ponnani. They were 
successful in rising the Calicut and Ponnani as their trading centres. 
They maintained cordial relations with the Queen of Attingal and 
Raja of Kolathiri who granted land for erecting fort and trading 
centres at Thalassery in return to their help against the Dutch in 
1770 in Kerala. The triangular competition was developed among the 
Portuguese, Dutch and the English, later it led to the English-French 
rivalry. The friction among the petty kingdoms was diplomatically 
exploited by the British supporting one against the other. The goal of 
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English traders was to obtain the greatest possible amount of pepper 
at the lowest possible price. These petty Rajas were the allies of one 
colonial power or other without whose support they could not have 
sustained themselves. 
The Muslim traders and Nair landlords jointly fought at 
Anchuthengu in 1697 against the British trade monopoly in Kerala. 
It was the pioneer attempt of mass outbreak against the British 
colonialism in Kerala and opened a new era of incessant war against 
them. The indigenous people could not succeed in this battle 
because the Rani of Attingal helped the British and promised them 
compensation to their loss. After this battle was over, the British 
power grew immensely so much so that they were able to built many 
factories and forts throughout Kerala. 
The Mysorian invasion (1766- 1792) for a while revived the 
hopes of local Muslims to improve their conditions. They supported 
Mysore Sultan, Hyder Ali and Tippu and received favours of 
enrollment in their force and in the administration. It also gave an 
opportunity to lower class people who had been suffering for a long 
time under the oppression of their masters to convert to Islam which 
brought in its wake many favours. The Mappilas became the 
immediate beneficiaries and cultivators of land. It rised the status of 
Muslims once again. But the British occupation of Malabar by the 
treaty of Sreerangapattanam in 1792 changed the situations once 
again. The Muslim cultivators were taxed more heavily than before 
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which caused the general discontentment and resentment. The 
administration had even to seek the assistance of army to quell riots 
to ensure collection of revenue. The system had broken down and by 
1800 it is recorded that the East India Company had taken the 
control of the entire administration of Malabar. <22)- As Tippu's force 
retreated, Mappila peasants became more victimized and unsafe. 
There was frequent confrontation with the Britishers on the one 
hand and repressive measures at the hands of Hindu Janmys on the 
other. The landlords were against the interests of the tenants 
enabling the Jenmys (Local landlord) to evict the tenant or 
transferred land from one to another. It is said that a situation 
arouse in the field of agriculture which was almost similar to that 
which existed in the field of trade when the Portuguese came to 
Malabar coast (23). The government turning a deaf ear to the constant 
complaints of the Mappilas caused a series of outbreak. The 
discontent of Mappilas resulted in a series of violent out breaks 
spread throughout the 19th century in Malabar which generally 
called Mappila outbreaks. The characteristic features of Mappila 
outbreaks are described by Charles Innes: 
"The Mappilas, brooding it may be over some 
fancied slight to his pearl like faith or over the 
tyranny of some Hindu landlord till it 
assumes in his mind the proportions of a 
gigantic wrong that can be washed out only in 
blood, determines to win eternal bliss by 
martyr's death". <24)-
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There occurred 32 outbreaks from 1836 to 1919, among them 
the two bitter outbreaks were that of Angadipuram-Outbreak in 
1849 and Manjeri outbreak in 1896. A close examination of the 
Mappila outbreaks reveals that the main causes for the resurgence 
were the cultivating lands for which the Hindu landlords were 
playing their games and their oppressive policies towards 
confiscating mosque properties or denying the new construction of 
mosques, insulting the scholars or Musaliyars and Muslims in 
general who were lower class in earlier period. '25> 
Mappila resistance during the British rule was a religious war 
{jihad) by the community against the landlords and the British 
government. As far as the Mappilas were concerned, the revolt 
against the oppression was a religious obligation. They carried it as a 
religious act against all kinds of oppression which included the 
peasants resistance apostasy and assault against religious 
institutions, thoughts and practices. The agrarian tension steadily 
increased and it finally triggered off the rebellion of 1921. The 
outcome of the revolt was a great tragedy and turning point in the 
history of Malabar Muslims. The Britishers who had looked down 
upon Mappilas as uncivilized and brutes used these events to 
unleash very severe and harsh measures on them. Many of them 
were executed and sentenced to life imprisonment. The rebellion 
sealed their fate and completed their decline. Millar observed: 
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"The community at this juncture presented 
the picture of a socially, economically, 
educationally, culturally and psychologically 
wrecked society with no hope of any revival in 
the near future."!26) 
The policies of British government caused to develop the deep 
hatred towards them who wanted to annihilate the Muslim culture. 
This created a deep-rooted hatred in the Muslim minds against any 
thing western including the English language, ways of life, western 
culture, institutions and science. 
The Muslim Ulama, who fought bravely against the British 
colonization were kept aloof from the administration after 1921, 
because of the persecution of British and the subsequent famine and 
epidemics. They Instead turned their attention to reform and 
reconstruction of the community and try to create the religious 
awakening in the Muslim masses. 
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EMERGENCE OF ISLAMIC 
MOVEMENTS 
The Islamic movement has been treated by Muslims as in 
different perspectives. It is connected with a sincere urge to preserve 
the cultural heritage of Islam keeping in view the role model of 
Prophet (SAW) and the early Islamic caliphs while executing Islamic 
teaching in the society. In most of the cases this term is associated 
with the revivalist vision with the aim of covering all the scio-
religious dimension of Islamic awakening. The present work has 
tried to analyse the various socio - religious trends that dominated 
the Muslim activities in Kerala having the urge to create Islamic 
awareness and reform the society on purely Islamic lines. These 
Islamic activities are originated as discussed by the historians deeply 
in the 16 th century onwards. The scholars view that the Islamic 
awakening through Islamic education among the Keralites was taken 
over for the first time by the reputed Makhdum Arab family of 
Ponnani W in a systematic and organized way. 
The Makhdum are those who migrated from Yaman to Ma'abar, 
then to Kochi and later settled at Ponnani in the first phase of 16th 
century. They introduced socio-religious institutions of Islam in 
Kerala. They were the spiritual leaders of Muslim community. They 
provided education and played a vital role in arousing Islamic spirit 
among the Muslim masses. Apart from the native place, students 
from Kochi, Travancore and South Karnataka rushed to Ponnani 
inorder to set expertise in Islamic jurisprudence, philosophy and 
history (2) Their educational programs helped to maintain the 
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communal harmony, tolerance, religious feelings and anti-
imperialistic attitude in the psyche of the common people in general 
and Muslims in particular. C.N. Ahmad Moulavi says that: 
"Makhdums and their families created an anti 
imperialistic attitude in the minds of Indian 
people and enabled them to stand against the 
European powers. For this Shaikh Zainudeen 
quoted the holy Quran and Prophetic 
traditions in his favour and motivated the 
people by explaining the war tactics in Islam 
and rewards to those who would participate 
in the holy war"(3). 
The education provided by Makhdums and their families helped 
the people to face the challenges created by the Europeans. The 
medium they used to spread their ideas was Arabic -Malayalam (4> 
which was very familiar in the society. Muslims of Kerala used to 
read and write this special alphabet and the same was used to 
complete their education (5). Shaikh Zainudeen Mukhdum 1s t was a 
scholar, who helped to develop a educational system and socio-
political set up among the community and Ponnani became a great 
centre of learning . Later they took the leadership of the socio-
cultural and religious spectrum. Besides they also gave advice the 
Muslims to give up their superstitious beliefs and anti religious 
practices <6) 
The qadis of Calicut constituted another family, which played 
an important role in the awakening of Muslims in Kerala. They 
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inspired them to learn and their educational activities created a 
patriotic feelings among them. The roots of the Qadis of Calicut were 
traced in the family of Zainudeen Madani, the grand son of Malik bin 
Dinar!7) To Ibn Battuta, Fakruddin Usman, the Chief Qadi and the 
most respectable religious person, worked for the educational 
upliftment of Muslim community <8)- Qadi Muhammad (d 1660), the 
author of great poem Fathul Mubin, which explained the cruelties of 
Portuguese upon Muslims, was a scholar who exhorted the people to 
fight against imperialism. (9)- All their writings helped to develop anti 
imperialistic attitudes and nationalistic feelings in the Kerala 
Muslims. 
Valiyamkode Umar Qadi (dl852), Mamburam Syed Alavi 
Thangal ( d 1844) and Fazal Pookoya Thangal (dl901) were other 
important personalities, who worked for the upliftment of Muslim 
community. Umer Qadi was the first person, who started a non co-
operation agitation against British government by refusing to pay the 
tax. Moreover, he advised the people to rise against British 
government <10)- Like wise Mamburam Thangal, the leader of Cheroor 
rebellion who wrote a book Assaifful Bathar (the Shining Sword) 
against the invasion of Europeans which inspired the people to fight 
against the British/1 x)- Their anti-imperialistic policies and ideals of 
Islamic brotherhood attracted the downtrodden people to Islam 
largely. Logan states that: 
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"During these days the number of Muslims 
increased more and more than earlier" <12)-
During those days all leaders did not pay much attention to non 
- Islamic practices of neo-Muslims because the political and social 
conditions had affected the Muslims at the worst and religious 
scholars were interested mainly to restore their lost glory. While the 
Portuguese had attacked directly, the British then concentrated 
upon the demoralization of Muslims in all walks of - social, cultural, 
educational and economic aspects. These activities helped the 
Muslims to respond positively towards the reformation movement. 
The reforms initiated by the early leaders were accelerated by the 
modern scholars like Sanaullah Makthithangal, Chalilakath 
Kunjahammed Haji, Shaik Hamadani Thangal, Vakkom Abdul 
Khader Moulavi and so on. They worked sincerely for the social, 
political, religious and educational upliftment of the Muslim 
community. 
Sanaullah Makthi Thangal 
Makthi Thangal was born at Veliyamkode in Ponnani Taluk in 
1847. His father Muhammed Makthi Thangal was a student and co-
worker of Veliyamkode Umar Qadi <13'- He worked as munshi under 
British Government <14). He completed his primary religious 
education under his father in a traditional way and secular 
education in higher secondary school, Chavakkad in Thrissur 
District. He completed his religious education from different dars 
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institutions and became expert in Malayalam, Arabic, Urdu, Persian, 
Tamil and Sanskrit. <15) He died in 1912 at Fort Kochi and buried in 
Kawarathi J ama Masjid. 
The British government had appointed him as an excise 
inspector. Makthi Thangal, then decided to defend the religion of 
Islam and respond seriously to the religious propagation of Christian 
missionaries in the Muslim areas. Their anti- Islamic activities 
especially their defaming of Muhammed (SAW) , the Prophet of 
Islam, were vehemently criticized by Makthi Thangal. He resigned as 
a protest from the government service in 1882 and exclusively 
committed to counter the Christian missionaries <16) He published 
articles, pamphlets and books on Islamic concepts and saved the 
Muslim community from the Christian missionaries' unholy attacks. 
In 1884 he published the book 'Kadora Kudaram' and 'Kadora 
Wajram' that criticized the Trinity concept. He challenged the 
Christian missionaries and announced a reward of Rs. 200 for those 
who countered his arguments. Nobody came out to accept his 
challenge'17) In 1891 he wrote another book, Nabi Nanayam to point 
out the mistakes committed by Hermen Gundart in his book, History 
of Muhammad. Moreover he published a research work 'Parkalitha 
Porkkalam', which proved Muhammad (SAW) as a prophet was 
mentioned in the holy scriptures also (18>- The Christian missionaries 
complained the government to ban his public speeches on the 
ground that this would create law and order problem in the society 
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<19> The police arrested him and was imposed on him a fine of Rs. 
300 by the local court'20). Even after this he continued his 
missionary activities. He wrote more than ten books against the 
Christian missionaries I21)-
As a social reformer Makthi Thangal tried his best to put an end 
the evil practices of Muslim community . He strongly opposed the 
practices like Nercha, a practice of offering animals to the name of 
Muhiyadeen Shaikh and Badaringal (Martyrs in the battle of Badar) 
for the fulfillment of wish of an individual; Maulid, a liturgical recital 
in honour of the Prophet or saints written in Arabic language. It is 
being recited at the occasion of Nercha or death anniversaries. Besides 
the same has been recited at the time between Salat al-Maghrib and 
Salat al-Isha as a means of piety; Malappattu, which literary means 
garland or necklace, is a devotional song praising the Prophet and the 
saints in an excessive way. These works mainly glorify the miracles of 
certain Sufis and martyrs. These religious songs are recited on the 
occasion of same as the Maulid written in Arabic-Malayalam language 
and Marumakathayam. According to Marumakathayam in the 
matriarchal communities like the Nairs, the deceased will be inherited 
by his or her brothers on the mother side, sister's children, aunts and 
other relatives of his or her mother. Inheritance right, whether it is the 
right to property or to the political power - doest not go one's children 
but to one's nieces and nephews. This custom of denying inheritance 
right to male children, following the Hindu practice, has crept into 
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most families of the Muslim community in Kannur and neighbouring 
places. He also found fault with tariqah which he considered was 
against the principles of Tauhid (22L He argued that all these were 
non- Islamic and against the principles of Islam. Preaching Holy 
Quran into Malayalam, he says, is the only way to understand Islam 
properly. <23) He strongly opposed the term, 'La maujood' Ilia Allah 
because it is closely related to the principles of 'Adwatha Sidhandha' 
of Sree Sankaracharya.'24) 
Makthi Tangal realized that lack of proper education was the 
reason for the backwardness of Muslim community. The 
misunderstood and misconceived Taqwa notion, British education 
system and policies, lack of true knowledge in Malayalam, attitude of 
orthodox ulama towards the secular educational system and 
confinement of ulama into Arabic-Malayalam were the main obstacles 
in their way of learning <25)- He advised the ulama to modify their 
education system and syllabus. He wrote many articles explaining the 
importance of education and inspired them to learn. He strongly 
argued for learning script of the Malayalam language. He said that 
studying of Malayalam would help the Muslims to communicate the 
message of the Holy Quran to the people comfortably!26) For the 
promotion of Muslim education, he published an educational chart 
showing Malayalam, Arabic, English and Arithmetic as the core 
subjects. He also published a dictionary for teachers in Arabic -
Malayalam (27) He tried his best to modernize the Muslim education 
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system. The book Muallim al Ikhwan was written by Makthi Tahngal 
as a part of restructuring the Arabic-Malayalamf28)- In 1899 he formed 
a Muslim organisation called Muhamadeeya Sabah to spread Islamic 
ideology!29). Moreover he published two magazines, 'Paropakari' and 
'Satyaprakasam' in Malayalam in 1899 and a newspaper called 
Thuhufathul Akhyar Wa Hidayathul Asrar in Arabic-Malayalam and an 
evening daily called Turki Samajar was published in 1909.<30>-
In short, Makthi Thangal responded the Christian missionaries 
on one hand and tried to introduce pristine Islam among the Muslim 
community on the other. His teachings helped the Muslims to 
understand the importance of modern education. His publications 
and organisations helped the emergent of Islahi movement in Kerala. 
Chalilakath Kunnahamad Haji 
Chalilakath Kunnahamad Haji was born to Adirassery 
Moothattukala Moideen Haji and Fathima, the daughter of 
Chalilakath Ibrahim, in 1866 at Tirur in a scholarly family and 
initiated his primary education in Arabic language and Fiqh in a 
traditional way in his own family. He completed the religious 
education in various dars such as Naduvilappalli J ama Masjid at 
Tirur, Madakara J a m a Masjid at Calicut and Valiya J u m a Masjid 
Ponnani. Then he went to Vellore and spent seven years at Baqiyath 
Salihat and Lathifiya Arabic College and studied astrology, 
astronomy and philosophy!31). Apart from Arabic, he also learned 
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Malayalam, Tamil, Persian, Urdu, Sanskrit and English 
language s<32>. 
He started his career as a teacher at Tarammal mosque in Tirur 
and later worked at Mayyazhi, Valapattanom and Pulikkal. During 
this time he published many books and articles to counter the 
advancement of Qadianismf33) which had started functioning in the 
coast of Kerala. Meantime he published a research work called 
'Risalat al-Hisab' which generated a controversy among the Muslim 
scholars. He contented that the mosque must be directed exactly 
towards Ka'ba and the qiblah must be followed properly, which was 
opposed by some scholars who argued that the qiblah's approximate 
direction would be sufficient. The approach adopted by 
Kunnahamad Haji was known as Ain-e- Qiblah and the rest was 
known as 'Qiblah jihat'. Both the groups produced supplementary 
evidences to support their arguments. At last Chalilakath collected 
fatwa from Makkah, Madinah and Sind to support his argument and 
published another book 'Thuhfat al Ahbab' in Arabic- Malayalam (34>' 
The most important contribution of Chalilakath was the 
modernization of Muslim educational system. He realized that the 
existing system of education was not sufficient for the upliftment of 
Muslim community and decided to modernize the system. He 
critisized the traditional system of learning and introduced new 
methods in teaching. He started to use black board and gave 
preference to teach Arabic language over the religious studies (35) 
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Moreover he modified the syllabus of dars by including history, 
geography, mathematics, jurisprudence and physical science <36)-
Malayalam became an additional language to the dars students (37) 
His educational reformations were accelerated after his 
appointment as the Principal of Darul Uloom at Vazhakkad in 1909, 
which was managed by Koyapathodi family and established in 1871 
as madrasa. The Manager, Moideen Kutty Sahib gave him full 
freedom to revamp the system in his institution*38). He raised the 
Madrasa upto the status of an Arabic college and introduced many 
revolutionary changes in its functioning. Students were divided into 
classes according to their level and standard. New subjects like logic, 
astronomy, geography, natural science, mathematics, Malayalam, 
tafsir, hadith jurisprudence, grammar, rhetoric etc. were introduced. 
Teaching tools like globes, maps, charts, models were used<39)- He 
arranged libraries and assured the availability of news papers in the 
libraries. 'Al-HilaV and 'Al-Balagh' published by Abul Kalam Azad 
were available in his library*40). With the advice of the manager 
Kunnahammad Haji started a new madrasa for the native students 
and prepared a syllabus for the same. The text books included in his 
syllabus were Ta'leemul Quran, Diniyath, Amaliyath, Arabic 
alphebets Mabadi al-Bira'a, Kitab al-Sarf, kitab al-Nahve al-Kabeer 
and al-Lugha't al-Arabia^- The renovation of Madrasa education 
attracted much attention as well as criticism. The orthodox ulama 
who were critical to the new experiment in the madrasa education 
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objected the use the Waqf properties for such purposes. On this 
occasion, the management invited the well known Ulama like 
Makhdum Cherya Bava Musliyar Ponnani and Kattilassery 
Muhammed Ali Musliyar to Darul Uloom for inspecting the text books 
and teaching methods. The inspection team unanimously approved 
the syllabus and text books of the Madrasa. 
At that time the education of Muslim girls were positively 
discouraged by orthodox ulama, he set a new example to others by 
sending his own daughters to school I42)- He advised the Muslim 
community to send their sons and daughters to school for secular 
education. Apart from this he also made his own contribution to the 
modification of Arabic-Malayalam which helped the students to learn 
Malayalam language. But all these reformations were opposed by the 
orthodox Ulama who forced him to leave Vazhakkad. He later on 
joined the Madrasa of Kalladi Moidutty Sahib in 1917 at Mannarkad. 
He continued there for the next two years, and died in 1919 at 
Mannarkad. The reformation started by Chalilakath was carried out 
by almost all the religious groups in Kerala. New form of madrasas 
was established in different parts of Kerala in the beginning of 20 th 
century and it helped the awakening of Kerala Muslims. 
Shaikh Muhammad Mahien Hamadani Thangal 
Shaikh Muhammad Mahien Hamadani Thangal, a scholar 
turned public worker, born in a poor family at Vaduthala, in 
Ernakulam District. He completed his primary education in his 
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native place. Then he joined the Dars in Kodungalloor Jama Masjid 
and completed his religious education in Latifiya Arabic College, at 
Vellore. It was during his stay at Vellore that he joined the 
Hamadani TariqaW3) and became a sole propagator in Kerala. He got 
a lot of followers from Haripad, Alappuzha, Aluva and 
Chirayinkeezhl44)-
He constructed a mosque called Mahadara Palli at Mattancherry 
and it became the centre of Hamadani Tariqah and his activities, 
where he started his reformation movement. He advised the people 
to discard all superstitious beliefs and practices and live according 
to Quran and Sunna of the Prophet(SAW). He published a book 'Irfat 
al-Islam' calling people to give up all superstitious beliefs and 
practices, and declared publically that all such practices were un -
Islamic <45>-
Among the activities of Hamadani Shaikh , the most important 
was his educational movement. He wanted to raise the Muslim 
community from its slumber and make them conscious their 
backwardness in education. So he conducted a Muslim conference 
in the model of All India Muslim Educational Conference organized 
by Sir Syed Ahmed Khan (d-1898) to promote education among the 
Muslims!46)- He published many articles in Arabic-Malayalam journal 
'Al-Muslim' to inspire the Muslim youth. He also decided to establish 
a Muslim University in Kerala for which he formed an Islamic 
Cultural Society and acquired eight acres from Travancore Kingdom 
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for establishing an educational institution at Alwaye47)- But it was 
not materialized due to the lack of co-operation on behalf of the 
Muslim community. As a nominated member in the Sri Mulam Praja 
Sabha of Travancore, by representing the community, he persuaded 
the government to make provision for the teaching of Arabic to 
Muslim students along with Malayalam and English (48)- He had also 
an intention to change the educational system of that time. He 
chalked out a new system for providing a technical education along 
with religious studies. To promote the Muslim education he 
forwarded the following suggestions (49)-
(a) To establish local madrasa in remote areas following the model 
of government lower primary schools; 
(b) To provide religious education for Muslim women along with 
secular education; 
(c) To establish adult education centres; 
(d) To Form companies and co-operative societies for the economic 
growth of community and 
(e) To form welfare committees to extend the assistance and advice 
to the weaker sections. 
Along with the reformation, he also worked to strengthen the unity 
in the Muslim community. It was very common that the clashes 
among the Muslim families caused conflict and even bloodshed. So 
he founded an eleven-member committee to settle the disputes 
among the Muslim families. It is known as Nispaksha Sangamf50)-
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Later this organisation changed its name in to Kerala Muslim Aikya 
Sangam as a part of widening the activities. 
In brief we can say that he worked hard for solving the problems 
of Muslim community. He accelerated the educational movement 
started by the earlier reformers. Moreover he always stood for the 
religious harmony and unity among the people who hold different 
faith. He passed away in 1922 at Vaduthala. 
VAKKAM ABDUL QADER MOULAVI 
The pioneering Muslim social and religious reformer, Vakkam 
Muhammad Abdul Qader Moulavi, better known as Vakkam 
Moulavi, was born on 28 t h December 1873 at Vakkom in Travancore 
State. His reformation activities touched all the areas of the 
backwardness of the Muslim community. He worked for the 
religious, social, educational, cultural, political and literary progress 
of Muslim community (51l- His activities for the progress of Muslim 
community raised his status into 'Imam al-Muslihin'. (Leader of the 
Reformers) I52'-
His father, Muhammed Kunji Sahib, the wealthiest and the 
most respected religious leader, provided him the quality education. 
He invited great scholars from different parts of Kerala and 
Tamilnadu to his house who provided him a residential education on 
the religious subjects. He also learned proficiency in Arabic Persian, 
Urdu, Sanskrit and English languages (53>- His reading and 
researches helped him to understand the condition of Muslim 
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community. He realized that many of the customs and practices of 
Muslim community were against the principles of Islam, and this 
disturbed his mind greatly. So he decided to work exclusively against 
the superstitions and innovative religious practices which he 
considered as his sole mission. 
He was inspired by the writings of Imam Ghazali (d 1111), Ibn 
Taimiya (d 1327), Muhammed Bin Adbul Wahhab (dl792) , Shah 
Waliyullah (d 1763) etc. He became the follower of these great 
scholars, and it helped him to chalk out his program among the 
Muslims of Kerala. He was a subscriber to 'Al Manor', published 
from Egypt, which helped him to know more about the reformation 
of Jamaluddin Afghani (d 1897), Shaikh Muhammad Abduh (dl905) 
and Rashid Rida (dl935) and their revolutionary ideas like 
denounciation of Taqlid, call for the modernization of Muslim and 
modern education (54> Their rational and scientific interpretation of 
religious laws, their criticism to the rigid jurists and so on greatly 
influenced Vakkam Moulavi Sahib who accepted it as a model in his 
reformation program. He was also influenced by the social 
reformations of Hindu and Christian communities led by Sree 
Narayana Guru and Father Daniel(55'- who frequently visited his 
house and discussed the religious philosophies like Tauhid (oneness 
of God), and mysticism <56)- It helped him to understand the changes 
occurred in other communities. But the things which greatly affected 
his mind was that the irreligious way of life of Muslims such as 
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Nerchas, conducting Urs, constructing tombs on the graves and 
offering prayers there in. Moreover the pathetic condition of Muslim 
women also disturbed him greatly. They had no equal status and 
many rights were denied to them <57)- They did not get proper 
religious and secular education. His articles in al Muslim, started 
publishing in January 1906, mentioned the percentage of Muslim 
women education of that period as 1% only and 0.16% for the Kerala 
Muslims (581 This backwardness of Muslim community forced him to 
work for their upliftment and this introduced him as a social 
reformer. His activities helped the Muslims to develop their cultural 
ethos. He was the first Muslim leader, who helped the cultural 
renaissance of Kerala Muslim <59)-
The Religious Reform 
The Muslims of Kerala had been completing their religious 
education in a traditional way. The Arabic alphabets, reading the 
holy Quran and some Baiths or Moulids or Malapattu were curricula 
in their primary education. Moulavi started a movement that 
provided proper religious education, based on the Quran and 
Sunnah of the Prophet (SAW). To eradicate all the superstitious 
beliefs and practices of the Muslims, Moulavi released a journal, Al-
Muslim and published article on the title Islahu Diniya, which 
advised his followers to wage a struggle to revive the pristine 
Islaml60). Moulavi soon felt that, Al-Muslim, published in Malayalam 
language, was not useful to majority of Muslims, especially to 
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women. He therefore started another journal entitled 'Al-Islam' in 
Arabic-Malayalam in 1918, the popular language of Muslim 
community. He also conducted public lectures and distributed 
pamphlets among Muslims explaining shirk and tauhid. Moreover he 
started an organisation called Islam 'Darma Paripalana Sangam' at 
Nilakkal Mukku in 1918 for the same. He wrote an introduction to 
Holly Quran to emphasis on the reading of the Quran with the 
translation. Apart from these he translated Kimiya-e- Sa'adat 
written by al Ghazali to Malayalam language. All these helped to 
create a renaissance in the Muslim community. 
Social and Educational Reforms 
The social and educational conditions of Muslims were in a very 
pathetic condition. Lack of proper education caused to develop the 
superstitious beliefs and practices. The partaking number of 
Muslims in public education was very few. They were discouraged by 
the orthodox Ulama. Fatwas were issued by Ulama against 
Malayalam, as considered to be 'Arriyan Ezhuthu' (Means the 
language of Hindu) and English became the language of Hell <61)> So 
their learning was limited in the mosques or in the house of local 
ulama. Moulavi realized that this educational system was not 
sufficient for the progress of Muslim community and started 
following reformation activities for the promotion of Muslim 
education. 
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1) He improved the conditions of existing Madrasas and Dars by 
implementing new teaching methodology. It helped the learner 
to study systematically. 
2) He persuaded the Government to include Arabic language in the 
curriculum of public education system. 
3) He started a newspaper 'Al-Muslim' in 1906 to inform and aware 
the Muslim community of the needs of education and the 
problems faced by them. 
4) He published articles in Malayalam and Arabic-Malayalam 
languages in different magazines regarding the importance of 
education and the backwardness of Muslims. 
5) He advised the Muslim representatives in the assemblies to 
force the Government to take necessary steps for the promotion 
of Muslim education and he published their speeches in his 
news paper (62)-
6) Combined efforts were promoted for the social and educational 
upliftment of Muslim community. He started Muslim Samajam, 
an organisation at Chirayinkeezh (63>- 'Akhila Thiruvidamkur 
Muslim Mahajana Saba' was formed in 1920 for popularizing his 
movement <64)-
7) He conducted direct discussions with Government regarding the 
education of Muslim community and demanded the following: 
a) to form local committees for promoting education of Muslims; 
(b) to appoint munshies in Muslim schools; 
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c) to provide scholarship for Muslim students and 
(d) to pay full salary to teachers in Muslim grand in aid school. All 
his efforts by the grace of Allah were accomplished gradually. 
All these helped to change the attitude of Muslims and send their 
children to school. Within a short period 75 schools were launched 
in different parts of Thiruvidamcore state <65)- The Government 
appointed him to check the qualification of Muslim teachers and 
asked him to prepare a curriculum for Muslim student. He became 
the member of examination board of Travancore state <66'- In short 
his educational activities helped the Muslim community to realize 
the importance of education. His activities accelerated the progress 
of Muslim community in Kerala. 
Political Reforms 
The political view of Vakkom Moulavi was revolutionary. He 
decided to fight against red-tapism, nepotism and corruption 
rampant in the society and in the state machinery. He was 
astounded at the activities of Divan, palace servants and their 
henchmen who made administration a mockery and trampled 
human rights under their feet and oppressing the downtrodden 
people. Moulavi opposed these evils through his journal. He decided 
to publish news and views in the weekly papers. The first issue of 
the Swadeshabhimani came out on 19 th January 1905 from Anjengo 
under the editorialship of C.P. Govinda Pillai. The editorial note of 
that day concluded with the words 
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"Our chief wish is to bring good to the people 
through the action of the Swadeshabhimani. 
We will do our utmost to achieve this end; we 
will not certainly conceal any of the public 
grievances because of any harassment"'67)• 
This was the first newspaper in Kerala to establish a link with 
Reuter to get international news coverage <68)-
In 1906, January, it started publication from Vakkom under 
new editor K. Ramakrishna Pillai. The editorial and news items 
sharply criticized the bureaucracy and the Dewan. Many of his 
friends advised him to reduce the criticism of Swadeshabhimani 
against the Government. But instead of interfering the day to day 
affairs, he gave full freedom to his editor in editing and publishing 
the paper. 
The Journal also published articles on social issues and he 
requested the government to separate the income of Dewaswam 
from the revenue of state which helped the Muslims and others to 
get job in the government services. Encouraging widow remarriage, 
opposing child marriage, emphasising on the importance of Muslim 
education, need of organisation to achieve the rights and so on were 
some of the theme raised by him. Moreover Swedeshabhimani 
criticized the government when Yakub Hassan, Madhavan Nair and 
Gopala Menon, the prominent freedom fighters, were arrested in 
connection with the non co-operation movement. All agitations 
popularized his daily. The newspaper also made powerful criticism 
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against the government and its policies which led into confiscating 
the newspaper and press and even deporting Ramakrishna Pilla 
(1878 - 1916) to Madras'69'- His anti imperialistic views greatly 
influenced the Muslim community. It helped the Muslims to struggle 
against the British and also against the injustice of the local rulers. 
In every walk of life Vakkam Moulavi proved himself to be the torch 
bearer. 
The reformation activities started by these great leaders in the 
end of 19th century greatly influenced the Muslim community. All 
their teachings were in Arabic-Malayalam, helped them greatly to 
communicate their ideas among the Muslim masses. Their activities 
encouraged the early Muslim organisations like Himayatul Islam 
Sabha formed in 1889 at Calicut, Hidayatul Muslimeen Sabha 
formed in 1897 at Manjeri, Maunat al Islam Sabha formed inl900 at 
Ponnani, Lajanat al Muhammediya Samgam formed in 1915 at 
Alappey, Ansar al-Islam Fi Talim Al Anam formed in 1918 at Calicut, 
JDT Islam Sabha formed in 1921 at Calicut etc. <70)- All these helped 
to enhance the activities of Islamic movements in Kerala in later 
years among which the Sunni movement is the most influential in its 
activities and the most popular in Kerala. 
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SUNNI MOVEMENT 
The word Sunni in Kerala context is a term used for a Muslim 
sect differed mainly from Ahlu Sunnah Wa al Jamaah' having some 
peculiar features of beliefs and practices with them. The Kerala 
Sunnis are the followers of Shafi'i school in their juristic particulars, 
but are equally ascribed to the thoughts of Ahmad Raza Khan 
popularly known as Fazil-e-Barelvi (1856-1921) of north India in 
most of their ceremonial practices. The Kerala Sunnis are, however 
more constructive and engaged themselves in all the socio-political 
programmes of Muslim community. The Sunni Muslims are the most 
powerful group among the Muslim organisations. Its influence 
reached to all groups, rich and poor . The term Sunni is derived from 
the Arabic word, Ahl al-Sunnah wa al-jama'ah that means they 
accept the opinion of the sahaba along with Qur'an and the hadith 
as the authority in Islam*1). In short they accepted the customs and 
traditions of the companions of Prophet, who lived in the 1s t century 
of Islamic era, as the part of Islamic Shariah-M. 
The same argument is provided by other Muslim organisations 
like Mujahid, Jama'at-e-Islami and Thablighi Jama'ah. The Sunnis 
do not include these organisations in the category of Ahl al- Sunnah 
Wa al- Jama'ah due to the following conceptual differences. 
1) Tauhid 
Explanation to tauhid given by Sunnis is based on the Holy 
Qur'an. According to Holy Qur'an, Chapter Ikhlas (112: 2) says 
Allahu al- Samad (Allah the Self Sufficient)'3) . This terminology as 
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explained by Ponmala Abdul Qadir Musliyar, a veteran leader of 
Sunni Muslims demands that 'Samad' means God is selfly able or 
self sufficient. If any one believes that this attribute is exhibited in 
any other creature of God, it is shirk and against the principles of 
Islam. If a person believes that the attributes of God are 
unchangeable and seeks help from a Prophet or saint or a holy man 
or makes the creature as an intermediary between God and 
individuals, he is not violating the concept of tauhid <4)-
2) Istighatha 
Allah has given some Karamat to his beloved people like Awlia 
Allah <5> This extra ordinary divine gift to a pious man does not cease 
with his death. It may continue even after his death if Allah wills. 
Muslims can seek help from the Prophet and Awlia even after their 
death. It is the belief of Sunni Muslims. The evidence to this belief 
was supported by the practices of the companions of the Prophet as 
the Sunni scholars claims. 
Ponmala Abdul Khader Musliyar says that during the period of 
Umar, the second caliph of Islam, a person approached the grave of 
Prophet (SAW) at Madinah and asked 
"O, Prophet people are in trouble, they are too 
sad due to the lack of rain. You may please 
pray Allah for the rain. It was heard by many 
of the companions of Prophet including 
Hazrat Umer. No one restricted him from 
such a practices".*6) on this basis they say 
that Istighatha is permissible in Islam. 
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3) Tabarruk 
'Barkat' means have Allah's favour by respecting and venerating 
pious people or respectable things like Qur'an and Hadith or the 
thing which is used or visited or touched by righteous and holy 
persons. This is the concept of Sunnis. They believe that this is on 
the basis of the traditions of the Prophet. Umm Sulaim collected the 
sweat of the Prophet Muhammad (SAW). The Prophet made an 
enquiry about it. She replied that she attributes some Barkat. On 
hearing this Prophet replied you are right (7). Another tradition 
reported by Hasrat Asma that the shirt of Prophet Muhammad was 
used to recover the diseases of some of the sahabd®. This is the 
main source of tabarruk one which is being kept as a long memory 
and association. They also believed in mantras for recovering the 
diseases. Bukhari and Muslim reported the Hadith that one day on 
the way the Sahaba treated a poisoned person by manthra (Holy 
hymns) and received a goat from him as gift which was eaten by 
Prophet Muhammad (SAW) also. It was supplicating manthra on the 
ailing people. Another important contradiction between Sunnis and 
other Muslims in Kerala is that of performing taraweeh. Taraweeh is 
a special performance of supererogatory prayer in the month of 
Ramdhan jus t adjacent to the night prayer (Salat al Isha). The 
Prophet of Islam as quoted in the hadith used to form some 
additional rakat after the salat al Ishah paying a gratitude to Allah 
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who revealed the holy Quran in the month of Ramdhan and Who 
obligated the Muslims to perform fast during the whole month. The 
Prophet (SAW) was seen by the companions to perform sometimes 
eight rakats while other companions visited him performing twenty 
rakats. This is the marginal difference about the number of the 
rakats of Taraweeh. The Kerala Muslims unfortunately were trapped 
into severe differences or sometime clashes on account of this 
difference. Sunnis following Imam Abu Hanifa perform 20 rakats as 
taraweeh prayer. Some jurists and their followers perform 8 rakats 
as per varying dictatesof the ahadith. 
4) Women's Joining the congregational prayers 
Another important aspect regarding Sunnis is entering of 
women into die mosques. Sunnis attacked other Muslims and 
scholars for their favourable arguments in case of women joining in 
the masjid. They urged on the basis of the tradition of the Prophet. 
Umm Humadini Sayidi sought permission for joining the Jumu'ah, 
within the mosque premises along with men, and was denied; she 
was told to perform prayer in her housed). Sunnis also took some 
other traditions from Sahaba like Hazrat Ibn Masud and Hazrat 
Umar, who opposed of women joining in the prayer. On the basis of 
this Sunnis argued that the women could not be permitted to 
participate in jumua prayer or other congregational prayers in the 
mosque. 
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Apart from this there are some minor contradictions between 
Sunnis and the rest of the Muslims regarding the funeral such as 
a) Dikr for dead: On the ways to the graveyard , Sunnis rehearse 
La Ilaha Mia Allah loudly and this is opposed by the rest. 
b) Reciting of Holy Qur'an in the graveyard after burial function 
was over. Sunnis followed this on the basis of a tradition 
reported by Hazrat Ibn Umar, Prophet says 
"If a person is dead, burry him as soon as 
possible , after he is buried recite Al Baqara 
near the grave of the dead"*10)-
c) Feeding the poor's in order to console the dead. This is another 
custom practiced by Sunnis on the basis of the practices of 
sahaba (companions of the Prophet). Imam Twaoos (R) says, 
"Dead persons would be punished for seven days in their 
graves. So the sahaba used to feed the poor for the dead in 
these days"!11) 
d) Pray for dead: Sunnis pray for the dead persons on the ground 
Prophet Mohammed had prayed for the dead. Umme Salma 
reported that Prophet prayed "OIGod forgive Abu Salma, raise 
his s ta tus to the rank of good personalities and enlighten his 
grave".(12) 
(e) Qunoot on morning prayer. Sunnis believe that the Prophet 
Muhammad (SAW) practiced Qunoot in the morning prayer, 
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Hazrat Anas is reported to have said that the Prophet used to 
recite Qunoot in salat al- fajr till his demise. 
All these practices of Sunnis were opposed by the rest Muslims. 
But the Sunnis claimed that they followed the practices of the 
Prophet, the sahaba and the tkabi'un and called themselves as 
followers of Ahl al-Sunnah wa al-Jama'ah as predicated in the 
prophetic traditions. 
Historical Background 
Sunnis are rooted in the classical emergence of Islam in Kerala . 
It is the first and foremost organisation of Kerala Muslims in a 
systematic way. They have great influence upon the Muslims of 
Kerala and all of them worked together. A unity prevailed the Muslim 
community except occasionally like the contradiction between 
Kondotty and Ponnani groups, Kaitharkam, regarding bowing before 
the shaikh, not giving due importance to the rituals, mingling of men 
and women, and some kind of intoxications in the religious 
functions were some of the practices of Kondotty groups that were 
strongly opposed by great Sunni leaders like Makhdums of Ponnani, 
Jifri Thangal Calicut, Ummer Qadi and Saidalavi Thangal of 
Mamburam (13*. They issued fatwas against these practices of 
Kondotty groups, which were the best examples of Sunni's attitude 
against irreligious customs and practices. The Sunni leaders 
controlled the Muslim community wisely till the beginning of 
Malabar Rebellion in 1921. They worked for the propagation of Islam 
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and upliftment of the Muslim community. 1921 revolt and its after 
math damaged the Muslims very badly and they were isolated from 
the rest of the stream. 
During this period, different types of organisations were formed 
having inspired by the Muslim leadership from abroad. This inspired 
community in South India formed a Muslim scholars organisation 
called Majlis -al- Ulama. A special conference was convinced at Erode 
in Tamil Nadu on April 2n d and 3 r d in 1921. And a suggestion was 
put forward in this conference to form an Ulama organisation for 
Kerala and it was strongly opposed by Qutubudeen Abdul Bari 
Musliyar. His argument was that such an organisation should be 
formed only after heavy consultation with all the scholars of 
Kerala!14). But the leaders who participated in the conference like 
K.M.Moulavi and Kattilassery Mohammed Moulavi agreed to the 
proposal of Erode conference. Consequently it led to form an 
organisation, Kerala Majlis al -Ulama on April 23, 1921 at 
Ottappalam with the support of Khilafath- Congress Conference t15). 
Aim of this organisation was to introduce 'Sunnath Jama'ath' on the 
basis of four schools of jurisprudence (16>. But most of the Sunni 
scholars did not accept it as their own and it created an urge to form 
a purely Sunni organisation. Following are the other reasons: 
(1) Spread of Ahmadiya Sect. 
With the help of British Government, the Ahmadiya Movement 
strengthened its influence among the Muslim masses, Sunnis 
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realized that the individual resistance was not sufficient to check 
Ahmadiya activities. They also thought that the group activity was 
the only way to attract the masses to Sunni ideology. 
2) Deviant Tariqah 
During the same period the Tariqah Movements like Noorisha 
Tariqah, Shamsiya Tariqah, Kondotti Tariqah etc. started to influence 
the Muslims of Kerala. To some extent their activities resembled the 
Sunnis and therefore some confusion were created. The common 
Muslims were spiritually exploited by these tariqah. To counter such 
fake Sufis, Sunni scholars decided to start a combined movement 
against them. 
3) Reformation Movement in the Arab World 
In the late nineteen century the intellectual condition was 
confined and conclusive for the growth of modern concepts mainly 
through the writings and statements of the Muslim reformers like 
Shaikh Muhammad Abduh (1849 -1905) Jamaluddin Afghani (1839-
97) Qasim Amin (dl908) Muhammad Rashid Rida (dl935) etc. Their 
social, political and religious teachings inspired the Muslim world. 
The reformers followed the teachings of Ibn Taymiyah (dl327) in the 
condemnation of superstitions and accretions that had 
contaminated the faith. Their prescriptions accepted intellectual and 
political revivalism of religion together with political unification 
under one supreme head. 
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This revival movements reached and influenced common 
Muslims in Kerala. The Sunnis decided to counter them by the same 
coin and formed an organisation of Ulama called Samasta Kerala 
Jami'at al-Ulama in 1926 f17)-
4) Formation of Muslim Aikya Sangam and Kerala Jami'at al 
Ulama. 
The Sunni scholars were favourable to the formation of Muslim 
Aikya Sangam and Kerala Jami'at al-Ulama, which formed in 1924 
at Alwaye. In its beginning the great Sunni scholar of the age Pangil 
Ahmad Kutty Musliyar participated the second annual conference of 
Muslim Aikya Sangam and its Ulama Conference, as a delegate'. He 
also prayed for its progress <18). But the Aikya Sangam's activities 
created some doubts in the mind of Sunnis.. Later they understood 
that Aikya Sangam and its Ulama organisation was against the 
Sunni ideology. So they decided to form a new organisation for 
defending the activities of Aikya Sangam and its Ulama 
Organisation. 
Formation of Samastha Kerala Jami'at al-Ulama 
Later in 19th Century, the activities of Sunnis in Kerala were 
initiated by the local Mahallu committees. They constructed 
madrasas <19) and mosques which were the centres of religious 
education. After the 1921 revolt, they strengthened the activities of 
institutions to solve the problems faced by Muslim community and 
take steps to improve the religious education. Asasul Uloom and 
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Islah al Uloom at Thanur in Malappuram (Dist) were some of the 
such local organisations'20). These local organisations were early 
resistors of Tariqah and Ahmadiya trends. After the emergence of 
Aikya Sangam and its Ulama organisation, the Sunnis were 
compelled to form an organisation. 
Pangil Ahmadkutty Musliyar and Verakkal Mullakoya Thangal 
decided to form an organisation for Sunnis. They assembled at 
Kuttichira Valiya Mosque near Calicut in 1925 and selected P.K. 
Muhammed Meeran Musliyar and Parayil Hussain Musliyar as 
president and secretary respectively, for newly formed Kerala Jami'at 
al-Ulama (21>. On January 26, 1926 the official meeting held at 
Calicut Town Hall selected Varakkal Mullakoya Thangal and Pangil 
Ahmad Kutty Musliyar as its President and Secretary'22) respectively. 
In 1934 it registered according to Companies Act as Samasta Kerala 
Jami'at al Ulama <23). Those who studied the classical Islamic books 
like Al-fiya, Fatha al Mu'een and Jalalaini were entitled for the 
membership. The anti-British elements could not join organisation 
since at the time of registration the founding members promised in 
his memorandum of articles that they will provide membership only 
to those who would support the British (24>- It will not be correct to 
the claim that the Sunni supported the British only in the given 
situation. They had been always pro-government even before the 
registration of the organisation. The 6 t h annual conference held at 
Farook in 1933 opposed Indian National Congress and declared its 
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pro-government attitude. It caused to develop some anti- Sunni 
feelings among the Muslims but the majority of them continued their 
faith in the Sunni ideology because; 
(a) they believed that the role of Samasta was to protect the Sunni 
ideology from the attack of r es t ; 
(b) the majority of Muslim scholars belonged to the Sunni 
organisation and 
(c) for the smooth running of Samasta Kerala Jami'at al -Ulama they 
constituted a 40 members Shura council which popularly known as 
mushawara, which would have issued fatwas against anti-Islamic 
activities and other contention issues. Moreover, this shura council 
was constituted of the eminent scholars and they controlled the day 
to day affairs of Samasta. Due to the above reasons, majority of 
Muslims followed Samasta and its council. They believed that it is 
the authentic organ of the Muslim Community. 
S.K.J.U. concentrated on the orations of this scholars to be 
delivered to propagate the ideology. The religious speeches usually 
conducted in the night were helpful to common Muslims to 
understand the religion. They did not give much attention to 
publications in the beginning as the majority of the Muslims were 
illiterate. Moreover they did not pay much attention to provide 
secular education and this affected education of the Muslim 
Community. 
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Their main attention was to provide religious education and 
defend the other religious groups. They publically came out against 
Ahmadiya sect and issued a religious decree that the Ahmadiya sect 
is not Islamic one and its propagators and followers are not Muslims 
>25). Likewise they vehemently opposed the different Tariqahs like 
Kondotti, Chettoor, Nooriska, Shamsia etc. It issued a fatwa against 
these Tariqahs on the ground that their teachings were against 
Islamic ideology (26>. They also criticized the ideology of Muhammad 
bin Abdul Wahhab the most popular reformer in the Arab world, 
whose followers in Kerala are known as Mujahideen. They passed a 
resolution in 1930 in its 4 t h annual conference held at Mannarkad 
that 
"All kinds of relations with Mujahid 
Movement in Kerala should be stopped due to 
their ideological relations with Muhammad 
bin Abdul Wahhab"(27). 
The same policy was adopted by the Sunnis towards Jama'at-e-
Islami founded by Abul Ala Maududi (dl979) and Tablighi Jama'at 
founded by Mohammed Ilyas (d 1944). 
We can see that before the independence, Sunnis mainly 
concentrated on preserving their traditional beliefs, customs and 
practices resisting the other newly established organisations. But 
after independence, in 1947 they made some modifications in their 
policies. Among these the most important was the formation of 
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Samasta Kerala Islam Matha Vidyabyasa Board (Islamic Educational 
Board). 
Samasta kerala Islam Matha Vidyabiyasa Board. 
Before the independence, Sunnis followed the traditional ways 
of religious education, they mainly depend on madrasas and 
mosques. These institutions imparted through their curricula, the 
reciting of the Holy Qur'an, some moulids or baits and some lessons 
of jurisprudence. The syllabus varied from place to place. But in 
1940's Samasta reconstructed its syllaby and revised the methods of 
Madrasa system. In the 16 th Annual conference held at Kariyavattom 
in 1945, Sayid Abdurahman Bafaqi Thangal pointed out the 
importance of revising the Madrasa system on the basis of Sunni 
ideology, and requested to form a curriculum for school students up 
to the age of ten to impart religious education <28)-
The following were the reasons to revise madrasa system: 
1. The Ahmadies, Mujahids, Jama'at-e-Islami and Tablighi 
Jama'at established new religious institutions in modern ways 
and they modernised the existing traditional system of 
education in a systematic way which had attracted the common 
Muslims. 
2. The urgent need of changing the educational system after 
independence. 
3. The policy of government after independence caused to separate 
religious education from secular one. 
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Samasta took the issue of modernising the madrasa system. 
Seriously, Samasta Mushawara decided the following 
a) to develop or create a syllabus on the basis of AM al Sunnah wa 
al jama'ah. 
b) to publish text books for Madrasas and distribute them through 
Samasta 
c) to develop a systematic curriculum for Madrasa (29) 
Later they realised that it is very difficult to develop a 
curriculum and syllaby without an expert committee. 19th Annual 
Conference of Samasta held at Vadakara in 1951 decided to form an 
educational board and appointed K.P.Muhiyudheen Kutty Musliyar 
as its convener <30)-
The convener called an educational conference in 1951 at 
Valakulam and decided the following: 
1) to establish Dars and Madrasas 
2) to prepare curriculum, syllabus and text books 
3) to start class room divisions. 
4) to conduct annual examinations. 
5) to appoint the qualified teachers to Madrasas and Dars 
6) to provide in service courses to teachers, and 
7) to grant the affiliation (31> 
For the smooth running of the Board, a committee was 
constituted consisting of K.P. Muhyadheenkutty as President, 
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K.P.Usman Sahib as the Secretary and Syyid Abdul Rahman Bafaqi 
Thangal as its treasurer. 
In the beginning the Mahallu committees did not favour to 
register their Madrasas under this Board. But Samasta convinced 
them the need to register. They also modernised the Dars system by 
establishing an Arabic Colleges*32) Jammiya Noorriya at Pattikkad, 
near Perinthalmanna in Malappuram District like the model of 
Baquiyath al Salihath Vellore <33> 
Within a short period, after the formation of educational Board, 
Samasta played an important role to provide systematic religious 
education and they started a number of madrasas in different parts 
of Kerala which helped them to achieve their goal. As per the 
documents of the Sunni organisation, the Samastha is now 
supervising 7700 madrasas and the Sunni groups under Shaikh A.P. 
Abubaker musliyar supervising around 5000 madrasas. 
Samasta Kerala Sunni Yuvajana Sangam 
Sunni Youvajana Sangam was an independent organisation in 
its beginning and was formed in 1954. The main objective of this 
organisation was to spread the ideology of Sunnath Jama'at among 
the Muslim youth and prepare the youngsters to resist the Ahmadi 
trends, Tariqahs, Mujahids, Jama'at-e-Islami and Tabligh. Apart from 
this, they also protected poor and orphans, and worked for the peace 
and tranquility. 
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Samasta approved it as a subordinate organisation on February 
6 th, 1961 <34) Relief activities, awareness programmes, educational 
and cultural activities are the important programmes of Samasta 
Kerala Sunni Youvajana Sangam for the progress of Muslim 
community. Markaz Educational Complex was established in 1978 
at Karanthur near Calicut and it was the best example of their 
contribution to the promotion of education (35> .After that many 
institutions were established following the model of Markaz in 
different parts of Kerala. 
The educational programs and social cultural activities helped 
to develop the awareness of Sunni ideology in Muslim youth. 
Moreover the youth coming out of their institutions were the strong 
promoters of Sunni ideology which made a decisive impact on the 
Sunni group to exceed in number than the other Muslim groups and 
to preserve the age old Sunni tradition. 
Sunni Students Federation 
Before 1970's religious education is not generally imparted in 
the Muslim managed modern institutions and students admitted 
there were not supposed to be sensitive towards their moral values 
and good contact in general. This was the situation when Samasta 
decided to form a student organisation to impart Sunni ideology -
based on education among the Muslim students. They held a 
students conference at Pattikkad in connection with the Jamia 
Nooriya Conference in 1973 and formed a student organisation (36>. 
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They conducted a lot of religious and organisational programmes in 
different parts of Kerala. They played an important role in spreading 
religious literature among the Muslim students. The religious 
institutions like madrasas and dars, arts and science colleges etc. in 
aided and un-aided sector, run by Sunni Muslims, were the main 
centres of their activities. The organisation is popularly known as 
SSF which published Risala in the form of weekly. Besides it also 
had published a lot of books and CDs on general socio- cultural 
issues and theological basis of Islam. 
Dakshina Kerala Jami'at al-Ulama 
During the 1940's Mujahid, Jama'at-e-Islami, and Tablighi 
Jama'at started their movement in the North and South Kerala. 
Samasta decided to extend their activities in the south and sent 
Pangil Ahmad Kutty Musliyar and Kuttubi Muhammed Musliyar to 
the South Kerala to discuss the problems with Sunni Ulama and 
decided to form an Ulama organisation for the south'37! • On the basis 
of above discussions the first meeting of Ulama in south was held at 
Kollam on June 22,1955 and appointed an adhoc committee with 
Shahabudheen Moulavi as its convener. This was called Travancore 
Cochin Jami'at al Ulama (3S). Due to the efforts taken by 
Shahabudhin Moulavi a large convention was held at 
Thiruvananthapuram on August 2 in the same year. In this meeting 
convener explained the needs and necessities of such an 
organisation to be approved by Ulama who assembled at V.J.T.Hall. 
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The convention appointed a committee under Yunus Moulavi as 
president, Ummerkutty Moulavi as its secretary, Shahabudheen 
Moulavi as its vice president and OBT Fareed Moulavi as its 
treasurer. This was the third Ulama organisation in Kerala <39). 
"Travancore Cochin Ulama Organisation 
decided to conduct a state conference at 
Changanacherry in 1955 November 12 to 13 
which was presided by Kutubi Muhammed 
Musliyar '4°! and the first working committee 
was held at Kayamkulam. In 1956 January 
15, after the formation of Kerala State in 
1956 November 1st, this organisation was 
registered as Dakshina Kerala Jamia't al-
UlamaW. 
To expand their activities in south Kerala they formed the 
following organisations. 
Dakshina Kerala Islam Matha Vidhyabiyasa Board 
D.K.J.U. played an important role to impart religious education 
to Muslim community in South Kerala. For this purpose they 
established a large number of madrasas and dars. To spread the 
religious education, at first they co-operated with local organisation 
like Lajanat Islamiya started by Abubaker Labba at Alwaye (42l . To 
popularise the religious education in south Kerala, they constituted 
Dakshina Kerala Islam Matha Vidyabiyasa Board following the model 
of Samasta Kerala Islam Matha Vidyabiyasa Board in 1968. Later 
they amalgamated Lajanat Islamiya to this Board and Alavi 
Kunchumoulavi was nominated to the post of Chairman. After the 
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efforts taken by Ulama of the south, almost all the madrasas were 
affiliated to this Board. They prepared syllabus, curriculum and text 
books for these madrasas. They started a teachers organisation 
called Lajanathul Mu'allimeen to promote madrassa system 
effectively. Later they divided madrasas in 34 ranges <43)- The 
objectives of these are to work for the welfare of Madrasa teachers 
and provide technical training to the teachers of madrasa. They 
established a welfare board to attain this target. (44) As per the 
documents, Dakshina Kerala now supervising two thousand 
madrasas in the southern parts of Kerala. 
Dakshina Kerala Muslim Youvajana Federation. 
Kerala Muslim Youvajana Federation was formed in 1978 May 
20 as a subordinate organisation of D.K.J.U <45). The main objective 
was to spread Sunni ideology among the Muslim youth. They 
conducted discussions, seminars, conventions etc. for creating 
religious awareness among Muslim youth. For this purpose, they 
arranged religious speeches and study classes. They established 
Islamic libraries in different parts of the southern Kerala to create 
and spread Islamic awareness among the Muslim youth. 
Kerala Muslim Jama'at Federation 
D.K.J.U. merged all these local jama'ats under one organisation 
called Kerala Muslim Jama'at Federation which was formed at 
Kollam in 1981 under P.K.Abdul Azeez Moulavi. They strongly 
opposed uniform Civil Code, family planning, Mappila - Muslim 
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division. More over they did their best to get the benefits of Mandal 
Commission reports. Shortly their activities among the Muslims 
brought them into an inevitable and reputed front of Muslims in the 
south Kerala. 
Educational and literary activities of Sunni Muslims 
The Sunnis in Kerala mainly concentrated on the promotion of 
religious education. Before independence, both secular and religious 
education were given through the religious institutions centres. But 
the Sunnis in Kerala did not concentrate and promote secular 
education through their religious institutions. They gave more 
importance to religious education and the same was continued even 
after the independence. The first step for the modernisation of 
education started in 1963 by establishing an Arabic college at 
Pattikkad in Malappuram District. 
From 1980 onwards they started to think differently. They 
began to start secular educational institutions. In this regard the 
most significant step was foundation of Markaz al Saqafathi al 
Sunniyyah in April 1978. Within a short period of 10 years it became 
an educational complex including High School ,Hostel for boys and 
girls, orphanages, Sharia'th College, Higher Secondary schools, 
Industrial Training Centres, Arts and Science colleges etc. 
The split in the Sunnis in 1989 culminated into the emergence of 
more educational institutions. Between 1990 to 2000, the Sunnies 
group led by A. P. Abu baker Musliyar established 76 educational 
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complexes in different parts of Kerala, including Arabic Colleges, 
Madrassas, Orphanages, Technical Institutions Arts and Science 
Colleges, Para Medical Colleges and a large number of da'wah 
colleges (46) 
The Sunni groups led by E.K. Abubaker Musliar also 
established many educational Institutions called Majlis. They 
recently established an Engineering College under Jamia ' Nooriya 
Arabic College near Perinthalmanna. 
D.K.J.U. also took keen interest in the promotion of secular 
education among the Muslims. For this purpose they established 
Mannaniya Islamic University in 1986 at Varkala <47). They also 
established Arabic Colleges, Hifz Colleges, Arts and Science Colleges, 
residential Madrasa's and Orphanages. Apart from these they 
started a large number of educational institutions like Engineering 
Colleges, Nursing Colleges, Arts and Science Colleges in aided and 
un aided sector. 
To sum u p we can say that a number of institutions were run 
by Muslims in Kerala. 84 Arts and Science Colleges have been 
affiliated to the Calicut University and most of them are run by 
Sunni Muslim Management. It is the best example of improving 
attitude of Sunnis towards secular education today. 
Apart from the field of education, Sunnis did not give much 
attention to the promotion of publication earlier. The first step in 
this regard was the publication of Al-Bayan, a magazine in Arabic-
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Malayalam in 1929 <48)- In 1950 its medium was changed into 
Malayalam from Arabic-Malayalam <49). After then the youth 
organisation of Samasta started Sunni Times in 1962, later changed 
its name to Sunni Voice in 1977. Apart from this, Al Mua-llim, 
Sunnath, Al Mubarak, al Da'wah, Al Irfan, Risala, Sunni Afkhar, 
Pookauanam, Kudumbam etc. are the other publications of Sunnis. 
SSF also started a publishing bureau called Islamic Publishing 
Centre at Calicut. From 1984 onwards Sunni Muslims started a 
daily called Siraj from Calicut. Now it is being published from more 
than four places including Dubai. All these are the examples of 
changing attitude of Sunnis towards the literary and media 
activities. 
Split in the Sunnis. 
The most important body of Sunnis Muslims, Samasta, had 
faced split in three times. The first split took place in 1966, under 
the following Ulama, who defected: Shaik Hassan Hazarath, Kaipatta 
Beerankutty Musliyar, Abdul Rehman Fadferi and Kutti Musliyar 
better known as Hazrath K.C.Muhammed Moulavi Pangil. They 
started a new organisation called Akhila Kerala Jami'at al Ulama and 
published a magasine namely Jamiyyath. Reason for the split was 
the decision of Samasta Mushawara that the Tablighi Jama' at held 
an innovation in the religion (Bida'a) and therefore it was described 
as anti-Islamic one.'50) The second split was due to the use of loud 
speaker in Friday Khutba. Samasta Mushawara permitted to use 
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loud speaker and this was opposed by its president Sadakathullah 
Moulavi (51) He and Thazhekkode Kunnalavi Moulavi formed a new 
organisation called Samastana Kerala Jami'at al-Ulama and they 
were appointed as secretary and the president. They also formed a 
youth organisation and educational Board to which many madrasas 
were affiliated <52) • But both the splits did not much affect the 
activities of Samasta. 
The major split in Samasta outbursted in 1989, due to which it 
was divided into two major blocks under two prominent leaders, e.g. 
A.P.Abubakar Musliyar and E.K. Abubaker Musliyar. In earlier times 
these leaders of Samastha worked together as president and 
secretary of Markaz group of institution and in the ulama 
organisation. The reason for the split was mere political that the 
Muslim League interfered in the internal matters of S.K.J.U. and 
forced to accept a lenient attitude towards non-Sunni organisations. 
And it also forced to stop the conference of S.K.S.Y.S. which was 
decided to be held at Ernakulam in 1989. The S.K.S.Y.S. under A.P. 
Abubaker Musliyar defied the decision of parental organisation and 
conducted the conference as was scheduled!53'-. It was proved to a 
great success and became an immediate reason for the split. The 
Sunnis who supported Muslim League remained under SKJU and 
are known as E.K. Sunnis and those who opposed the S.K.S.Y.S. 
group and supported A.P.Abubaker Musliyar were known as 
A.P. Sunnis. But both groups had no ideological differences in deep 
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but in political matters and some religious issues they have some 
slight differences. 
The group under A. P. Abubaker Musliyar formed a youth 
organisation called Sunni Yuuajana Sangam and their student 
organisation was known as Sunni Students Federation. Moreover 
they formed an Ulama organisation on the same name. 
Assessment 
On evaluating the activities of Sunnis we can say that they 
controlled and guided the majority of Muslims for a prolonged 
period. They gave clarifications on the religious stand of Sunni 
Muslims opposed by the other sects and they were successful to 
some extent in this regard. They mainly concentrated on how to 
counter the activities of Tariqah, Ahmadis, Mujahid and Jama'at-e-
Islami and protected the Sunni ideologies against them. 
In the end of 19 th Century, the Muslim scholars checked 
individually the advancement of Tariqah movement like Noorisha 
Tariqah at Kondotty and the Ahmadiya sect. Later they realised the 
need of an Ulama organisation for Kerala Muslims to offend these 
movements collectively. The Ulama of Kerala, who had participated 
in the Majlis al Ulama Conference held at Erode in 1921 raised the 
argument for an Ulama organisation in Kerala for the first time and 
decided to form it after the due consultation with all the Muslim 
scholars in Kerala (54L In 1921 the Khilafath conference held at 
Ottappalam formed an Ulama organisation which was firstly called 
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Muslim Majlis al Ulama <55). The Sunni scholars like Chalilakathu 
Kunnahammad Haji, Kattilassery Muhammed Ali Musliyar etc. 
participated in this conference. This Ulama organisation followed all 
the four schools of jurisprudence. But lack of co-operation from the 
side of other Muslim scholars, deviation from the basic principles of 
particular school led to the failure of this Ulama organisation. The 
first generally accepted Ulama organisation in Kerala was the Kerala 
Jamia'at al Ulama that worked with the Kerala Muslim Aikya 
Sangam. 
But in 1926 the Sunnis formed their own Ulama organisation 
because of KJU's so called inclinations towards the wahabis. The 
majority of Muslims obeyed the religious decrees of Sunni Ulama 
organisation and boycotted the rest of the organisations. They stood 
with samasta on the idealogical issues, though they were not much 
educated in the secular education. 
Majority of ulama in Kerala are the members of the Sunni 
Ulama organisation called S.K.J.U. It became one of the important 
factors for gathering the Muslim mass under them. The Ulama in 
this organisation lived with the Muslim society and always were 
accessible in their difficulties. Whenever Samasta issued any 
resolution against anti Sunnis it was accepted by the majority of 
Muslims. In 1930 they passed a resolution that 
"Chettoor and Kondotty Tariqah, Ahamadiyas 
and Wahabis are deviated sects from the 
actual ideal of Ahl al-Sunnah Wa al-Jama'ah 
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and they were not the real followers of it. The 
Sunni Muslims should not maintain 
relationship with them and that there were 
against Islam"(56). 
This religious decree was accepted by the Muslim community at 
large. 
Some of the policies of samasta persuaded to change its attitude 
towards other Muslims and become lenient. One of them was the its 
favouritism towards British Government. It caused to develop a 
dualism in the Muslim community supporting the Samasta on Sunni 
causes and co-operate with others in their anti-colonial struggles. 
The argument of Samasta regarding their attitude towards the 
British government was due to the existential problem of that time. 
But it was not acceptable because they followed a pro-British 
attitude in its beginning. They not only showed pro-British attitude 
but also opposed Indian national congress and other nationalists 
struggle which created a dissatisfaction in the mind of common 
Muslims. Because they witnessed the anti-colonical and anti -
imperialistic attitude of Umar Qadi, Mamburam Thangal, Fasal 
Pookoya Thangal, Ali Musliyar , they declared all kind of supports to 
the struggles against the British. The Muslim community gave 
preference to freedom struggles than opposing the other Muslim 
sects. They felt that the love of the country was the part of their 
faith. They got inspiration from Malapattu like Badar Mala, Uhad 
Mala, Mohiyudeen Mala, Malappuram Khizza of Moieenkutty Vaidyar 
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etc. It created a soft corner towards the Muslim leaders who fought 
against the British Rule. Moreover they also witnessed the co-
operation between Kattilassery Muhammed Ali Musliar and Ali 
Musliyar with E.Moidu Moulavi and Muhammed Abdul Rahman 
Sahib who were the leaders of anti Sunni movement and the Muslim 
leaders of the freedom struggle in Keralaf57). These policies of 
Samasta caused the growth of other Muslim sects in Kerala. 
Samasta concentrated their activities mainly on the northern 
side. The role played by Vakkam Moulavi and his Swadeshabimani 
greatly influenced the Muslims in the South Kerala. He vehemently 
criticized anti-religious British activities of Muslims and fought 
against its imperialist policies. All these greatly influenced the 
Muslims of Kerala especially, in the southern side. 
Educational policy of Samasta was another important factor for 
the backwardness of the Muslim community. In British India, both 
the secular and religious education were provided together. But 
Samasta and their institutions provided the religious education only. 
More over they discouraged the secular education as a part of their 
anti-imperialist policy but this argument was not acceptable 
generally due to their earlier policy of Pro-British attitude. Even after 
the independence of India they continued the same policy. In 1951 
they established a religious educational board which concentrated 
only to provide religious education. They never showed any interest 
to promote the secular education till 1980's . This negligence caused 
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the isolation of Muslim community from the rest of people. According 
to the Reservation Commission Report in 1964-65 the percentage of 
Muslims in 1s t standard was 100% but the students who reached in 
the 5 t h standard was 34.9% and the percentage of 10 th standard was 
6.3% which was lower than the scheduled castes and schedule 
tribes <58). If Samasta had showed interest to promote secular 
education it would have changed the history. If Samasta had used 
their institution for the promotion of secular education to Muslim it 
would have reduced the educational backwardness of Muslim 
community because they represented the majority of Muslims. 
But the social changes started in 1980's forced Samasta to 
change their attitude. During this time the migration to gulf 
countries started largely and it caused the economical progress of 
Muslim community. They started to provide the secular education to 
their children and approached to the institutions started by other 
Muslim groups and communities. The changing attitude of Muslim 
community was accepted by Samasta and it started establishing 
secular educational institutions. From 1980 to 2005 they founded a 
number of institutions, which were more than the other Muslim 
groups established within a period of 60 years. This led to an 
educational renaissance among the Muslim community. They 
founded, Para Medical Institutions, Engineering Colleges, Art and 
Science Colleges, Technical Institutions, English Medium Schools, 
Higher Secondary Schools etc. and Islamic Daawa colleges by 
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providing M.A. in English, Economics and Commerce with Islamic 
ShariaTi Degree and issued a certificate called sanad. It raised the 
Muslims into the common strata. We can say that within the period 
of twenty years Muslims rised into the common sphere of Kerala 
Society where, they were educationally backward for last 60 years . 
In this regard the split in the Sunnis helped to spread the secular 
education. Both Sunni group competitively established secular 
educational institutions through out Kerala. 
Another important policy which affected the growth of Muslim 
community was the policy of Samasta towards women and their 
education. They believed that the women should not come out 
publically and there was no need to provide education except 
religious studies. They discouraged women education from the 
beginning. It became one of the important factors for the 
backwardness of Muslim women. But now their attitude is changed. 
They are gaving admission and preference to Muslim women in their 
institutions. 
On analysing the activities of sub-ordinate organisations the 
most important is Sunni Yuvajana Sangam. Now its activities mainly 
concentrated on Dars and Arabic Colleges managed by Sunnis. They 
concentrated to attract Muslim youths through their institutions. 
But they failed to attract the Muslim youth to the Sunni organisation 
even if the youths coming out from their own institutions. They were 
not interested to become a member of this organisation except the 
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youths coming out from Dars and the Arabic colleges. The rest of the 
institutions produced only the Sunni sympathisers who were not 
worthwhile to the organisation and they never followed the Sunni 
ideology in its real sense. The reason for this failure is the lack of 
regular programs of its members and sympathisers. They do not 
properly function among their local committees. All these caused to 
reduce their influence in the Muslim community. Even then, the 
organisation is getting to is cadre form so that even after its popular 
leader A.P. Abubaker Musliyar, it could not function effectively. 
Same was the case of its students organisation called Sunni 
Students Federation. Its activities mainly concentrated only at the 
madrasas, some schools and other institutions run by Sunnis. Their 
presence are nominal in the government and semi government 
institutions. The members of this organisation never showed their 
interest in the institutions of higher learning but they are active in 
some other organisations and continued as a sympathiser of Sunni 
movement in Kerala. 
S.S.F. mainly concentrated on religious matters. They always 
came out only to defend the Sunni policies. They always abstained 
from public issues which were related to students. They conducted 
programs on birthday Celebrations of the Prophet (SAW) and charity 
programmes on Eid occasion. Apart from this they came out only for 
religion based issues. Another important factor is the lack of proper 
guidelines from the mother organisation. All these caused reducing 
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the influence of SSF among the Muslims of Kerala even though they 
represented the majority. After the split in the Sunnis, the splitted 
group started an Employee Organisation called Sunni Employees 
Association with an object of promoting Islamic ideology among the 
Muslim employee's and checked the advancement of other Muslim 
sects in this area. But still it was in a paper form but unfortunately 
its activities are virtually in Kerala except some parts. 
The formation of two Sunni organisations such as S.K.J.U. and 
D.K.J.U. are one of the obstacles in the growth of Sunnis. Ultimately 
it caused the loss of a United Ulama organisation for Sunnis. It 
weakened the Sunni movement. They existed as two organisations. 
Both Sunnis political views and dealings with other Muslim sects 
were different. While the northern Sunni Ulama strongly opposed the 
other Muslim sects, the southern Ulama showed some mildness 
towards non-Sunni organisation. Moreover the split in the north 
Sunni organisation did not much affect the southern Ulama 
organisation. All this split helped the growth of other Muslim sects in 
the Kerala and ultimately some other islamic movement were provide 
airing to flourish in kerala like Islahi Movement. 
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THJuaAfov— 5 
ISLAHI MOVEMENT 
'Islah' means reformation, repair, restoration, redressing. In 
Islamic terminology it is understood as the process of reviving the 
pristine teachings of Islam and purifying them from the malpractices 
and innovative trends in order to lead a perfect life and help to rise 
the status of Muslim community in every walk of life'1)- The prevailing 
un-Islamic religious beliefs, rituals, organisations, educational 
activities, linguistic experiments, dress style, customs and 
traditions, sharing the power and national ethos are to be 
improved'2!- This reformation movement was started by the 
individuals like Sanaullah Makthi Thangal, Chalilakathu 
Kunnahamad Haji, Hamadani Shaikh and Vakkam Moulavi and the 
organisations like Himayatul Islam Sabah, Maunatul Islam Sabah, 
Hidayatul Muslimeen Sabah, Leginatul Muhammediya, Lajanutul 
Hamadaniya, Muhammediya Sabah etc. Apart from these, some 
periodicals and dailies like Salah al Ikhwan, Rafeequl Islam, 
'Swadesabhimani' Al-Muslim etc. also helped the reformation of 
Muslim community. These reformations mainly concentrated on the 
customs and beliefs of Muslims, their secular and religious 
education, religion-based cultural development of Muslims, 
economic progress and finding the solution to the problems of 
Muslims in Malabar due to the Malabar rebellion and emergent 
political map etc. (3)- It caused the spreading of the Islahi Ideology 
among the Muslims of Kerala. In the beginning of the third decade of 
20 t h century this movement received a momentous turn with the 
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inception of 'Nishpaksha' Sangam at Kodungallur which was 
founded by Shaikh Hamadani Thangal to the settlement of the 
disputes of Muslim families in Kodungallur <4)- Later the leaders of 
the 'Nishpaksha Sangam' decided to expand its activities all over 
Kerala. 
Kerala Muslim Aikya Sangam 
Kerala Muslim Aikya Sangam was formed in 1922 at Erriad, as a 
part of expanding the activities of Nispaksha Sangam from 
Kodungallur to every nook and corner of Kerala. The annual meeting 
of Sangam was held at Erriyad in 1923 which was presided by 
Vakkam Abdul Kader Moulavi, the veteran leader of Islahi 
movement. The participants of the conference approved the 
mandatory by-laws and received the name as Kerala Muslim Aikya 
Sangam. But it officially came into existence in 1924 (5)- The main 
objectives of the same were the following: 
a) to unite the whole Muslims by removing their internal 
differences, for the general welfare of the community; 
b) to educate people through tracts and pamphlets and public 
lectures ; 
c) to establish a forum consisting of selected members from the 
Sangam, to settle the disputes among Muslims and take all round 
efforts to dissuade Muslims from indulging such disputes and 
d) to reform religious, moral and economic conditions of Muslims 
by removing anti Islamic practices (6) 
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To achieve these objectives they formed a committee to establish 
a college in Kerala. As a part of it they collected 1000 rupees and 
purchased a plot at Alwaye (7)- Moreover they also started a daily 
called Muslim Aikya Sangam, under the editorship of 
Muhammedunni Sahib and Al-Irshad in Arabic-Malayalam under 
E.K. Moulavi for creating awareness among the Muslim Community 
(8>- To achieve the objectives and resist the orthodox Sunni ulama, 
they decided to form a scholars organisation called Kerala Jami'at-al-
Ulama to counter the fatwas of orthodox Sunni Ulama which came 
into existence in 1924<9)- They conducted annual conferences and 
distributed pamphlets to spread the ideas of Sangam in different 
parts of Kerala. 
Aikya Sangam held twelve annual conferences from 1922 to 
1934. All these conferences were presided by the great scholars like 
Abdul Jabbar Hazrath the Principal of Baqiyat al Salihat Vellore, 
Tamilnadu, Muhammed Marmaduke Pikthal an eminent exegete of 
Holly Qur'an, Moulana Muhammad Ali and so on. These annual 
conferences held at Alwaye (1924) ,Kozhikode (1925),Talassery 
(1926), Kannur (1927), Tirur (1928), Ernakulam (1929), 
Thiruvananthapuram (1930), Malappuram (1931),Kasargode (1932), 
Kodungallur (1933) and the last conference was held at Kannur, in 
Arakkal Palace, in 1934. After that the Sangam was amalgamated to 
'Muslim Majlis', which was formed in 1931, and ' i t s properties were 
handed over to Farook College. Later Muslim Majlis was merged into 
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Muslim league. Then the functions of the Sangam were carried out 
by Kerala Jami'at-al-Ulama. 
Important activities of Aikya Sangam were given below. 
1. A committee was formulated for missionary works to check the 
conversion of Muslim to other religions. The second annual 
conference formed a committee for missionary activities under 
the leadership of Manappadu Kunnahamad Haji, Moulavi Abdu 
Rahman Haji, Muderris Baqiyat Assalihat, Vellore and Noor 
Hussain Chaudhari (10)-
2. Fund for the establishment of educational institutions for 
Muslims was collected. 
3. Fund to help the victims of Malabar rebellion was materialised. 
4. In order to attract Muslims to Higher education, they conducted 
public meetings to welcome the persons who were completed the 
higher education and they were granted the awards. 
5. Muslim candidates contesting the electoral bodies of 
Government were supported and campaigned for. 
6. Aikya sangam launched the programme to create awareness for 
the eradication of superstitious and anti religious beliefs and 
practices. 
7. It established an Islamic Bank for helping the needy and poor 
Muslims. 
8. It encouraged modern and scientific education. 
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9. The programmes to spread social awareness among the 
students and make them to take responsibilities were organised. 
10. It traced its best to modify and improve the Dars and Madrasa 
system. 
11. The unity of Muslim community was the main goal of all the 
objective of the Aikya Sangam. 
All the conferences of Muslim 'Aikya Sangam' passed many 
resolutions regarding the problems faced by the Muslim community 
such as; 
(a) It demanded the government to start more schools for women to 
encourage their education; 
(b) It requested the Government to appoint Arabic munshis in 
Mappila Schools to impart religious education; 
(c) It demanded to establish a higher education centre at Kozhikode 
under Himayathul Islam Sangam and 
(d) It asked government to create reservation for Muslims in 
taluk and municipal constituencies. 
Moreover, they also condemned the policy of government for 
deporting the participants of Malabar rebellion into Andaman Island 
and demanded the government to stop such kind of activities. 
It can be concluded that Sangam was successful to create the 
awareness among the Muslims about the need of an organisation. 
Further, they created an awareness about the necessity of a 
religious, secular, modern and scientific education. Above all they 
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succeeded in creating a national feeling against the imperialism on 
account of its leaders who were the forefront fighters of anti-British 
struggle. At the same time, their campaigns against anti-religious 
beliefs and practices and questioning of the blind following of 
madhabs (four schools of fiqh) etc. caused for creating tension and 
clashes among the Muslim Community. 
Kerala Jami'at-al-Ulama 
As per the decision of Aikya Sangam, the second conference 
held at Alwaye in 1924, under the president ship of Abdul Jabbar 
Hazrath, formed the 1s t Ulama organisation called Kerala Jami'at-al-
Ulama. The second day of conference was presided by Abdul Rahim 
Hazrath, a scholar and teacher of Baqiyat Salihat Vellore. In this 
session E.Moidu Moulavi, the veteran freedom fighter and congress 
leader, presented a resolution in the morning session of conference 
which put forward to form an Ulama organisation for Kerala 
Muslims. It was approved by the Ulama who attended the conference 
and elected a committee as follows: 
President : M.Abdul Qadir Moulavi 
Vice President : C.Abdullah Koya Thangal 
K.K.Muhammed Kutty Moulavi 
Secretary : C.K.Moideenkutty Moulavi 
Joint Secretary : E.K.Moulavi 
The following were its primary objectives. 
(1) To bring unity among the Ulama of Kerala 
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(2) To settle the disputes among the Muslims and to conduct a get-
together for the same. 
(3) To establish Darul- Ifta for religious decree. 
(4) To work for removing the anti-religious customs and practices of 
Muslim community. 
(5) To conduct adequate programmes for the propagation of Islam. 
(6) To create space for the work of Aikya Sangam 
Before the disintegration of Aikya Sangam in 1934, the office 
bearers set a constitution and enacted the rules and regulations for 
the Ulama organisation and registered as Kerala Jami'at-al-Ulama, 
on November 2/1932 - 33, according to the registration Act*11). For 
the next sixteen years the Ulama organisation continued its religious 
reformation directly. They organized public lectures, study classes 
and so on in the mosques and public places. They tried to create 
awareness against the superstitious beliefs and practices in the 
Muslim society. As a part of their mission they also translated the 
Holy Qur'an and other books into Malayalam language and 
distributed them among the Muslims. The scholars like Yusuf 
Izzuddin Moulavi, M.C.C. Abdul Rahman Moulavi, K.M.Moulavi etc. 
were the most prominent propagators. Their speeches and other 
activities helped to spread Islahi concept among the Muslims in 
Kerala 
As a part of the missionary works, Jami'at-al-Ulama established 
a number of madrasas and schools in different parts of Kerala. In 
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1937 M.K.Haji and K.M.Moulavi founded a madrasa and Izzathul 
Islam Association at Thirurangadi <12)- The schools and syllabus of 
these institutions were the same as that of Challilakath 
Kunnahammed Haji who had implemented them at Darul Uloom in 
the beginning of 20 th country <13) The intention behind it was that to 
increase their influence among the Muslim community which was 
followed by the Sunnis in the earlier period. In 1943, a branch of 
Jami'at Da'wat Tabligh was established in Thirurangadi. In 1946 the 
annual meeting of Jami'at-al-Ulama held at Noorul Islam Madrasa 
and decided to start an Arabic College under its direct control. It 
started functioning at Pulikkal in Malappuram District in 1947, 
which was affiliated to Madras University in 1948- <14' All such 
activities were successful to some extent. Some areas Wholly 
accepted the teachings of Kerala Jami'at-al-Ulama and became the 
fertile crescent for the growth of Islahi movement. The history of 
Edathanat tukara in Palakkad District is one of the best examples for 
the success of the Islahi movement in Kerala <15)- The formation of 
Jama'at-e-Islami, Tablighi Jama'at and earlier established Samasta 
Kerala Jami'at-ul-Ulama forced them to form an organisation under 
their control. The following were the factors forced Kerala Jami'at al-
Ulama to form an organisation for common Muslims. 
(1) Formation of Jami'at al Mustarshideen 
The formation of Jami'at al Mustarshideen in 1946, following the 
ideas and concepts of Jama'at-e-Islami, later on forced the Kerala 
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Jami'at-al-Ulama to form an organisation for common Muslims in 
1947. Almost all the workers of Jami'at-al- Mustarshideen were the 
supporters of Islahi movement. Shaikh Muhammed Moulavi, 
A.K.Abdul Latheef Moulavi Parapoor, Abdul Rahman Moulavi and 
K.Umar Moulavi attended the 1s t annual conference of Jami'at-al-
Mustarshideen held at Valancherry in 1947 <16>- Later Jami'at al 
Mustharshideen amalgamated into Jama'at-e-Islami in 1948, a 
number of Islahi workers and scholars joined it. The activities of Haji 
Sahib attracted the members and workers of Kerala Jami'at-al-
Ulama individually or collectively to join the Jama'at-e-Islami- <17) It 
helped them to keep the Jama'at-e- Island in a salafi line in its 
beginning and attracted Islahi scholars. In 1947, July, K.C. Abdulla 
Moulavi and Izzudheen Moulavi resigned from Jami'at-al-Ulama and 
became active members in Jama'at-e-Islami. <18) This set back forced 
the Ulama to set up a common organisation for Islahi movement. 
(2) Attracting the common Muslims 
Kerala Jami'at-al-Ulama carried out its programmes alone after 
the amalgamation of Aikya Sangam into Muslim Majlis till the 
formation of Kerala Nadwatul Mujahideen. They failed to check the 
anti-religkms beliefs and practices in the Muslim community. The 
urs festivals like Chandanakkudam and Kodikuth were retained by 
the Muslim Community in 1932 onwards which were stopped by the 
Kerala Muslim Aikya Sangam in 1924 at Kodungaloor, the birth 
place of Islahi organisation. (19) The Ulama organisation again passed 
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a resolution in 1935 against the celebration of Chandanakudam and 
Kodikuth at Kodungallur. Later they realized the need of an 
organisation for common Muslims like Aikya Sangam which only 
helped to resist the anti-religious practices in the Muslim 
Community. 
(3) To resist the Orthodox Sunni Ulama 
Almost all the ulama in Kerala were the supporters of Kerala 
Jami'at al-Ulama in its beginning. The IIIrd annual conference of 
Aikya Sangam was held at Calicut in 1925, and was attended by the 
orthodox Sunni ulama <2°). In the beginning the role of ulama 
organisation was to create a way for the Muslim Aikya Sangam and 
remove its obstacles. So they compromised with Sunni Ulama 
organisation. Later the Sunni Scholars realized this and formed their 
own organisation in 1926 in the name of Samastha Kerala Jami'at-
al-Ulama <21)- To resist Kerala Jami'at al Ulama, the Sunnis formed 
local Mahallu Committee to create disturbances against their 
activities. To counter the orthodox Sunnis and scholars, Kerala 
Jami'at-al-Ulama also followed the same way and formed local 
committees. To co-ordinate this local committee and organisation, 
they formed Kerala Nadwat al-Mujahideen, as an organisation for 
common Muslims especially for the Ulama leaders of Islahi 
movement. 
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(4) To work for the social and educational upliftment of Muslim 
community. 
In the beginning the social and educational activities of Islahi 
movement were carried out by Muslim Aikya Sangam. After its 
disintegration, it was carried out by K.J.U. which had faced great 
difficulties to bring out the social and educational activities due to 
the interference of Sunni orthodox ulama and Jama'at 
e-Islami. Both groups carried out their educational programmes in 
the later forties. So to achieve the aim and objectives of Ulama 
organisation, they decided to start an organisation for the same. 
5) Reactivate the Aikya sangam. 
The activities of Kerala Muslim Majlis were started in the 
beginning of 1930's. The Muslims in the British Malabar, South 
Karnataka, Cochin and Travancore formed this organisation for the 
protection of rights of Muslims and for the reformation with in. It 
was formed in Kerala Muslim conference held at Thalassery in 1931 
Aug 22 to 23 (22). The aims and objectives of the organisation were 
similar to that of Aikya Sangam. Its workers considered Muslim 
Majlis as a substitute to Aikya Sangam and decided to co-operate 
with it. But Muslim Majlis worked for the protection of political 
interests of the Muslim community t23)- Even Though the 
responsibility of reformation was taken by Jami'at al-Ulama, they 
failed to carry out the programmes for the upliftment of Muslim 
community, instead they turned their attention to counter the other 
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Muslim sects in Kerala. They were not successful even in the 
publication sector. They started Al-Murshid an Arabic-Malayalam 
frfemthly in 1935, which treated the subjects like shirk and bidaat, 
translated the Holy Qur'an and hadith to Malayalam language and 
issued the Fatwa of the Ulama of the organisation. It was stopped in 
1938 due to lack of fund I24)- More over after the formation of the 
Muslim League, many of the members of K.J.U. became its active 
workers and their attention turned to the political upliftment of 
Muslims. 
6) To unite the scattered units of Islahi local organisations 
and Salafi Workers. 
Due to the activities of Aikya Sangam and K.J.U. many small 
units of Islahi organisations were formed locally in different parts of 
Kerala. Areekode Jami'at-al- Mujahideen, Nilamboor Jami'at-al 
Mujahideen, Valavannoor Ansarullah Sangam, Anwer -al- Islam wa -
Taleem al- Anam at Kallai near Calicut Ansar -al- Islam Sangam 
Thalassery, etc. were some of the local salafi organisations t25)- To 
unite these local organisations and continue the propagation of 
Islahi ideology, they decided to form an organisation for common 
Muslim. 
Kerala Nadwat al- Mujahideen 
In 1947 April 12 th, working committee of K.J.U. decided to form 
an organisation and constitute a committee with seven members. In 
1950 April 20, the new organisation called Kerala Nadwat al 
138 
Mujahideen started its functioning as a subordinate organisation of 
K.J.U. Hence, the Ulama organisation limited its activities to provide 
the guidelines to the movements of Kerala Nadwat al-Mujahideen. 
The first meeting of K.N.M. nominated K.M.Moulavi and N.V.Abdul 
Salam Moulavi as its President and Secretary respectively. In 
addition to this 13 member committee was appointed, out of the 
twenty four person who attended the meeting (26). The formation of 
KNM helped to strengthen the salafi activities in Kerala. They 
conducted lectures, debates, seminars, periodical camps etc. for 
spreading the Islahi ideas like their mother organisation. 
They also gave importance to publish Islamic teaching in 
Malayalam language. Al -Manor was published initially in Arabic -
Malayalam, changed its medium into Malayalam after the formation 
of KNM in 1950s(27)- The magazines, pamphlets and other 
publications of KNM mainly dealt with nullification of the shirk and 
bid'at, and translations of Holy Qur'an and Hadith into vernacular 
language. The translation and commentary of Holy Qur'an completed 
in 1985 by K.M. Amani Moulavi was one of the important 
contributions of K.N.M <28)- It acquired much popularity and 
appreciation among the common Muslims. 
Another important contribution of KNM was the modification of 
Madrassa system and its syllabi. In 1955 they prepared a syllabus 
for Madrassa and formed an Educational Board in 1956, to provide 
training for the Madrassa teachers (29L Apart from this, they also 
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started higher education institutions for religious studies like Jamia' 
Salafia and Madnat al-Uloom Arabic College Pulikkal, Women's Arabic 
College Mongam, Sullamusslam Arabic College Areakode, Rauzat- ul-
Uloom Arabic College Farook, (Farook College) Jamia' Nadaviya 
Edavanna etc. The main objectives behind the formation of these 
institutions were to create religious awareness, education and to 
produce able religious scholars. All these institutions imparted 
university approved courses which helped the Muslims to attain 
Arabic teacher's post in the government services. 
Another important contribution of K.N.M. was the formation of 
Hilal Committee for scientific declaration of New Moon. It was 
constituted for uniform observing of two religious festivals , Idul Fitr 
and Idul Azha, and also the Ramadhan. The different opinions about 
the visiting of new crescent had caused to celebrate these festivals 
and fasting in different days inside state. But even after the 
formationof the Hilal committee this disunity is still continuing, the 
Sunnis never accepted the declaration of Hilal Committee and the 
matters are decided in their own ways. 
Another important contribution to create social changes in the 
Muslim Society was the formation of Board of Islamic Service and 
Missionary Information(BISMI). The important objective of the 
organisation was to put an end the anti-Islamic customs like dowry 
and excessiveness(isrq/? in the marriage functions of the Muslim 
Community (31) Islamic Medical Brotherhood (1MB) was formed to 
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provide free medical treatment and conduct Health awareness 
programmes to the poor. 
Sub organisations 
The objectives as to enrich the activities of K.N.M; to create 
Islamic awareness and aptitude among the Muslim youth: to develop 
leadership qualities in the workers and create leaders for mother 
organisation forced KNM to form a youth organisation. The youth 
conference held at Kozhikode, under the leadership of K.N.M. formed 
the Ittihad Shubbanil Mujahideen on May 16, 1967 (32>- The prime 
objective was to assure the participation of youth in the propagation 
of Islam <33) The formation of Arabic colleges helped the growth of 
ISM greatly. Almost all students who came out from Arabic Colleges 
became the members of the organisation. These institutions were the 
main centres of ISM <34). To expand the activities, ISM started a 
weekly called 'Shabab', for spreading its ideas. They conducted 
Da'wah Squad, 'Tazkiyah Camps' Tauhid campaigns etc. for the 
effective propagation of their ideology <35). The Qur'an learning 
classes were conducted by ISM in order to help the common 
Muslims to learn the meaning of the Qur'an. It helped generally 
those Muslims who did not get proper religious education from the 
madrasas. The social welfare activities of ISM motivated them to get 
more popularity among Muslims of Kerala. They constructed houses 
for the poor, formed blood donation forums, medical aid centres, 
Ambulance Service, Pain and Palliative clinic, and Daya Orphan 
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Centre. They established an Institution called Programme on 
Education and Career Enhancement (PEACE) for the poor by 
providing counseling and guidance. The formation of the publishing 
bureau Yuwatha' in 1987 helped the ISM to spread their ideas 
effectively. It published the translations and commentary of the 
Qur'an, seerah of the Prophet, Voluminous Work on 'Islam' which 
were some of the prominent works. The Administrative Centre, 
Markaz Da'wah at Kozhikode controlled the whole activities of 
organisation in an organized form. 
Mujahid Students Movement 
The student organisation of K.N.M. was formed in 1970. In 1971 
an adhoc committee was constituted under T.C.Abdul Majeed and 
P.K.K. Thangal, started functioning the students wing of ISM <36). The 
first council held at Madinat al-Uloom Pullikkal, selected M.C.C. 
Abdullah and Abdullah Peringad as its first President and Secretary 
respectively. In 1972 it received an independent name called Mujahid 
Student Movement. It conducted training programmes for students, 
literary and arts programmes, anti -communal campaigns, scientific 
and religious awareness programmes, educational and cultural 
activities. Besides it chalked out scholarship scheme for the poor, 
Islamic Quiz competition based on Qur'an, social service activities, 
religious school, continuing religious school, etc. They also started a 
magazine called Balakawdukam and 'Sargavijaram' for children. 
They always co-operated with the activities of K.N.M. and ISM. Their 
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prime moto was to establish and maintain tauhid among the 
students. 
Mujahid Girls and Women's Movement (M.G.M.) 
The Islahi movement and it scholars always stood for the 
upliftment of Muslim Women. As a part of i t , they conducted women 
conferences along with its annual meetings. The participation of 
women in this conferences forced KNM to form an organisation 
separately for them. A separate meeting for the girls wing of MSM 
was held on January, 1982 at Mongam, Women Arabic College I37) 
Later, the units of MSM Girls wing were formed in different colleges 
in Kerala. In 1987 this wing was called as Mujahid Girls and 
Women's Movement at the Annual Conference held at Kuttippuram 
and selected Kadeeja Narghees and Fathima as its first convener and 
president. In 1987 September, a convention was held at Kozhikode 
and selected C.Habeeba and Amina Anwariya as its President and 
Secretary respectively. 
They chalked out programms against dowry, excessiveness in 
the marriage functions etc. They started publishing magazine 
Pudava and Iqra to create awareness among the Muslim girls and 
women. 
Split in the K.N.M. 
K.N.M. the present powerful body of Kerala Jami'at-al-Ulama 
had faced split in its history in 2002. This split was under the 
leadership of Hussain Madavoor an eloquent orator, organizer, 
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shrewd leader, generally known as Madavoor. It is said that the split 
was purely ideological*38)• The growth of ISM under Hussain 
Madavoor, who completed his education from Ummul Qura 
University Makkah, Saudi Arabia and was influenced with the ideas 
of Ikhwan -al- Muslimin, made a new shape. The main reason with 
the older generation were the following. 
a) Rejection of traditional Salafi approach. 
b) Policy regarding the rakats of Tharaweeh during the month of 
Ramadhan. 
c) Issue on reciting 'Qunoot' in the morning prayer 
d) Declaration of Hilal Committee regarding the issue of 
celebrating Idul -Fitr and Idul Azha was rejected by Madavoor 
supporting the common good 
e) Social Service is now considered as part of 'Dawah'. 
f) Formation of volunteer core, a secret wing to protect KNM 
leaders with defence. 
Hussain Madavoor and his followers tried to incroporate the ideas of 
Ikhwanul Muslimin in the Islahi Movement. It was the main cause of 
split in K.N.M, Hussain Madavoor himself admitted that it was his 
progressive thinking that led to a division in the K.N.M. that in 1950 
. He vehemently denied the split was a fallout of haggling over the 
huge fund the organisation got or an ego clash. The money was all 
accounted for and audited. The differences were ideological!39). These 
ideological differences started in the earlier of 1990's and came into 
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an end in 2002. Every attempt to bring the youth body under the 
control of KNM and KJU failed. Without the consent of KNM and 
KJU the defector published a book in 2002 to clarify their stand. 
Now ISM carried out their activities through out Kerala. They formed 
parallel organisation in the same name. Through out all the districts 
they formed committees to continue their activities. 
Assessment 
The development of Islahi movement in Kerala was an outcome 
of the three stages. In the first phase, Kerala Muslim Aikya Sangam 
played an important role to develop the Salqfi concept among the 
Muslims of Kerala. In the beginning, they tried their best to co-
operate with orthodox Sunni Muslims and they were successful to 
great extent. But their activities and ideologies forced others to resist 
them. It created obstacles in the way of this movement. Even though 
they were successful in consolidating the foundation of Islahi 
movement, they failed to mobilise the Muslim community behind 
them. The following were the main reason. 
a) The objective of the formation of Aikya Sangam was to settle the 
internal disputes of the Muslims but later they expanded their 
activities against the obligatory duties, customs and traditions 
of Muslim community, and it was opposed by the orthodox 
Ulama and their followers, because most of these rituals and 
traditions were rooted deeply in the society and constituted the 
main features of the populist Islam. In addition to this, from 
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1927 onwards 'Sangam' publically came out against the 'taqlid' 
and madhabs, and stood for the promotion of ijitihad. The stiff 
resistance of Sunni orthodox Ulama and Muslim mass 
weakened the Aikya Sangam. After the amalgamation of Aikya 
Sangam into Muslim Majlis, the criticism against rituals, 
customs and traditions of Muslim Community was carried out 
by Kerala Jami'at-ul- Ulama and later by K.N.N.and its sub-
organisation. Even after 90 years the same was practiced by the 
majority of Muslims without any change, that means the 
approach of Islahi movement against these practices was not so 
successful 
As an organisation, there were some defects in the formation of 
Aikya Sangam. It had no clear structure and leadership to guide 
it's followers. It was the assembling of a group of Muslim 
individuals to achieve the same objective t43'. It caused to 
develop disunity among the workers of Aikya Sangam in its 
beginning itself. There were two views regarding the main 
objectives of the Sangam. One group argued for limiting the 
activities of the Sangam in community welfare and religious 
reformation. They were purely against the political activities and 
any agitation policy. The other group argued that the political 
matters regarding the Muslim issues must be considered as the 
Sangam activities. More over, the lenient attitude of some 
leaders of Sangam towards Muslim League, widened the gap 
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between these two groups. The powerful leaders of Sangam, 
K.M.Moulavi and Manappattu Kunnahammed Haji etc., were 
also the leaders of Muslim League. It was strongly criticized by 
Mohammed Abdul Rahman Sahib <41)- The dual membership of 
Sangam workers negatively affected the activities of Aikya 
Sangam and ultimately led to its disintegration of Sangam. 
The 10 th annual conference of Sangam resolved to form an 
Islamic Banking as a solution for the economic backwardness of 
the Muslim community and this raised a wide protest against 
Sangam and leaders. The leaders like Moiedu Moulavi, 
Muhammed Abdul Rahman Sahib and others came out 
publically against Sangam and their leaders. The decision of 
collecting nominal interest which was prohibited by Islam was 
the base of their sole opposition. They vehemently criticized, 
E.K.Moulavi and Manappattu Kunnahammed Haji, the leaders 
of the Islamic Banking, in their article published in Al - Ameen. 
Moreover, they came out from Sangam and formed another 
organisation called Muslim Majlis, which ultimately caused the 
disintgration of Aikya Sangam. 
The role of Muslims in the peasants agitation was visible and 
the Sangam workers also participated in this. It was informed to 
police by some workers and was arrested Manappattu 
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Kunnahammed Haji, a leader of peasants agitation in 
Kodungalloor was one of them (421-
All these factors weakened the Islahi movement in Kerala in the 
early phase. But the Ulama organistion, Kerala Jami'at al Ulama 
took responsibility of the reformation and chalked out many 
programmes to strengthen Islahi activities, It was not proved to be 
much fruitful because of their less popularity. They conducted 
programmes directly which caused to reduce the participation of the 
public. One of the best examples was the restarting of 
Chandanakudam and Kodikuttu in 1935 at Kodungalloor, which 
ended in 1924 due to the interference on behalf of Aikya Sangam. 
Their vision of Tauhid and Shirk were not accepted by the majority of 
Muslims because they had already believed in the oneness of Allah. 
Islahi Ulama critized malpractices and un Islamic beliefs of Kerala 
Muslims and declared the resemblance with the beliefs and practices 
of earlier Makkah Mushirik which are clearly denounce in the holy 
Quran. Due to the lack of subscribers the Ulama organisation 
stopped the magazine Al Murshid within the period of three years. 
Muslim League strengthened their activities in Kerala, almost all 
members of Ulama Organisation became very active in politics, 
which caused weakening the Islahi movement activities once again. 
They formed K.N.M. to strengthen the Islahi movement in Kerala 
once again. The arrival of K.N.M. stormed the atmosphere of Muslim 
community, debates between Mujahid and Jama'at-e-Islami, Sunnis 
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and Mujahid became very common. Some times it led to the 
bloodshed among the Muslim community. K.N.M. used Malayalam 
instead of Arabic- Malayalam, which was very common in the 
Muslim community, and this did not help them much to spread their 
ideology, because only a few people could read and write in the 
Malayalam language. But the changes in the Muslim community 
helped them to strengthen their activities among the Muslims. They 
were successful in the process of uniting the salafi movement which 
had scattered in the nook and corner of Kerala. 
To modify the madrasa system, KNM established a Madrasa 
Education Board in 1950 itself. They played an important role in 
creating awareness about the needs and necessity of secular and 
religious education of Muslim community. Even after 50 years, 
however, the syllabus of madrasa education is not modified. They 
did not establish higher education institutions which were the 
demand of the age and did not establish institutions for secular and 
religious education <42) Moreover the formation of Hilal Committee, 
BISMI, 1MB, Niche of truth etc. were not successful in their 
respective areas as they were expected to be. 
Since the formation of K.N.M till 1990, the sub-organisations 
followed the foot prints of K.N.M. and K.J.U. But afterwards ISM 
accepted some changes such as concentrating on the social activities 
as a part of propagation, providing the secular and religious 
education together which caused the split. The route cause was the 
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implementation of Egyptian Salafism in Kerala as the other fraction 
argues. 
In short, the activities of K.N.M. for the last fifty years the 
organisation is in a stage of stagnation. They failed to formulate and 
implement new programmes as per the demand of the age. The 
slogan of tauhid as raised by K.N.M. and its sub organisation still 
s tands without any positive impact on the community. The rituals, 
customs and traditions practiced by Muslim community in past are 
going on without any change. The age old issues regarding language 
to be used in Friday congregation and entering of women in the 
mosque for congregational prayer are not popularized even today. 
Apart from this, they failed to modify madrasa system and the 
syllabus, creating religious awareness and discipline, establishing 
professional and engineering colleges which required the immediate 
attention demanded the age. Even though, the activities of ISM, 
MSM and GSM limited their activities in their campus or in their 
institutions. Islahi movement is however successful in creating an 
awareness of the need of an organisation, necessity of secular and 
religious education and creating national spirit among the masses. 
The movement also tried its best successfully by emphasising on the 
holy Quran and Sunnah of the Prophet (SAW) has the two main 
sources of the Islamic Shariah, Islahi criticism of the religious 
innovations and non- Islamic practices also minimised their 
acceptability in the Muslim community. 
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To sum up the Islahi movement in Kerala is far away from that 
of north India or other part of south India. Their excessive use of 
term shirk, bida't and kufr on the orthodox Sunni community 
created confrontation and misunderstanding in the common people 
and the elite secsion. 
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J AM A'AT-E- ISLAMI HIND 
Jama'at-e-Islami of India as an organised revivalist movement 
was established in August 1947 under the leadership of Abul Laith 
Nadwi as its first Amir in Independent India. It started functioning 
with 240 members W. Sayyid Abul Ala Maududi was born to Ahmad 
Hasan Maududi and Ruqiya Begum on September 25, 1903 in 
Aurangabadl2). Maududi traced his lineage directly to Khawaja 
Qutubuddin Moudud Chishti.(dll33), from whom Maududi added 
Sayyid to his name and whom Maududi described as the Shaikul 
Shuyukh (Master of the Masters) of the chishti order in India (3L His 
father took a great interest in the education of his son and 
supervised it personally. Maududi initially was educated at home. 
His early education begun with the study of Persian, Urdu, Arabic, 
logic, jurisprudence, and hadith. Moreover his father also told him 
stories about the great men of Islam and the glories of Islamic 
history. In 1914 when he became 11 years old, he was enrolled in 
the eight grade at the Madrasa-i-Fauqaniyah of Awrangabad, which 
taught both traditional and modern subject (4)- At the same time, the 
principal of the school allowed him to enroll in the more advanced 
Mawlvi section and he studied the books like Mirqat in Mantiq, 
Quduri in Fiqh and Shamail - i- Tirmizi in Hadith. Maududi lived at 
Awrangabad till 1915. When his family moved to Hyderabad and he 
was enrolled at local Daurul Ulum (Religious Seminary). But he was 
unable to benefit fully from the education at the Darul Ulum because 
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soon after their arrival in Hyderabad, Ahmad Hasan fell ill and the 
family moved to Bhopal. His prolonged illness and the family's 
worsening financial position compelled Maududi to abandon his 
studies and forced to earn for living <5)- Maududi started his carrier 
as a writer at the age of eleven, he translated Qasim Amin's Al Miraa, 
Al Jadidah (The Modern Woman) from Arabic to Urdu. In 1918 he 
went to Bijnur and joined Al Madinah in 1918, as journalist which 
lasted for two months, then he moved to Delhi <6)-
His reading on modernity and west were thorough, and he 
discovered the intellectual lure as well as the challenge of modern 
scientific thought. Although he was skeptical about the premises of 
modernist thought and suspicious of its intent, he nevertheless 
made a serious effort to understand it and to resolve the 
philosophical differences between tradition and modernity. Maududi 
became particularly interested in understanding the theoretical 
basis and practical application of modern scientific thought in the 
context of an Islamic worldview. He took keen interest in modern 
scientific thought throughout his life <7)- In his later years, this took 
the form of concern for incorporating modern scientific ideas in the 
corpus of Islamic thought rather than the vague attempt at the 
cultural revival of his earlier days. 
The young Abul A'la was captivated by the cosmopolitan city of 
his origin and soon became engrossed in its politics. He immersed 
himself in reading and exchanging ideas, and with anti-colonialist 
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proclivities soon aggravated towards the independent movement. 
Soon after his arrival he helped from the Anjuman-i-Ianat-i-
Nazarbandan-i-Islam ( Society for Assistance to Muslim Prisoners) to 
collect fund for Muslim political prisoners. His political activity 
during this period was not based on communal or religious feeling 
but rather it directed essentially against British rule. Maududi's 
political sentiments followed suit, he became an Indian nationalist. 
In 1918 he wrote a laudatory biography of Pandit Madhanmohan 
Malavia (11861-1946) and in 1919 equally wrote a biography of 
Gandhi. With the onset the Khilafat and Swaraj (Home rule) 
movement, Maududi became more involved in politics, placing his 
trust in these efforts and in their leaders. In 1920 he joined the Taj, 
a pro- congress weekly newspaper, published from Jabalpur in the 
central provinces <8)- Through this Maududi became involved in 
political agitation, delivering many speeches and becoming one of 
the Muslims who joined hands with the Congress. Of his activities in 
Jabalpur he wrote 
"Beside the Editorial work of Taj, I did 
political work also. I helped in organizing the 
Khilafat movement in Jabalpur and had share 
in bringing the Muslims of the town into the 
fold of Congress" Pi-
After the ban of the newspaper he left Jabalpur and returned to 
Delhi, where he joined a National Secret Society for a brief period 
and the Tahrik-i- Hijarat (Migration Movement) to protest against the 
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British rule over India. But soon he left the organisation due to the 
disagreement with its leaders. 
Maududi had been involved in the Khilafat Movement through 
his association with Muhammad Ali (1878 - 1931), Jami'at -i-Ulama-
i Hind, and his work on Al Jami'at. He had become acquainted with 
the works and ideas of such Khilafat leaders as Ali brothers and 
Abul Kalam Azad (1888- 1958) from the Khilafat activities he learned 
about west and about politics; he also learned the value of social 
mobilization and political propaganda as well as the unity of putting 
Islamic slogan and symbols to communalist and political use. Many 
of the ideas of the Khilafat movement such as anti-imperialism, its 
efforts to unite the various expressions of Islam in India, its appeal 
to pan-Islamic sentiments, its use of Islamic symbols in enunciating 
political ends and its belief in the viability and desirability of 
resuscitating the institution of the caliphate remained hallmarks of 
Maududi's political thought. In 1925 after the collapse of Khilafath 
movement he wrote a series of articles in al -Jami'at entitled Islam 
ka Sarchashmah-i-Quwat (The Source of Power in Islam) in which he 
looked to the past to find solution for the problems Muslim faced in 
modern time. He wrote in the Al Jamiat that 
"If we are loosing the identity of Islam in the 
name of independence, it will become danger. 
We must realise that first and last we are 
Muslims. So that we participated in the 
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freedom struggle only after protecting the 
above feeling". (10)-
Khilafat movement collapsed in 1924 after the Turkish 
Government abolished the Khilafat. It was a better experience for 
Maududi on that he changed his perspective on the relevance of 
religion while compared to politics. He saw the demise of caliphate 
as consequence of machination of the westernised Turkish 
nationalists on one hand and as the betrayal of Islam by Arab 
nationalists who rebelled against Ottomans with the help of Europe. 
In India, meanwhile he also found cause to distrust nationalism. The 
Congress Party was developing an increasing Hindu identity. He felt 
that the Indian democracy benefited only to the majority Hindus. 
From 1921 onwards he worked as an editor in al-Muslim, a 
newspaper started by Jami'at-al-Ulama, till the publication was 
stopped in 1923. On this period he continued his studies in Arabic, 
Tafsir, hadith, fiqh, mantiq and philosophy. After completing his 
education he come back to Delhi and joined the Al-Jami'at, the 
official monthly organ of Jami'at-i-Ulama- Hind from 1925 to 1928 
<n) Although Maududi did not refer to disagreement involved in his 
departure, it can be surmised from the new direction of his thinking 
had taken that he no longer was of one mind with the pro-Congress 
Jami'at-I-Ulama- Hind. 
Maududi apparently did not find the intellectual climate of Delhi 
conducive to the kind of scholarly activity he now intended to 
161 
pursue, for in 1928 he left for Hyderabad, where he began his 
intellectual transformation from journalist to scholar and later from 
scholar to reformer of Islam (mujaddid). Next three years he 
concentrated on the historiography of Islam and published Tarikh 
Salajiqah (History of the Saljuquid Dynasty) froml038-until 1194; 
translated from Arabic into Urdu those portion of Ibn Khallikan's 
history of Egypt and a biography of Nizamul Mulk and brief history 
of Deccan. 
Although events in Maududi's life upto 1930 had pointed him in 
the direction of Islamic revivalism, the actual turn to an Islamic 
ideological perspective occurred in the years from 1932 to 1937. 
During that time his revivalist tendency became manifest and his 
authority as mujaddid took form. In the July and August 1932 
issues of Marifat, he contributed two parts of article on the subjects 
of Ibadah (worship). In the same year he published Risalah-i- Deniat, 
published in English under the title Towards Understanding Islam, 
which deals mainly the basic beliefs and tenets of Islam. It was 
meant to re-enforce adherence to the faith among Muslim and 
possibly to invite Hindu to consider the religion. It reflected 
Maududi's growing interest in doctrinal issues and their relevance to 
political questions and it was a confirmation of Maududi's growing 
religious and academic standing. In September 1938; Maududi 
purchased a monthly Tarjumanul Quran form Hyderabad and made 
his organ. (12) It gave him an important place to air, test, refine and 
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rationalise his ideas and his vision and cast him as a leader of the 
Muslim community of India. 
When he returned from Delhi after his marriage with Mahmuda 
Begum in 1937, he decided to expand the purview of his Da'wah and 
bought a land in Hyderabad to establish an Islamic institution. He 
turned to Chaudhari Niyaz Ali, a retired civil servant whom Maududi 
knew, wanted to establish a waqf (endowment). Land in Pathankot 
and convinced him the need to establish the waqf for his 
organisation in Hyderabad instead. Niyaz Ali then tried to encourage 
Maududi to move to Punjab, though he made him no firm offer and 
the two disagreed about the aim of the project. Later Muhammed 
Iqbal (1897-1938) also invited him to his dream project in Darul -
ulum. <13)- After the proper discussion Maududi accepted Iqbal's 
scheme, that some form of educational institution with clearly 
defined curriculum, and agreed to use the waqf to train a number of 
capable Muslim students and young leaders in Islamic law as well as 
modern subject and named it Darul Islam which reflected his 
political view. 
After the death of Iqbal in 1938, Maududi had set out to train a 
cadre of men who would be able to operate in the political arena, yet 
remain aware of their religious loyalties. Maududi felt that the 
political failures of Muslims in the past were due to lack of 
organisation. It was essential to the success of Muslim community in 
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future. Darul Islam therefore increasingly took the shape of an 
experiment at constructing an Ummah (Holy community) 
In 1938 Moududi wrote his plan for Darul Islam to forty of peers 
and mentors seeking their opinion and inviting them to join his 
cause. Then he began to organize the Pathankot community. He 
divided it into categories of Rukn (members) Shura (consultative body 
consisting of men) Sadr (President), who was Maududi himself. This 
tripartite organisation was to serve as basis for that of the Jama'at -
e- Islami. Maududi then began to preparing books and pamphlets to 
propagate his views and his project by encouraging people to join 
Darul Islam. Thus he initiated systematic propagation and 
dissemination of textual material that would help to institutionalize 
Maududi's view of Muslim identity and his imagined community- the 
Islamic state - and planned them in the intellectual life of Indian 
Muslims. His outspoken criticism of the Muslim League soon 
precipitated disagreement between him and Chaudhari Niyaz Ali , 
but then members of the Darul Islam sided with Maududi and voted 
to confirm him Sadr and to move Darul Islam else where. 
Consequently in January 1939 Maududi resigned from his position 
in the waqf and left Pathankot for Lahore. 
In Lahore, Darul Islam's existence was nominal but its spirit 
became reinvigorated. He became noticeably keener on organsational 
matters and increasingly interested in creating a Jama'at ( Party) 
and believed that the work of Islamic Da'wah could not succeed as 
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long as the political establishment was hostile to it; from that point 
onwards, he believed that the fate of Islamic Da'wah and the control 
of the centres of power were interdependent . Then he became more 
active towards creating a Muslim political organisation. Finally he 
established Jama'at-e- Island in August 1941 in Lahore (141. 
In 1947 Jama'a t was split into Indian and Pakisthani units. 
Along with majority of its members Maududi opted for Pakistan (15> 
and there set a new course and Maududi's career underwent a 
fundamental change. Maududi became more and more a politician 
and less and less an ideologue and a scholar, and the Jama'at 
changed from a religious movement to a political party . After the 
formation of Pakistan , the Jama'at forbade Pakistan to take an oath 
of allegiance to the state until it became Islamic, arguing that a 
Muslim could in clear conscience render allegiance only to God. 
Their policy regarding Kashmir; the government accused the Jama'at 
of Pro- Indian sympathies and anti-Pakistani activities. The policies 
and programs of Jama'at-e-Islami under Maududi were almost 
against the government of Pakistan, which caused to imprisonment 
of many of its members, including Maududi, but he continued his 
activities in Pakistan till his death 1979 September 22. 
Kerala Chapter 
The ideals of Abul A'la Maududi reached to the coast of Kerala in 
1930. His literature got prime position among the educated Muslims 
of Kerala. Following were the important factors which helped to 
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spread the ideologies of Jama'at-e-Islami Hind among the Muslims of 
Kerala. 
a. The social, religious, political and cultural conditions of Kerala 
were the deciding factors which exploited the situation in favour 
of Jama'at-e-Islami. The 1921 Revolt and its consequences 
compelled Muslims to rethink their isolation from the rest of the 
society. They felt that the Congress was a Hindu organisation. 
Even it was reflected in the Civil Disobedience Movement started 
by Congress in 1931. The presence of Muslims in the movement 
was nominal <16)- The Muslims of Kerala experienced Muslim 
League and Muslim Majlis one after another and observed keenly 
their political views. In this circumstances Maududi presented 
his Islamic political views which attracted the educated 
Muslims. K.M. Moulavi, the leader of Kerala Jami'at al-Ulama 
translated and published in Al- Murshid the book Musalman Aur 
Maujoodah Siyasi Kashmakash written by Abul Ala MaududK17). 
This mobilized the Kerala Muslims in favour of Jama'at-e-Islami. 
b. The revivalist movement started in Kerala at the end of 19th 
century led to the awakening of the Kerala Muslims . Said Alavi 
Thangal, Hamadani Thangal, Makthi Tangal, Chalilakathu 
Kunnahammed Haji, Muhamed Abdu Rahman Sahib were some 
of the leaders who accelerated their awareness and some 
organisations like Lajnathul Islamia , Lajanuthul Jihad and 
Muslim Aikya Sangham, etc also took part in accelerating this. 
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These organisations and individuals published books and 
pamphlets and conducted speeches for the propagation of 
Islamic ideology!18). All these led to form a group which opposed 
what they called anti-Islamic practices, customs and traditions 
prevailing there. When Jama'at-e-Islami was formed, they 
welcomed the organisation at first on the ground of the above 
factors. The important personalities like K.Ummer Moulavi, 
Shaik Muhammed Moulavi and A.K.Abdul Latheef Moulavi had 
participated the meeting of Jamia'at al Mushtharshideen held at 
Valanchery in Malappuram District in 1947 (19> . 
c. The Muslims in Kerala were divided among the different political 
parties like Congress and Muslim league. Some of them opposed 
the political views of Muslim League and Congress , and looked 
for a new alternative. They experienced Muslim Aikya Sangham , 
but its anti-political attitude and leniency towards Muslim 
League caused dissatisfaction among the members of the Aikya 
Sangham. They supported Islamic political view presented by 
Maududi, It was equally appealing to some Islahi scholars and 
activists also. I20)-
d. Another important factor which helped the Jama'at-e-Islami was 
the disintegration of Muslim Aikya Sangham and Muslim Majlis. 
Many of the members of both organisations were not satisfied 
with Congress and Muslim league. Because the political policies 
and programmes were detrimental to the Muslims and their 
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cultural identity. They were interested only in the independence 
of India, 
e. Role of V.P.Muhammed Ali better known as Haji Sahib , was the 
main personality to spread the ideas of Jama'at-e-Islami in 
Kerala. He has been considered the founder and propagator of 
Jama'at-e-Islami ideology in Kerala, born in 1912 at Valanchery 
in Malappuram, District (21), completed the primary education 
and concentrated on the religious education. He did his degree 
from Baqiyat Salihat at Vellore and Darussalam Arabic College 
at Umarabad. During this period he demonstrated leadership 
qualities, organisational capacities and cooperated with the 
revivalist and Islahi movement in Kerala <22)- He got chance to 
read Tarjumanul Qur'an which attracted him to the ideology of 
Maududi. He became the primary member of the organisation in 
1941 <23) . The interest towards Maududi and his teaching forced 
him to go to Darusalam at Pathankot in Punjab, where Maududi 
had founded his centre. He stayed two years there and 
translated Maududi's two books Risala-e-Diniyyat and Salamati 
Ka rasta into Malayalam <24)-
He came back to Kerala after receiving proper learning and 
guidance from Darussalam. Then he mobilized a team to propagate 
the teachings of Maududi. After the proper preparation, he formed 
an organisation called Jami'at al Mustarshidheen at Valanchery in 
1946. The aim and objectives of this organisation were the same as 
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that of Jama'at-e-Islami <25)- He consciously avoided the name 
Jama'at-e-Islami because he wanted to attract the people who were 
already active in the revivalist activities in Kerala. He was successful 
to a great extend in this regard. In 1947 the first Annual Conference 
of Jamia'at Al Mustarshidheen at Valanchery was attended by many 
scholars of Kerala Jami'at al-Ulama like Umar Moulavi, Edavanna 
Alavi Moulavi and Abdullah Haji Kuttai <26)- In the second Annual 
Conference in 1948 he renamed the organisation as Jama'at-e-
Islami. Among the 40 delegates of the conference, 22 received the 
membership of Jama'at-e-Islami. It was the 2n d uni t of Jama'at-e-
Islami in Kerala I27) The first unit of Jama'at-e-islami was formed in 
30 th January 1947 at Calicut <28). The zealous propagation of Haji 
Sahib helped to spread the ideology of Jama'at-e-Islami among the 
Muslims of Kerala. He worked for the educational upliftment of the 
community. Under his amirate, the educational institutions like 
Santhapuram Islamiya College, Aliya College and the institutions in 
Kuttiadi and Chennamangallore were established. Later, these 
became the centre of Jama'at-e-Islami activities l29>- Within one year 
several units of Jama'at-e-Islami were formed in different parts of 
Kerala. A special conference was held on 21 Aug, 1948 at Calicut, 
and was formed the central head quarters and central committee 
and was decided to start a weakly namely Prabodhanam (30>- As per 
the decisions, the publishing of Prabodhanam started in 1949 as a 
weekly which accelerated the spread of Jama'at-e-Islami's ideology. 
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The discipline and cadre character of Jama'at-e-Islami increased the 
influence of the organisation. They spread their ideology through 
public lectures, literary activities and annual conferences which 
helped them to review their activities and to find new areas for the 
work . All these activities influenced the middle class Muslims. After 
the demise of Haji Sahib in 1959, K.C.Abdullah Moulavi was elected 
as the next Amir of Jama'at-e-Islami in Kerala. During this period 
Jama'at-e-Islami activities were accelerated in the following areas. 
I. Role of Literature: 
From the very beginning, Jama'at-e-Islami recognised literature 
as an effective weapon for spreading its ideology. For this purpose it 
developed the most refined scientific and rational literature. They 
started to translate the books and articles published by Maududi 
into Malayalam along with other languages and they conducted 
debates and discussions on that basis which helped them to spread 
the Islamic views of Jama'at-e-Islami in every nook and corner of 
Kerala. The personal contacts, literary media, Friday congregations 
and adult education centers were utilized largely by Jama'at-e-Islami 
in Kerala and fulfilled the mission effectively. Among the literary 
agencies following are the most important:-
a) The Islamic Publishing House (I.P.H) was the forefront agency 
for propagating the message of Jama'at-e-Islami Hind and its ideas 
in Kerala. Under the leadership of Haji Sahib, it started functioning 
in 1945 by the decision of first All India Conference of Jama'at-e-
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Island held at Darussalam in Punjab from 19 to 21 April 1945 (31l- In 
this seasonal meeting it was decided to translate valuable books on 
Islamic ideology written by the great scholars of Islamic teaching in 
to different Indian languages. The first publication of I.P.H was the 
translation of Maududi's Risalah al Dinieya under the title of Islam 
Matkam in August 1945. <32)- After that Salamathe Ka Rastha was 
translated as Raksha Sarani in Malayalam which was whole 
heartedly welcomed by the readers in Kerala. After Haji Sahib, this 
institution was led by T Muhammed, T.K.Ibrahim and Shaikh 
Muhammed Karakunnu respectively. Its head quarter is at 
Kozhikode I33)-
More than 400 books in various branches were published by 
Islamic Publishing House since its formation including the literary 
works of world renowned scholars and thinkers of the Islamic world 
like Sayyid Qutb and Yusuf-al-Qaradhavi (341- The outstanding 
contribution of Islamic Publishing House is the Malayalam version of 
Tarjuman al Quran (1972). The classic commentary of Holy Quran by 
Maududi and the first 9 volumes of Islamic Viknjana Kosham 
(Encyclopedia) started its publishing in 1995 were in classical 
Malayalam language. The intention behind the using of classical 
Malayalam language was to introduce the fundamental concept of 
Jama'at-e-Islami among the Muslim masses and none Muslim and 
also to create an interest in them towards the learning of Malayalam 
and the ideas of Jama'at-e-Islani 35)-
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Probodhanam Weekly 
Jama'at-e-Islami in Kerala started a fortnight weekly, 
Prabodhanam in its beginning, because of the following factors:-
(a) to impart guidelines to members of the organisation who were 
scattered all around the Kerala; 
(b) to improve the knowledge and vision of members in the changed 
scenario and 
(c) to introduce Islamic principles and brotherhood among the 
public. This publication was never stopped after its beginning in 
Aug 1949 except during the emergency declared by Government 
of India in 1975. It had played an important role in spreading of 
the Jama'at-e-Islami ideals among the people of Kerala. 
Madhyamatn Daily 
To fulfill the dream of a newspaper for Muslims, Jama'at-e-
Islami Kerala formed the Ideal Publishing Trust in 1984 and collected 
shares from the members of Jama'at-e-Islami, its supporters and 
well-wishers. They started a daily called Madhyamam in J u n e 1987, 
which was inaugurated by Kuldeep Nayar a veteran journalist in 
India. The dedication and the spirit highlighted from the very 
beginning attracted the readers and it soon developed as one of the 
leading newspapers with so many editions in Kerala and abroad. 
They treated it as people - centered daily instead of their 
organisational one. At the same time it pointed out the problems 
faced by the Muslim community and it heighted the Muslim 
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perspective towards contemporary events. This popularity helped the 
Jama'at-e-Islami to widen their platform among the Muslim 
community. The literary mission of Jama'at-e-Islami started weekly 
Sanmargam in 1980 and Aramam in 1985 for women, Malaruadi for 
children, Yuvasarani for Youth a and Madhyamam, a general weekly 
started in 1998. All these publications worked together for the 
propagation of the Islamic ideology in Jama'a t perspective. 
II. Role of Sub Organisations and Their Social Services 
In the beginning Jama'ath-e-islami had no official organisation 
for students and youth. At the same time some unofficial student 
organisations worked with the interest of the Jama'at-e-Islami. In 
1970 the students who supported Jama'at-e-Islami started an 
organisation called Ideal Students League at Farooq College in 
Calicut. But the emergency declared on 1975 led to dissolve this 
organisation <36). Till 1983 there was no organisation for students 
and youth. Though the Student Islamic Movement of India founded 
in l976 in AMU Aligarh, (U.P.), had its full support from the Jama'at-
e-Islami Kerala unit. SIMI was unofficially patronized, morally 
supported and politically strengthened by the members of the 
Jama'at . The Jama 'a t however had no official link with SIMI. After 
proper planning and discussion Jama'at-e-Islami decided to form a 
student organisation. They amalgamated all the local student 
organisations into a nationally wide organisation called Students 
Islamic Organisation of India in 1983 (37). The main concern of SIO is, 
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spreading the Islamic ideals among the Muslim youth and students. 
They also stood for the safeguard of value based education and to 
create awareness among the youth and students about their duties 
and responsibilities towards the society. Further it wanted to 
promote the Islamic way of life among the Muslims and others. The 
aim and objectives raised the status of SIO into one of the important 
Muslim organisations among the Muslim community. They took part 
in important activities like solidarity week for communal amity and 
harmony, anti-moral week for fostering up moral values and ethics, 
anti dowry and anti liquor campaigns, call for peace during 
communal clashes, Shari'ah and Sirah campaigns for the 
propagation of Islamic ideals. In the social service sector they built 
local roads, houses for poor, distributed study materials for poor 
students, blood donation forums, providing medical facilities to the 
poor and needy in the form of dispensary <38)' They also acted in 
times of calamities and emergency situation. Jama'at-e-Islami 
formed an ideal relief with this student organisation for 
humanitarian and social service <39) Under this social service wing 
they provided the service like Hajj cell for escorting the Hajj pilgrims, 
Centre for Information and Guidance for conducting guidance, 
awareness programmes and counseling for students and 
professionals, Islamic Marriage Bureau, Volunteer Core Units for 
disaster management and Islamic Banking. They also started a 
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publishing bureau namely Pratheeksha and published a monthly 
called Yuva Sarani <4°) 
Girls Islamic Organisation 
Jama'at-e-Islami realized that the progress of Muslim 
community is completed only after the upliftment of women to the 
main stream of society. They gave prior importance to the women's 
education and their upliftment from its beginning. For this they 
started many Arabic colleges, madrasas and encouraged women's 
joining the mosque. Moreover they formed local units for women and 
permitted them to participate state conference (41)- The secular 
education without religious learning caused to influence anti-Islamic 
way of life among the Muslim women. So they started an woman 
organisation called Girls Islamic Organisation in 1984. To spread its 
ideals they started Aramam. They promoted Islamic ideals among the 
Muslim students along with conducting awareness programes 
against fashion pareds, dowry system, extravagant and interest for 
ornaments and dress style of women. 
Solidarity youth movement 
SYM is a youth wing of Jama'at-e-Islami Hind in Kerala. The 
objective of this organisation is to liberate the generation of youths 
from the moral bankruptcy and debauchery and to transform them 
into a radical vanguard fighting for the betterment of society. The 
SIO is the youth and student wing of the Jama'at-e-Islami all across 
India. In 2002, the Kerala chapter of the organisation decided to 
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transform SIO into a completely student organisation in Kerala and 
launched a new wing for the youth. Solidarity youth movement of 
Kerala was thus formed on 13 t h May 2003 at Muthalakkulam 
ground, Calicut and elected Dr. Mohammed Ali and Hamid 
Vaniayambalam as its Presidents and General Secretary respectively. 
The organisational structure today includes 14 district committee, 
110 area committee and more than thousand individual units across 
the state. They conducted campaign against Coca-cola factory at 
Plachimada, agitated against the proposal of express highway by the 
Kerala government, opposed Build -Operate-Transfer ( BOT) system 
of road development and also supported to tribal struggle for land 
reform at Chengara, Mukkalcent colony Kollam and Moolampally 
colony. They also involved in humanitarian services, mostly in tribal 
and backward regions of Kerala. They collected a fund for relief 
efforts to the victims of the harmful pesticide endosulphan in the 
villages in Kasarcode district and constructed 17 new houses and 17 
were respired. They also provided treatment to more than 100 
patients in regular and supplied daily food ration for 244 families. 
They constructed 500 houses for poor across the Kerala and recently 
launched an initiative to provide drinking water to 15 villages in 
Kerala. 
III. Role of Educational Institutions 
Maududi firmly believed in the necessity of education for 
personality development. One of the major principles of the 
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organisation was to provide education to the needy in Islamic way 
(42). From the beginning the Jama'at-e-Islami believed that unless 
there had been a qualitative changes both in secular and religious 
education, the Islamic revival would be an illusion. So as a part of it, 
the Jama'at-e-Islami founded a number of educational centres in 
various parts of Kerala. 
Among the institutions of Jama'at-e-Islami' the most important 
was Aliya Arabic College, Kasargode, which was started by 
Muhammed Izzudin Umari in 1940 <43)- Jama'at-e-Islami tried to 
make it as a focal institution and it became the intellectual centre of 
the Jama'at-e-Islami, Hind in Kerala. This was the only one 
institution directly controlled by the Kerala Amir who was its 
Chairman (44) The other major institutions running under the 
management of Aliya Trust were the Junior Arabic college for 
Women, an Integrated Residential School for English and Malayalam 
medium students for primary and upper primary and Aliya 
Technical and Trade Institution. 
Islahiya College Chennamangallore was another important 
institution founded in 1952 with the name of Al - Madrasathul 
Islamiya . It was the first Madrasa founded by Jama'at-e-Islami. In 
1960 it developed into a secular and religious institution and 
renamed as Islahiya College which was affiliated to Calicut 
University in 1967. In the institution like Islahiya Women's College, 
Al Madarasathul Islamiya (Secondary), Chennamangallore High 
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School, Vadi Rahma Kodiyathoor, Arts and Islamic courses, Al Islah 
Orphanage, Asmabinth Aboobacker Girls Orphanage and Vadi 
Rahma English School were the sister concerns of Islahiya College. 
Another important institution is the Islamiya College, 
Santhapuram in Malappuram district started in 1955 by 
V.P.Muhammed Ali, the founder of Jama'at-e-Islami in Kerala. 
Faqeeh al-din (FD course) was the first course started here as a 10 
year pattern, later it changed into AIC and Usuludhin course with 
Afzal-al-ulama. From 2000 onwards changed the syllabi of 
Usuludhin course and stopped the course Afzal-al-Ulama. At present 
they offered Tamheedi for SSLC students, Usuludhin and ShariaTi 
College in the integrated level, Quran college, hadith college and 
da'wah college for PG students. PG diploma in Arabic and English, 
PG diploma in Islamic economics and finance are also offered this 
institution. All these functioned under the control of Islamic Mission 
Trust. From 2003 onwards this campus is known as Al Jamia-al 
Islamiya. 
Ilahiya College Thiroorkad in Malappuram district founded by 
Nuzaruthul Islam Association in 1967,. It was one of the most 
remarkable institutions under Jama'at-e-Islami in educational field. 
The institutions under this association were Islamic Oriental High 
School, Boarding Madrasa, Afzal Ulama Course, Usuluddin College, 
Azad Residential Urdu College and Industrial Training Centre. 
Islamiya College at Vadanappally in Thrissur district was another 
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remarkable institution founded by Islamic Educatioanl Trust in 
1970. It contributed capable scholars and workers to Jama'at-e-
Islami. Islamiya College at Mannam in Ernakulam District was 
under its Patronage in 1994 <45>- Now it is working at Chalakkal in 
Ernakulam District. 
Jama'at-e-Islami Hind in Kerala formed a body called Majlis al 
Talim al Islami for controlling and guidance of all these educational 
institutions (46l- The aim and objective of this body is to prepare 
syllabi and conduct examination for Madrasa and its own courses. It 
also provided coaching in the Quran and Hadith for AIC students to 
create a team solely intended for religious services. It was called 
Da'wah College which located in the suburbs of Kozhikode. It offered 
two year courses of religious training for missionary work ((47l- It can 
be concluded that seven senior colleges, 16 Islamic oriental 
secondary schools 17pre- primary and 28 primary schools, 150 
madrasaas, 60 orphanages, 5 madrasa with boarding, 4 ITC and 1 
institution for handicapped are running under this council.!48)- All 
these institutions were established for spreading Islamic ideology 
along with educational upliftment of Muslim community. It played a 
vital role, in creating awareness among the Muslim community, 
emphasized on the Women education and pushed the Muslim 
community into the main stream of the society. 
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Organisational Structure and Ideology 
Jama'at-e-Islami in Kerala accepted the same constitution and 
creed of the parent organisation Jama'at-e-Islami Hind developed by 
Abul Ala Maududi who emphasized the exoteric dimensions of faith, 
disparage traditional Islam, rationalised faith and predicate 
eschatology and salvation on social acts. Jama'at-e-Islami views, 
Islam as a holistic ideology analogues to western ideology such as 
Marxism, communism and westernization. Jama'at-e-Islami 
encouraged Muslims to embark upon an Islamic revolution, shaping 
society and politics in accordance with the precepts of the faith as 
interpreted in Islam. 
The basic creed of the Jama'at-e-Islami is that there is no God 
except Allah and Prophet Mohammed is Allah's messenger. (49>- The 
objective of Jama'at-e-Islami Hind is Iquamat-e-deen (establishment 
of religion) The real motive behind this is solely the achievement of 
the divine pleasure of God and success in the hereafter. (50 To attain 
the object they adhered to Holy Quran, the sunnah of the Prophet 
and keenly observed the Islamic morality. Jama'a t never adopted 
undemocratic, unconstitutional or other subvertive to gain its 
objectives. Jama'at did not believe in the means which were against 
truth and honesty communal amity and social order. It always 
adopted a peaceful approach!51)-
The Jama 'a t Organisational structure is democratic in nature. 
The Supreme body of the organisation is the representative council 
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(Majlis Numa indagan) comprising the representatives elected by the 
ordinary members. The representative council elected an amir who 
heads the organisation. The organisation comprised the central, 
zonal and local units. The representative council also elected 
advisory council (Majlis shura) from among itself. The secretary 
general is the ex-officio member. The representative council, the 
advisory council and Amir acted as executive president of the 
organisation for a term of four years. The majority members of 
representative council can remove the Amir by a non confidence 
vote. Members of the representative council or the advisory council 
may be recalled by a majority decision of the electors (52)- The 
membership criteria would be unique. The membership is granted 
only after the organisation is satisfied in regard to the desired 
qualification of faith , abiding commitment and proven character. 
The organisation member is required to surrender everything to the 
will of Allah. 
The Jama'at-e-Islami stands for the Muslim Umma and its aim 
is refining the individuals and trying for an ideal Islamic state which 
would implement the divine law. The constitution of Jama'at 
indicates the establishment of a divine rule as its primary goal and 
its basic ideology is Islam based on unity and sovereignty of God, the 
Prophethood and the life hereafter. 
The most important point of Maududi's theory of an Islamic 
state was Hukumat-i-ilahiya ( Divine Rule) based on the Islamic 
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creed, there is no God but only one God Allah to be obeyed t53)- In the 
Islamic state, God alone is sovereign. That is why he says that, those 
who run the government must not become supreme sovereign, they 
must work as his deputy and trustee, and must fulfill their 
responsibilities with conscience , that ultimately they have to submit 
an account of their trust to That Monarch, who is knowing the seen 
and unseen (54) So his argument is that Islamic state was an 
ideological one, and the preservation of its ideological purity was 
therefore sinquanon for its survival and development <55)- Later 
Jama'at -i-Islami Hind replaced the term Hukumat-i-ilahiya to 
Iquamate-deen. Here deen means that the Lord of the world had 
been sending all his Prophets in different ages, in different areas and 
He revealed the ShariaTi in its final and perfect form for guidance of 
all men, through its last Prophet Muhammad (SAW). This deen 
(Religion) deals with the belief, rituals, ideals, contact of behaviour, 
economic, and social and political aspects of human life. Iquamat 
means that in its entirety and without exercising any discrimination 
or division should be sincerely and solitude followed. It should cover 
all aspects like individual development, reconstruction of society and 
formation of state and all confirm to this very deen. It covers 
completely the individual and social aspects of human life. I56)-
Maududi formulated his ideas by interpreting the four Quranic 
terms Rah, Rab, Deen and Ibadah elaborating the social and political 
dynamics of Islam. His interpretation to these terms were as follows : 
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a. Rah : means the Almighty, Allah the only God Indivisible 
Authority <57)-
b. Rabb : means the leader , head , chief or lord : one whose word 
is obeyed and whose supremacy is knowledge and who has 
authority to dispose off man or a thing, owner and master ,(58) 
c. Ibadah : means slavery or bondage , submission or obedience 
and worship <59'-
d. Deen : means a system of thought and action which a person 
subscribes and lives by the Quran(60)-
Another important term used by the Maududi is Taghoot that 
means non Islamic government or system the government which 
runs without commandments of God. 
Assessment 
Analyzing the activities of Jama'at-e- Islami in Kerala, It may be 
concluded that they could not attract the common Muslims to its 
ideology. They mainly concentrated on the educated class in the 
community. The medium of their teaching was in pure Malayalam 
which was not familiar to the common Muslims at that age. Their 
language was Arabic-Malayalam. It negatively affected the growth of 
Jama'at in its beginning. Most of the publications of Jama'at-e-
Islami were in pure Malayalam language and they neglected Arabic-
Malayalam and simple Malayalam as a medium to spread their 
ideology. Because the majority of Muslims were illiterate and unable 
to read and write Malayalam well. In 1964-65 the percentage of 
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Muslims who could enter the 10th standard was 6.3%, according to 
the state budget report of 1983-84, the percentage of Muslim in 
government service was 5.35% <61). This was the situation of the 
education of Muslims in Kerala in the third decade after 
independence. This was the circumstance in which Jama'at used 
pure and standard Malayalam as a medium to spread its ideology. 
Their teachings therefore, mainly attracted the educated Muslims in 
Kerala. 
Apart from this it maintained a rigorous discipline and cadre 
character which isolated them even from the middle class Muslims 
and it created a misunderstanding among the Muslim mass and 
caused to keep a distance by the common Muslims from this 
organisation On account of these, Jama'at-e-Islami Hind in Kerala 
could not turn into a mass Jama'at of Muslim community t62). 
Moreover today the organisation is playing a bargaining politics with 
Left and Right political parties and also tried to form a political party 
instead of strengthening its ideological base in the society. 
In the beginning the Jama'at-e-Islami focused to attract 
supporters of Islahi movements. To some extent they were successful 
but later the Islahis vehemently opposed the ideology of the Jama'at-
e-Islami which crated a rift between the two organisations. Both 
organisations spent their time for criticizing and offending each 
other. They deviated from their fundamental principles. The Salafis 
and Islamists are working together in the entire world except in 
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Kerala, here both parties are fighting each other for their 
existence!63). This kind of conflict caused the division of Muslim 
community into different organisations. 
Another important factor that affected the growth of Jama'at in 
the very beginning was its political views. Jama'at-e- Islami decided 
not to participate in any kind of government activities as a part of 
their non co-operation. They decided to boycott elections in the 
popular bodies and to the reject their joining the judicial and 
executive services. When the first general elections were declared in 
1951, the Jama'at-e- Islami exhorted its workers and sympathisers 
to abstain from electoral activities. The Jama'a t stood firmly on this 
decision from 1946 to l977<64). They believed that there was no 
effective political system for change in India. The government runs in 
accordance with the human made decision and policies and not to 
the dictate of God (65>. These views of Jama'at-e-Islami created a 
misunderstanding among the Muslims that Jama'a t is an anti-
national organisation. At the same time Jama'at-e-Islami known for 
its anti-national attitude in the international media also 
strengthened this above feeling. Besides, the activities of Jama'at 
were banned during the emergency declared by the Government of 
India on June 26, 1975. Many leaders and workers were arrested 
and put into prison, its head quarters sealed and was officially 
banned the organisation. All these negatively affected the growth of 
Jama'at movement in Kerala . After 1977 they changed their attitude 
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towards electoral politics and took part in the election. After that the 
growth of the organisation was accelerated in Kerala. 
Another important factor faced by Jama 'a t was the stiff 
resistance from the side of Muslim League along with other Muslim 
organisations. During that period the Muslim League was an 
important and influential political party among the Muslim 
community. Almost all the Muslims in Kerala were the members or 
supporters of this political party. It opposed the political views of 
Jama'at-e- Islami The opposition of Muslim League and other 
Muslim organisations like Sunnis and Salafis created great troubles. 
To overcome this crisis they conducted training camps for its 
members and supporters at Majlis Al Nuqaba to defend and spread 
the ideology (66>. They assembled twice in a month. Ultimately they 
failed to make compromise with other Muslim organisations which 
led to reduce its influence among the Muslim community. 
The prime objective of the institution formed by Jama'at was to 
create able leaders to run the organisation smoothly and they were 
successful in the early time of the organisation. But at the end of 
20 th century they faced lack of able leadership. <68) The institutions of 
Jama'at failed to produce capable leaders for solving the problems 
faced by the organisation at this age. That means the institutions 
produced only the supporters of Jama'at instead of core members. 
So it can be concluded that all above factors negatively affected the 
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growth of Jama'at-i- Islami in Kerala. They got support of a minor 
group because of their policies they followed. 
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TABLIGH - I - JAMA'AT 
Tablighi Jama'a t is one of the most important grass rooted 
Islamic movements in the contemporary Muslim world and the west. 
It was started in 1926 focusing Da'wah work in Mewat near Delhi 
under the leadership of the sufi scholar Maulana Muhammad Ilyas 
(1885-1944) He was born at Khandla, a small town in the district of 
Muzaffar Nagar in Uttar Pradesh. He came from a family, widely 
known for its scholarly pursuits in the Islamic learning and religious 
piety. He showed keen interest in the study of Hadith, Shari'ah and 
TariqahW. His father was Muhammad Ismail (d-1898) who lived in 
the Markaz Hazrat Nizamuddin as a madrasa teacher and a sufi 
recognized by his contemporaries like Maulana Rashid Ahmad 
Gangohi (d.1905) and Haji Imdadullah Muhajir Makki (d.1898) and 
Maulana Muhammad Yahya (31- His mother was a notable lady from 
Khandla named Safia <4). 
After completing his primary education under Maulana Rashid 
Ahmad Gangohi, who was considered to be his murid, left to Darul-
Uloom at Deoband for higher studies. The learning from Deobund 
helped him to develop his character. He led simple and pious life, 
which helped him to possess a high spiritual s ta tus in the society. 
He spent much time in deep meditation and led a complete and deep 
rigorous spiritual exercises without public appearance (5).Thus he 
became known as great Shaikh and as capable of helping others in 
their spiritual matters. 
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After the death of his father he took the charge of Madrasa at 
Hazrat Nizamuddeen. As a teacher and spiritual leader his 
reputation spread far and wide particularly in Mewat. It attracted a 
considerable number of students to the Madrasa at Bangle Wale 
Masjid from Mewat. He visited Mewat and requested them to start 
maktabas and madrassas. This relationship between him and Mewat 
was started by his father and brother. His father started a Madrasa 
at Bangale Wale Masjid and invited the Muslim Meos, who were the 
casual labours by giving a promise that they would be paid daily the 
same amount which they expected to earn if they sat with him to 
learn the Qur'an <6). Later this relations helped him to start the 
movement at Mewat. 
Mewat, is a place in Gangatic Plateau in North India inhabited 
by Rajputh tribe known as Meos. Their conversion to Islam took 
place in between 12 th and 13 th century , the formative face of Muslim 
rule in India. According to Maulana Wahiduddin Khan, the Meos 
converted to Islam due to the efforts taken by the well known sufi 
Nizamuddin Auliya and his successors!7). But most of this Meos were 
Muslims in name only. They retained many Hindu Socio-religious 
practices; many kept their old names and celebrated their old 
religious festivals. Most could not even correctly recite one line 
Shahadah (the Muslim profession of faith) or say their daily ritual 
prayers. Their birth, marriage and death rituals were all based on 
Hindu customs (8). Muhammad Ilyas frequently visited Mewat and 
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advised them to study religion. In the beginning there was some 
resistance because the Meos were generally peasants, who were not 
ready to send their sons for learning. But his perseverance and 
patience won the way and a number of institutions were started. 
During his days at Hazrat Nizamuddin, he started brooding over 
the fertility of the maktabs without changing the environment 
around them. He realized that the person coming out from maktab 
or madrasa would fall into astray if the society remains in their old 
customs and practices'9)- He understood that the absence of religious 
consciousness from the Muslim mass was the obstacle in their 
communal solidarity. After conducting a careful study about the 
moral degeneration of Indian Muslims, he reached a conclusion that 
the way to overcome this crisis was to strengthen Islam through 
popularizing Islamic beliefs and practices. 
Another important aspect which influenced him was the 
aggressive Hindu proselytizing movement as the Shuddhi Sangathan 
which launched massive efforts in the early 20 t h century to reclaim 
those fallen away Hindus who had converted to Islam in the past. 
They targeted the people like Meos who had retained most of the 
religious practices and social customs of their Hindu ancestors. So 
Muhammad Ilyas believed that only a grass-rooted Islamic religious 
movement like purifying and educating the boarder line Muslims 
about their beliefs and rituals , could counter the efforts of above 
movements. 
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The third important factor which influenced the 
Muhammad Ilyas was the impracticability of starting madrasa or 
maktabs in the North India due to the financial crisis faced by the 
Muslim community after the 1857 Revolt. All the above factors 
forced Muhammad Ilyas to start a new type of reform movement. He 
realized that the collective effort of Muslims will help the spiritual 
upliftment of Muslim community. He organized the movement on the 
same pattern which was shown by Prophet and his companion in the 
early days of Islam <10). He believed that this type of movement would 
be helpful for spiritual upliftment of Muslim community to retain the 
sunnah of Prophet, and express his love towards Muhammad (SAW) 
and brought out the Muslim community collectively to his own ideas 
of preaching. He felt that the duty of a scholar was to provide 
education to the degenerated Muslim society. 
After his pilgrimage at Makkah in 1927, he arranged a 
conference at Noha and put forward his idea of Jama'a t which would 
never compel the people to accept his message, instead he requested 
the people to follow the right path and get rid of the wrong deeds. He 
simply taught tauhid and rituals of Islam. The Jama'at , formed by 
Muhammad Ilyas, consisted 10 members, which moved from village 
to village. They invited the local people to assemble in nearby 
mosque or some other meeting places and present their message in 
the form of following six points. 
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Kalimah-which means witnessing "La-Raha-Rla-Allah 
Muhammad-Rasul-Allah" (There is no God but Allah and 
Muhammad is His messenger) .This asserted the unity of God, 
reject all other deities and emphasized obedience to the Prophet 
Muhammad (SAW). 
Salah (The obligated ritual prayer) - A Muslim must also learn 
how to perform the Salah correctly and in accordance with its 
prescribed rites. This not only emphasized the need for the 
rituals, performance of prayers in their essential forms but also 
encouraged the believers to strive for complete submission to 
God by bowing before him in humility and God consciousness. 
Rm and Dhikr (Knowledge and the praise and glorification of 
God) .The term Urn means the knowledge about right and wrong 
which God refers in his Holy Book and which in practiced by the 
Prophet (SAW) and the knowledge brought by Muhammad 
(SAW) for the guidance and enlightenment of mankind. The duty 
of all Muslims was to acquire and impart this knowledge to 
others. Prophet once said that 
"Convey to others what you listen from me 
even if it may be a single verse ". 
The Jama'a t instructed the preachers to recite and study holy 
books, study the life of the Prophet(SAW) and his companions 
and also eminent ulama and jurists of Islam who had explained 
the meaning of the scripture. 
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The second part of third point Dhikr means praise and 
glorification of God. The Jama'at instructed its followers to 
spend some time every day to praise the glory of God. It is 
performed with sincerity and deep contemplation. A believer 
performs even his mundane duty in a spirit of devotion to God 
and monitory or worldly consideration is secondary thing for 
him(H). 
Ikram-e-Muslim (Kindness and respect for Muslims)- Every 
Muslim must be respectful and polite towards fellow Muslims 
and show difference towards them. This principle recognizes 
and respects the right of others, right of elders to be treated 
respectfully, the right of young ones to be treated with love, care 
and affection , the right of poor to be helped in their needs, the 
right of neighbours to be treated gently and the right of those 
with whom we may have differences. 
Ikhlas-e-niyyat (Sincerity of intention) Muslim must always 
inculcate honesty and sincerity in all endeavours. Every thing is 
to be done for the sake of seeking the pleasure of God and 
serving His cause and not for any worldly benefits. 
Tafrigh-e-waqt (sparing the time for the religion).It is the 
distinctive and innovative aspect of Jama'at . The members of 
Jama 'a t should be willing to donate time for preaching the word 
of God and ready to travel from place to place for a period of 40 
days at least in the path of God. It is the maximum stint of out 
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door missionary activity for a new member. Here the Jama'at 
means the group going out for tabligh. Each Jama 'a t consists at 
least 10 members functioning under an amir. The duty of the 
amir was to attend every individual in the group and look after 
his needs. His decision is based on mushawara (mutual 
consultation). The aim of the Jama'at is self reformation and the 
service in the way of God. They laid down a code of contact to 
those who engaged in the programme as follows: 
(i). Each person has to bear all the expenses when he goes out for 
tabligh. He can spend for his needy comrades. But nothing is to 
be accepted from the people of locality in which they work. 
(ii). Respect and regard should to be paid to those who are engaged 
in this work. 
(iii) The Ulama are the custodian of the knowledge of the Qura'n 
and the wisdom of the Hadith. Therefore special reverence is to 
be shown to them. 
(iv). Entering into controversial discussions is strictly forbidden. The 
call is to be confined to basic beliefs and practices. 
(v). Sincerity of intention is must and essential. A muballigh should 
always keep in mind that a religious act is rewarded only when 
it is done with sincerity of heart. 
(vi) One should earn one's lively hood only by honest and fair 
means. 
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(vii). Ta'lim is the collective teaching and learning under the 
supervision of a mu'allim by the proper use of time when the 
people go out for tabligh. Wasting of time in super fluous talks 
and useless activities are to be avoided (12). 
The method of Jama'at was set up by Muhammad Ilyas as ten 
days, 40 days, and 120 days, 1 year and for entire period of life. 
When the number of members of the Jama'a t increased with new 
entrance it was split up and new Jama'a t was formed. The 
muballighs were instructed to do the activities twice a week once at 
the locality and other at a nearby area and must spare three days in 
a month to partake in a Jama'at!13) The camp and venue of Tablighi 
Jama'at is the mosque and its surroundings. After reforming the 
optional tributary prayers amir used to divide the various duties to 
its members. During the tabligh, they invite the local Muslim to 
assemble in the mosque or some other meeting places and request 
them to cooperate with the movement. It is known as gasht <14). It is 
of two types, qususi and umumi, the first one is inviting important 
personalities of the locality and seek their cooperation. But the 
second one is meeting of maximum number of people in the locality. 
They delivered a public speech after the prayer <15)- Apart from this 
they also conducted a study class to its members and locally 
assembled people. In this session they discussed the Sirah of 
prophet and his companions, virtues of salat, dhikr, zakat , hajj, 
fadail of the good deed and the Hadith and the Qura'n .This is the 
201 
Tabligh curriculum developed by Maulana Muhammad Zakaria a 
reputed scholar of hadith and a supporter of the movement (16> . The 
methods of Muhammad Ilyas were further developed and visualized 
by Muhammad Zakaria and Maulana Muhammad Yusuf became the 
corner stone of Tablighi Jama'at in Kerala. 
Tablighi Jama'at in Kerala 
The functions of Tablighi Jama'at were started in Kerala in 
1940's itself t17). It was first introduced by the first Deobandi-alim, 
Maulana Musthafa Alim Sahib, who was a mudarris in the mosque of 
Eerattupetta in Kottayam District <18). Its running was not so smooth 
and did not get many followers. Even the early scholars of Deoband 
like Muhammad Musthafa Alim Punalur, Sadik Moulavi, 
Kiliyannoor, Abdul Hameed Moulavi Pudunagar, Abdul Hameed 
Hazrath, Amani Hazrath etc. were not active in the Tablighi Jama'at 
in Kerala. In the early stage the movement got some supporters 
which helped the later movement of Jama'a t in the areas of Idukki 
district. 
It was only after 1951 that the functioning of Tabligh Jama'at 
became so strong in the eastern side of the South Kerala. Its 
activities widened with the entrance of Kanjar Musa Maulanaf19)- He 
came back to his home after completing his degree in Manba-ul-
Anwar at Lai Petta under Amani Hazrath. During his study at 
Lalpetta he got a chance to interact with the Jama'a t activities and 
participated in the first Jama'at with his own teacher Amani Hazrat 
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(2°)-He started a Dars in his own place and continued his tabligh 
activities which influenced the local Muslims. After establishing a 
clear platform for the activities of Tabligh, he invited the Jama'at by 
Maulana Rahmatulla and Mi'anji Esa Sahib to Kanjar with a 
condition of constituting a 4 month Jama 'a t in his place. After that, 
the activities of Tabligh were started under Shaik Muhammad 
Kuthari better known as Todupuzha Hazrath I21)- Gradually Tabligh 
ideas were spread to Eerattupetta, Kanjirappally, Moovattupuzha, 
Thodupuzha etc. Muhammad Labba Haji, Pareed Bava, Taha Haji, 
Muhammad Haji, Pareed Annan, Nur Maulana etc. were the 
important co-workers of Musa Maulana. In this regard the first amir 
of the movement was Kottar Shaikh Muhammad. It was after the 
death of Muhammad Labba Haji, the veteran companion of Musa 
Maulana became the amir of Tabligh in Kerala. 
Musa Maulana was born in the Muhammad-Fathima family, on 
10th May 1930 at Kanjar, in Idukki District. He completed his 
primary education at Kanjar and joined Dars for higher studies at 
Erattupetta under the Deoband scholar Muhammad Musthafa Alim 
sahib. Later Maulana joined the Dars at Needurnivas of Javor 
District in Tamilnadu. Then he joined Manbaul Anwar at Lai Petta 
and completed his graduation under Amani Hazrat. There he learned 
the instructions of great scholars of South India like Abdullah 
Hazrat, Amani Hazrat etc. and was inspired with the ideologies of 
Muhammad Ilyas (<22)-
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After his return from Lai Petta he started Tabligh activities in his 
village Kanjar which helped the Muslim to understand their religion. 
Later he sent small groups to the adjacent villages and the people 
welcomed this movement. He decided to invite an efficient Jama'at 
from Dindigal inorder to give a powerful preaching. Thus a team 
under the leadership of Miyanji Esa Sahib reached at Kanjar and 
worked a few days there and the Jama'a t then travelled to 
Kanjirappally, Thodupuzha, Erattupetta etc. 
Musa Maulana tried his best to spread the ideology of Tabligh. 
To become a great scholar he sacrificed his wish and dreams. He 
spent his time for exclusively for the religious propagation. He 
worked hard for the improvement of the movement. He conducted 
the first conference at Kanjirappilly with the help of Madathil 
Thampi Ravuthar who was the mutawalli of the mosque.The 
conference was attended by hundreds of persons from different parts 
of South Kerala. They started moving in the form of Jama'at to 
Pulippara, Pangode, Kochalumoode, Chirayinkeezhu, Aattingal etc. 
This Jama'a t founded its roots in southern Kerala. It attracted the 
prominent scholars like Pulippara Abdul Khader Moulavi, Ibrahim 
Haji, Haneefa Musaliyar, Sainul-abdin Moulavi, Chirayinkeezh 
Swalih Sahib, Perumathura Noor Maulana, Manakkad Abdul 
Rasheed Haji etc. After that the Tabligh started it functioning in the 
North Kerala and Tamilnadu. 
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After eight months of the Tabligh Musa Maulana come back 
from Delhi and became more active in his missionary works. He 
expanded his work from Idukki to Kottayam, Thiruvananthapuram, 
Kollam, Alleppey, Pathanamthitta and Ernakulum. This movement 
got much recognition and popularity due to its cooperation with 
Dakshina Kerala Jami'at al-Ulama. It is a Sunni organisation formed 
in 1955. But this movement in Malabar region or in north Kerala 
was not much popularized or recognized by the Muslim Masses. 
They looked at this with doubtful eyes. Nobody was ready to accept 
or cooperate with it except a few innocent scholars. 
During the early time some offshoots of Tabligh were introduced 
from Dindigal that worked at Thathamangalam, Puthunagaram and 
Vadakkanchery etc. in the District of Palakkad. The leaders of these 
areas were Vattappara Shahul Hameed Sahib, Abdul Kareem Sahib, 
Chittoor Abdul Hakkim Sahib and Abdullah Master 
Vadakkancherry. But the participation of common Muslims was not 
encouraging. Musa Maulana sent a Jama'a t from Mettupalayam 
towards Thaliparamba via Shornur, Pattambi, Manjery, 
Perinthalmanna, Kozhikode and Kannur in 1984<24)- This group 
familiarized the ideology of Tabligh in the Northern Kerala. They 
faced a stiff resistance from the orthodox Sunni ulama under 
Samasta Kerala Jami'at al Ulama. The Jama'a t could not attract 
much the ordinary Muslims for active participation. Though, they 
got some acceptance among the Muslims of Malabar. The people of 
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Thaliparamba welcomed Tabligh and started to co-operate with it. 
There they conducted a conference. The speech of Maulana during 
the Jama 'a t helped to popularize the Tablighi Jama'a t in the whole 
Kerala. Now its activities are going on through out the Kerala. They 
used to conduct three conferences in different parts of Kerala every 
year <25)-
Institutions: 
Tabligh has its roots in each and every nook and corner of 
Kerala. Maulana wished that there must be certain institutions to 
mould scholars and huffaz who are efficient enough to led all 
generations. He never wanted to seek financial assistance from 
others, instead he thought that he would run the institution with the 
help of rich ones among the Jama'at people who co-operated with 
him and also he himself took up most of the expenditure. Few 
affluent persons came forward, first among them was Maulana's 
close friend Marhum Subair Haji. An institution named Al-Jamiah-al-
Kausariya at Edathala in Ernakulam district became the centre of 
Tablighi Jama'at . It also became the centre of Kerala Markaz, al-
Kausarul Ulama Council, publishing centre of Al-Balagh magazine 
and Al-Ma'arif publication. In the same way another one was 
established in Kollam namely Manarul Islam Madrasa and a Markaz 
Masjid in 1994 with the financial help from Dr. Kalamuddin. Yet 
another institution was founded in Manjeri namely Najmul Huda 
Madrasa and Sirajul Huda Madrasa at Pallikkara established by 
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J.P.A.Ibrahim and it moulded a number of huffaz and ulama. 
Another institution was founded with the help of Haji Yakoob at the 
birth place of Musa Maulana known as Baqiyat-al-Swalihat Madrasa 
(26) Apart from these there were a lot of other persons who built 
mosques and Madrasas utilizing their own wealth as advised by 
Moulana. 
Salient Features: 
The new approach in Islamic movement got great success in 
relatively short period. A lot of Muslims joined this movement. The 
Jama'at was able to send its Tabligh mission all over India. The 
reason for the success was following: 
a. The Tabligh Methods of preaching did not require any degree of 
religious scholarship, formal training, and lengthy preparation. 
Everyone who joined Jama'at became an instant preacher on 
the basis of his familiarity with the six simple principles of 
Da'wah. This may be caused to multiply the number quickly. 
b. The Tabligh workers deliberately stayed away from politics, the 
controversies on religious groups and issues of different 
matters. The founder believed that the Jama 'a t would not be 
able to achieve its goal if it would involve in the political or 
religious debates. He asked his followers to continue their 
essential non political Da'wah work among the Muslims of all 
political groups. Even though Jama'at has rigidly maintained 
this non political posture it refused to take position on political 
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issues like communal riots and Muslim family law, the Shah 
Banu Case and the Babri Mosque issues. This non political 
stand greatly helped them to operate their activities in all 
societies without bothering of any consequence from the 
Government. 
c. Another important feature is that Jama'at remained an informal 
association with non written constitution, standardized 
organisation of rules and procedures, hierarchy of leadership, 
net work of branches and department or even official records 
and membership registry. They maintained a democracy in the 
matter of selection leaders and other important matters. The 
amir is selected for life time through informal consultation 
among the leaders of the jama'at. In turn a shura was 
constituted by the amir to consult on important matters. 
d. Another feature is its mystic origin and a non intellectual 
movement. It emphasized dhikr ,iman, istighna (contentment), 
dua'a (invocation), ikhlas-e-niyyat (sincerity of intention),m/aq 
(spending in the way of God), istighfar (asking forgiveness and 
praying for mercy to God), inkisar (humility).The devotional 
aspect of the Tabligh owes its origin to the sufi teachings. They 
were the followers of Naqshbandiyah order of Sufism at least in 
its early phase. We can say that they maintained some relations 
with the Islamic sufism. 
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e. They are the followers of taqlid and did not pursue ijitihad. At 
the same time they rejected the veneration of saints, visiting 
shrines and observing the synchritic rituals associated with 
popular Sufism. They are rigid in following orthodox rituals and 
practices and emphasized both the form and the spirit of 
religious rule. 
Assessment: 
On analyzing the last five decades of Tablighi Jama'a t activities 
in Kerala we can understand that their working is going on smoothly 
in all over Kerala but they were not successful in comparision with 
North India. They however succeeded in the South Kerala than the 
northern side on account of the efforts taken by Musa Maulana and 
his companions. His sincerity and hard work helped to spread the 
ideas of Tabligh in Kerala. 
Another important factor which helped to spread the ideas of 
Tabligh is that the support of Sunni scholars. In the beginning of the 
Tablighi Jama'at , the Sunnis considered and recognized this 
movement as a part of classical Islam. That is why K.P.Usman 
Sahib, the first Chairman of Samastha Kerala Education Board, gave 
the name as Tabligh Islam Madrasa to its Madrasa No. 296 
established at Thodupuzha in 1955(27)- So Dakshina Kerala Jami'at 
al-Ulama, the Muslim Sunni Organisation formed in 1955, and 
Tablighi Jama 'a t worked hand in hand to let and promote religious 
educational work at South Kerala. But later in 1969, Samasta Kerala 
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Jami'at al-Ulama, the Sunni organisation issued a religious decree 
that Tablighi Jama'a t was a Wahhabi organisation and must not be 
followed by the Sunnis (28)- After that the Sunni scholars and 
followers in Kerala strongly opposed the Tabligh while the Dakshina 
was supporting the movement. So the movement became more 
popular in south Kerala than in the North. 
The well established Madrassa system of Kerala is a main 
hindrance to the growth and development of Tabligh Movement. The 
different Muslim organisations established a large number of 
madrasas, dors and other Islamic higher educational institutions. It 
helped the Muslims to learn religious education from the primary 
level. Most of these institutions provide religious education from 1st 
to 10 th s tandards. An average Muslim can learn the religious 
education from these institutions. Apart from this recently developed 
modern education centres also provided religious education along 
with the secular education. Moreover in the gathering of Tablighi 
Jama'at they read the book Fazail-e-Aamal, a collection of hadith 
and sayings of the companions and later pious Ulama by Maulana 
Zakaria, does not escape the description of even some fanciful tales 
and unauthentic traditions. They did not give much importance to 
learning and understanding of the Qura'n and traditions of the 
Prophet (SAW).The people like religious scholars and those well 
versed with the dini teaching through dars did not show so keen 
interest and kept aloof from the movement. 
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Another important factor for the failure of Tabligh is its attitude 
towards secular education. They gave more emphasize to the 
religious education than secular one. They provided only essential 
and basic level of modern education. They believed that secular 
education might lead to deviation from the aims of Daw'ah. Though, 
many of their members are doctors, lawyers, engineers etc. they gave 
prime importance to the propagation of Tablighi Jama 'a t than their 
professions. Moreover those professionals who were attracted to 
Tabligh Jama'a t lacked the religious education properly. 
Another factor is their harsh attitude towards women education 
and employment. They insisted that women should always be under 
the protection of men without any independent thinking. So there 
was no need for higher education for women. Further they 
discouraged women education on the ground that the mingling with 
non Muslim women would lead them to imitate their dress and 
behaviour code. They totally refused the women's employment. They 
established a dozen of institutions which provided religious 
education. None of these provided modern education and job 
opportunities to women. The women education in their circles and 
jurisdiction is imparted only by the family members or their Muslim 
women because they declared any co educational system anti-
Islamic. 
Apart from these, their method of teaching is also ineffective. 
The basic qualification of a preacher to them is that he should be 
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well versed only in the six points. They discouraged the learning of 
the Qura'n and the traditions instead they gave prior importance to 
their own ideology. The little bit of knowledgeable person became 
their leader and guided the Jama'at. They put the six points as the 
pillars of Islam and always spoke the same in their gatherings. One 
of the participants in a Jama'at says, 
"if a Jama'at starts for four months, the 
leader must be completed his formal 
education and well versed in religious and 
secular education- Jama'at must be moved 
under the leadership of a scholar otherwise 
the Tabligh would become not useful"*29). 
It can be concluded that Tablighi Jama'a t is an 
uninstitutionalized organisation which was its headquarters at Delhi 
and central amir called Hazrathji. Additionally it has regional 
headquarters and state, district and town level amirs to be appointed 
by the centre. From the direction of centres they formed their 
Jama'at . Some times the centre constitutes the women's Jama'at 
which is known as masturat Jama'at which means concealed 
Jama'at . Those participate the masturat will cover the entire body 
except eyes and group was to be formed with husband and wife. In 
the venue they assembled, no adult male is allowed to enter .The 
women who participate in the Jama'at meet the other women of the 
locality and spread the message in the same way. This kind of 
education caused the backwardness of Muslim women and 
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community once again. Further their attitude towards Taqlid and 
Ijtihad, sufistic way of life and presumed Wahabi attitude created a 
doubt in the mind of Kerala Muslims, who could not support the 
Tablighi whole heartedly. 
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CONCLUSION 
After a close study of the various reformatory movements 
launched in modern Kerala manifest certain distinctive 
characteristics. 
1. The Islamic movements- Sunni organisation, the Islahi 
movement, the Jama'at-e-Islami and Tablighi Jama'at-
altogether tried their best to reptile the so called traditional 
culture and heritage that was treated by the Muslims as the 
part of their religion. The Islamic movements in general, 
emphasized upon the basic teachings of Islam mainly derived 
from the Quran, Hadith and the sayings and actions of the holy 
companions. These organisations criticized the superstitious 
concepts, non-Islamic practices and emphasized on the basic 
Islamic tenets and the basic pillars of the religion ie. Salah, 
Sawn, Zakah, Hajj and charities , sadqah and Infaq._All of them 
made no attempt to defy trio of Islamic fundamentals i.e., 
tauhid, risalat and akhirat. 
2. The revivalist organisations in modern Kerala popularised the 
Arabic language, the language of Islam. They laid the 
foundations of Arabic Colleges, released Arabic magazines and 
journals, encouraged publishing books and article in Arabic and 
made academic and institutional contact with the middle 
eastern countries and Arab world, frequently visited and invited 
the Arab Islamic Scholars from the Muslim world and opted 
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Arabic as the medium of instruction in the most of the Arabic 
colleges. Due to these international links, Arabic is one of the 
most popular language in Kerala. The religious institutions like 
Madrasas, Arabic colleges, Shariah Colleges, Hifz al Quran 
Colleges, and Dars etc have given prime importance to Arabic 
languages and literature. Besides the secondary educational 
agencies like schools, secondary schools, colleges and 
universities established by these organisations are offering 
Arabic language courses along with their package of study, 
either in the form of second language or main language. In 
Kerala there are 46 affiliated colleges that facilitated the 
instruction of Arabic language and 8 colleges offering post 
graduated degree (M.A in Arabic) . Apart from Arabic language 
and literature, Islamic history and culture are also imparted in 
these affiliated colleges. 
3. The reformation oriented Kerala Muslims relentlessly struggled 
towards educational renaissance. The educational programmes 
launched by these reformist movement enhanced and 
popularized further inspired by Muslim associations like Kerala 
Muslim Educational Association formed in 1956 in Ernakulam, 
Thangal Kunju Musliyar Trust Kollam, Kannur District Muslim 
Educational Association, Milade Sherief Memorial Trust 
Kayamkulam, Iqbal College Trust Peringamala, Ernad Muslim 
Education Society Kondotty, Al-Ameen Education Trust Cochin, 
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Muslim Educational Society, Muslim Service Society, Sunni 
cultural centre Karanthur, Darul Hidaya Academy etc. These 
organisations provided education for arts and science , 
engineering and technology, medical science, nursing, para 
medical science, polytechnics, industrial training centres, 
schools , orphanages, hostel facilities for boys and girls and 
destitute centres. Because of these the percentage of literacy 
rate of Muslim is almost equal to the other community in 
Kerala. The literary percentage of Muslim male is 89.4% and 
female is 85.5%. 
The educational, cultural and literary activities initiated 
by the reformatory organisations changed the views and vision 
of Muslims in Kerala. The introduction of madrasa system, 
providing modern education along with Arabic language, and 
promoting woman education enhanced the educational progress 
of the Muslim community. These educational activities of 
Muslim organisations not only helped to overcome the 
backwardness but also brought the Muslim into the main 
stream of the whole society. 
4. Some Muslim organisations discouraged Arabic-Malayalam in 
their policy programmes, they encouraged the Malayalam 
language to be adopted by the Muslims in their religious 
institutions, and also this removed the crisis of the duality in 
which Muslim in other part of India are trapped. The Kerala 
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Muslims by this bold step could enter into the main stream. It 
also enable them to go and interact smoothly with their co-
religionists and developed a multi-culturalism in Kerala Society. 
However it also demise the literary contribution of Arabic 
Malayalam which was the cultural identity of the past. Now 
Kerala Muslims with their religious identity constitute the 
significant element of all the developmental programmes to be 
carried out by the government. The Kerala Muslims now face no 
separatism or isolationism in their socio- religious activities. 
5. The reformers neglected the traditional arts and culture of 
Mappila Muslim community and helped to reduce the influence 
of Mappilappattu, Kolkali, Deffumuttu, Aravanamuttu and 
Oppana in the life of Mappila Muslims. These cultural forms 
were very common in all celebrations such as Nerchas and all 
other festival occasions. So the reformers treated it as un-
Islamic which led to the gradual demise of these arts and 
culture. More over their activities for the establishment of 
pristine Islam changed the traditional dress style of Mappila 
Muslim especially women into the Islamic code of dress style. 
Critical Assessment 
The Islamic movement or the Islamic ethos developed in Kerala 
has the possibility for improvement in certain areas. These 
movements could not attempt their best to improve or reform in the 
following sectors. 
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1. These movements could not create an Ummah based unity and 
solidarity in the Muslim community as a whole. Further 
divisions and sub divisions due to jurisprudential differences 
and religious debates left the Kerala Muslims divided and 
disintegrated. Islam was revealed to create Unity and Solidarity 
among the different sects and varying nations and peoples, it 
had a universal approach and adopted a humanitarian attitude 
to address the issues of the man kind. Unfortunately this could 
not be properly understood by these Muslim organisations or 
they created a sense hollowness and sense of futility in the 
common mass. They became more and more organisation based 
which led to the institutionalization of the Muslim community. 
They constructed more mosques, institutions and chalked out 
different programmes for attracting Muslims to their 
organisations accelerated the above process. They did not 
address the real issues of common problems of the community 
at the world level. This was one of the important problems faced 
by Muslim community because it put an end the unity of the 
Muslims for ever. 
2. The replacement of dars system affected the quality of higher 
Islamic learning. The product of dars system was more qualified 
and competent as well as more committed and devotional than 
the product of modern Arabic colleges. This loss was not only 
related to the Arabic language and literature but it also directly 
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disturbed the production of highly qualified Ulama, Muftis and 
Arabic Scholars. The Dars system had provided a direct link to 
the Muslim mass who accepted them as their spiritual leaders 
and followed them whole heartedly. Now this sincere following of 
Ulama by the Muslim masses is decreasing day by day. 
The lower class Muslims the peasants, tenants and working 
class people were generally not addressed by the Islamic 
movements. They still lack of proper religious guidance and a 
moral and financial support for their upliftment. The Faradi 
movement in Bengal had mainly addressed the peasants and 
the lower class Muslims. It is the need of the time to produce 
such a movement in modern Kerala that may address the basic 
issues of common Muslims and to uplift their morality and get 
them involved in the main stream Islamic reformation 
programmes. 
Some of the Islamic movement in Kerala concentrated on the 
minor jurisprudential issues and created the religious dispute 
among various sections of Muslim society having neglected or 
side lined the core issues of Kerala Muslim community. The 
religious debate and some time physical involvement in the 
marginal of Figh like that of Qunoot, women joining in the 
masjid and other silly matters created a bad impression in the 
non-muslim community. This minimized their positive role in 
the development of the country. 
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5. Suprizingly the great contribution for the Islamic renaissance in 
kerala made by different families and sections of Muslim society 
historically were not apriciated as they in modern time. The 
Kerala families like Makhdums of Ponnani, Qadis of Calicut, 
Sayyid Jifri Thangal Kozhikode, Mamburam sayid Alavi 
Thangal, Fasal Pookoya Thangal, Umar Qadi, Ali Musliyar etc. 
had created great impact upon the Muslim community and they 
deserved the due appreciation. 
Suggestion 
1. The present organisational system should be modified and 
policies and programmes are to be chalked out according to the 
pulse of the time. Likewise, the sub-organisation and units in 
the locality, village and town area must be properly guided, 
trained educated and mobilized by the headquarters. 
2. It is essential to promote the Mahallu committee as the primary 
units of Islamic organisation and society. By ensure the 
participation of the educated class in Mahallu committees for 
their effective functioning and to improve the relations among 
the Ulama in Mahallu. Provide economic support to competent 
student. Avoid the superficial jurisprudential dispute in the 
Mahallu and collective efforts are to be taken to settle the 
disputes of Muslims. Zakah and other charity works are to be 
carried out collectively under the guidance of Imam in Mahallu 
and members of committee. So that they could set skill based 
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education and professional excellence. The Mahallu should 
promote the concept of Ummah by addressing topical issues of 
man in general and Islam in particular. 
Modernizing the Madrasa system by introducing a new 
curriculum and syllabi is essential. It is to be changed into 
religious and modern educational institutions with the help of 
technology and modern equipments. It must provide religious 
studies along with modern subject like Mathematics, English, 
Science, Malayalam and Social Science, which would help to 
check the demoralization of Muslim community. This system of 
education is to be provided upto Plus two level at least, if 
possible at the degree level too. 
To Promote a school of thought to nurture intellectual 
advancement without partial or fractional affiliations is 
unavoidable. It should emphasize on Keralaite tradition and 
their social mileu without deviating Islamic spirit and principles. 
The educational research work on Islamic sciences like Quran, 
Hadith, Fiqh and other branches of religious science should be 
carried out. Establishing the institutions of Islamic learning 
focusing on research and publication of papers and treatises 
and encouraging research works are the needs of the time. 
Improving the conditions of Dars and strengthening them by 
providing financial support to make a fusion of religious 
education at par with modern education is suggested. Darses 
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are to be changed into a research centres with adequate 
facilities. 
6. To Set up a museum or a heritage centre to preserve and 
publish the works of great scholars, poets, men of letters and 
historians who were the inspiriting soul of the glory of Islam and 
icon of their days, that the present generation may be aware the 
noble deeds of the past generation and it became the inspiration 
to Muslim on their every walk of life. 
7. Instead of mere sectarian strife and conflicts and the Ummah 
based policies and programmes should be designed and. A 
holistic approach is need of the hour. 
8. Muslims must participate in all the developmental programme 
of the country addressing the general mankind issues. They 
must accept the sharia'h as their paradigme and the role model 
of the Prophetic Makkan life especially the case of Hilf-al-Fudul 
in properly addressing the issues of deprived and under 
privileged sections of the society. 
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APPENDIX 
APPENDIX I 
Early Islamic Organisations 
Early Muslim organisations had played an important role in 
accelerating the reformation movements in Kerala. Himayatul Islam 
Sabha at Kozhikode, Hidayatul Muslimeen Sabha at Manjeri, 
Maunatt- Ul-Islam Sabha at Ponnani, Lajanat Ul Muhammadiya 
Sangam at Alleppey, Ansar- Ul- Islam Fi Ta'lim al-Anam at Calicut, 
Jama'at-Da'wah-I-Tabligh-al-Islam Calicut etc:- were the prominent 
among Muslim organisation. 
Himayatul Islam Sabha 
The first Muslim organisation Himayat Ul Islam Sabha was 
formed in 1889 at Calicut (Muhammad Koya Parappil, Kozhikkotte 
Muslim charithram, Malayalam, Focus Publication, Calicut, 1994, 
p. 139). The objective of the Sabha was to spread education among 
the Muslims of Malabar. It served the Muslim community for six 
decades. In 1891 'Darma Teraka', an organisation formed by the 
traders, for the welfare of Muslims and it was merged into Himayatul 
Islam which Indicate the influence of Himayat in that age 
(Muhammad Koya Parappil, Kozhikkotte Muslim charithram, 
Malayalam, Focus Publication, Calicut, 1994, p. 140). The important 
activities of Sabha were following: 
(a) Construct madrasas for poor and newly converted Muslims. 
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(b) Helping the people, who were the victims and facing many 
difficulties after the revolt of 1894 and 1921. 
(c) Take precautions for preventing and spreading the revolt 
(d) Providing facilities for pilgrims to Mecca 
(e) Generate the idea of public graviyard for Muslims 
(f) Keep records of marriage and divorce and kept under custody of 
Qadis in the Mahallu. 
The most import activity of the organisation was in the field of 
education. In 1893 it formed a Madrasa and constituted a committee 
called Indizar-al-Shar-ul-Islam (Muhammad Koya Parappil, 
Kozhikkotte Muslim charithram, Malayalam, Focus Publication, 
Calicut, 1994, p. 172). In 1908 they constituted a committee to 
establish a school in Calicut and Himayatul Islam School came into 
being in 1912 with a number of 12 pupils. It up-graded to Middle 
School in 1919 and High School in 1922. From 1936 onwards it 
started the admission to girls. In addition to the regular school 
course, a special syllabus was followed which helped the students to 
learn Qur'an, Hadith, Tafsir, Nahv, Sirah, Aqaid and Tibb (A.P. 
Ibrahim Kunju Mappila Muslims of keraks, p. 263). 
The relationship between the organ and government was always 
cordial. They persued a resolution by welcoming the king George Vth 
in 1911 and also they collected an amount from public to help the 
Muslim soldiers who participated in the 1s t world war. 
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Hidayatul Muslimeen Sabha Manjeri 
Hidayatul Muslimeen Sabha was formed in 1897 at Manjeri The 
headquarters of the organisation was Eranad Taluk. The territorial 
boundaries started from Chaliyam to Perinthalmanna including 
Nilambur. The object of the Sabha was the cultural and social 
development of Malabar Muslims. The important activities of this 
organisation were the following: 
a) It worked for the upliftment of Muslim community by providing 
education and tried to eradicate the superstitious beliefs and 
practices. 
b) Providing financial aid to the poor and orphans 
c) Helping the victims of farmers struggles in Malabar 
They followed a pro -British policy and submitted memorandum 
by requesting financial aid to help the Mappila tenants in Kerala. 
They provided religious education through the Hidayatul Muslimeen 
Madrasa along with secular education. Their medium of teaching 
was Malayalam. They continued their policies even after the 
independence of India. Now they are running an Arts and Science 
College namely Unity College Manjeri, College of Science and 
Technology, Industrial Training Centre, Higher Secondary School 
and Civil Service Coaching Centre. To help the poor and orphans, 
they started an Orphanage at Manjeri. 
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(3) Maunat Ul-Islam Sabha 
The Principles of divine unity, brotherhood of Mankind, desire 
for social upliftment etc attracted the people to Islam. Number of 
conversion was increased in the beginning of 20 t h century. All the 
conversions were traditional and they established no institutions or 
firms to guide them. The converts completed their religious 
education from the orphanages or Madrasas, attached to the mosque 
(P.A. Said Muhammed, History of Kerala Muslims, p. 135). The 
increased number of conversion created problems to this system. In 
this circumstances, some Muslim leaders who were interested in the 
welfare of the community convened a meeting at Malappuram, which 
attended nearly 800 representatives from different parts of Kerala in 
1900 September, 8 (Dr. A.P. Ibrahim Kunju, p. 260).The out come of 
the discussion was to establish a Sabha at Ponnani for solving the 
problems of newly converted Muslims and protection of orphans 
(P.A. Said Muhammed, History of Kerala Muslims, p. 185).The 
meeting selected Putiya Maliyekkal Pokkoya Thangal and 
Pudiyakathu Kunni Bava Musliyar as its President and General 
Secretary respectively (Ma'unatul Islam Sabha, Charithra 
Sangraham, Ponnani, p.7) In 1908, it was registered under the 
Company's Act. They primarily provided religious instruction to the 
newly converted Muslims from a minimum period of two months to 
maximum of 6 months. Free boarding, lodging and clothes were 
provided during this period of instruction. They also provided the 
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facilities for circumcision and financial support to these newly 
converts. Another important activity of Sabha was providing 
education, accommodation, food and medical aid to orphans and 
poor. 
To promote the general welfare of the community the Sabha 
conducted orphanages, schools and weaving institutions. Several 
branch of this association have been opened all over south Malabar, 
Travancore and Cochin. A number of domestic quarrels, divorce 
cases, partition cases etc. have been settled by arbitration through 
this branch association (Dr. Ibrahim Kunju, p . 261). The elementary 
school started in 1932 was upgraded to a middle school in 1940 and 
in 1948 to a high school (Dr. Ibrahim Kunju, p. 261). Even now itself, 
the Sabha played an important role in the protection and providing 
education to the newly converted Muslims and orphans. 
4) Lajanat -al -Muhammadiya Sangam 
With the inspiration from Vakkam Moulavi, the Muslims of 
Alleppey under the leadership of leading merchant and 
philanthropist N.H.Muhammed Kutty founded this Sangam in 1915. 
The aim of this Sangam was cultural and educational renaissance of 
Muslims in Travancore. The association established a government 
primary school at Alleppey in 1915 and it was upgraded into a high 
school in 1918. The association instituted scholarships and helped 
the poor and deserving students to promote their higher studies in 
professional Arts and Science Courses. They granted not only fees, 
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text books, and note books, but also free dress and food to poor and 
destitutes. The cultural and educational activities of association 
helped in eradicating the superstitious and irreligious practices of 
the Muslim youth of that area. 
5) Ansar Ul Islam f l Ta'lim-Ul -Anam 
This organisation was registered in 1918 under the societies act. 
The objectives of the association were following: 
(a) To encourage and improve the religious and secular education 
of Muslim youth. 
(b) To encourage the Muslim to learn Arabic, Udru and English 
languages. 
(c) To achieve these targets, association established a Madrasa 
called Madrasat-ul-Muhammadiyah under the leadership of 
Kamakkantakath Kunnahammad Koya Haji, Koyapathodi 
Muhammed Kutty Haji and Valiyakat Haji Ali Barami, in 1918, 
which started as middle school. This school was started with 9 
students and 2 teachers which increased into 430 students and 
17 teachers within a period of 10 years. The educational 
activities of these organisations helped the Muslims to change 
their attitude towards the modern education. 
(6) JI>T Islam Sabha. 
The Jama'at- Da'wah-e-Tabligh-e-Islam Sabha was formed in 
1921 after the Malabar rebellion to protect the destitudes and 
orphans of both sexes from poverty and provide education to enable 
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them to led a life of good citizens. The first step in this regard by the 
organisation was to establish an orphanage. They conducted relief 
works during the time of calamities and epidemics. For the 
promotion of education they started L.P.Shool in 1922. Now an 
orphanage, primary and High School, ITC, Technical School, Craft 
Training Centre, Industrial Training Centre etc are run under its 
Management. 
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APPENDIX II 
REACTIONARY MUSLIM ORGANIZATION 
Islamic Sevak Sangh (Iss) 
I.S.S. was a reactionary Muslim Organisation formed by Abdul 
Nasar Madani as a response to the atrocities upon Muslim 
community by the Sangh Parivar and Rashtra Swayam Sevak Sangh. 
He formed this organisation in 1990. His speeches greatly attracted 
the Muslim youth. I.S.S. and Madani not only questioned the 
political sincerity of the Muslim League but also disturbed the status 
quo Muslim organisation such as the Jama'ath- e-Islami. His 
popularity increased after his declaration of war against R.S.S. and 
Sangh Parivar. 
Abdul Nasar Madani was born on 19 th May 1965 at 
Sasthamkotta in the Kollam District. He completed his primary and 
secondary education at Kollam. Then he completed his religious 
education from the traditional religious training centre and he was 
appointed as an 'Imam' in the local mosque in Thiruvananthapuram 
from 1990 onwards. 
At the same he worked as a Principal of a religious school. 
During this period he studied the miseries and grievance of Indian 
Muslims and worked for their progress. These studies developed his 
extremist concept and led to the formation of I.S.S. 
As a Chairman of I.S.S. Abdul Nasar Madani dissolved it on 
Dec. 11, 1992 after the destruction of Babari Masjid by R.S.S. and 
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other Hindu facist groups and later he formed a political party called 
People's Democratic Parry (PDP) and continued his activities. But on 
31 March 1998 he was arrested by the police on a charge of 
provocative speech at Calicut. But in 1998 he was transferred to 
Coimbatore in Tamil Nadu as demanded by the Coimbatore 
Magistrate on charging that he had participated in the conspiracy of 
Coimbatore Bomb Blast in 1998. He was imprisoned for eight years 
in Coimbatore Prison without any trial or bail and finally released in 
2007 August after being acquitted all charges. He publically denied 
all types of fundamentalist activities and proclaimed himself to be 
secular even after his release. But the flame created by his speeches 
and activities caused perpetuation of extremism among the Muslim 
Youth. 
National Development Front 
NDF is a Muslim organisation in Kerala formed in 1993, after 
the destruction of Babari Masjid in 1992. This is a reactionary 
movements formed after dissolving of I.S.S. Recently they announced 
that Da'wah as their prime moto. Their slogan is Swathathryam 
(freedom) Neethi (Justice) and Suraksha (Security). Now this 
organisation co-operated with Popular Front of India. They have 17 
supreme council members, 30,000 cadres and around 100000 
supporters throughout Kerala. Junior Front, Campus Front, Kerala 
Women's Front and Advocate Front are its sub organisation. The 
Thomas P.Joseph Commission found their involvement in the 2002 
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Marad Massacre. Moreover their members were involved in the 
assassination of a saint, Fakir Uppappa at Thiruvillamal in Thrissur 
District and in the murder case of Ashraf, a Muslim from a left 
organisation at Punalur in Kollam District. From 2006, the Union 
Government included them in one of the five hardline groups. Thejas 
daily and Thejas Fortnight weekly are their publications for 
spreading their ideas. All the Muslim groups, Sunnies, Mujahid, 
Jama'at-e-Islami etc:- strongly opposed them and their activities. But 
they did not get much support among the Muslims, so they recently 
started a political party caller and Socialist Democratic Party of India 
(SDPI) as a part of popularizing their activities. 
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APPENDIX III 
List of Mosques built by Malik -ibn- Dinar and his associates as 
quoted in Rihlatul -Muluk by Suhrawardi and Sheik Zainudheen 
Makhdoom. 
Rihlatul -Muluk 
(1) 
(2) 
(3) 
(4) 
(5) 
(6) 
(?) 
(8) 
(9) 
(10) 
(11) 
(12) 
Chaliyanm 
Kollam (Calicut) 
Chombal 
Peringadi 
Dharmadam 
Ezhimala 
Kasargode (Ullal) 
Mangalore 
Tanur (Tirur) 
Ponnani 
Chavakkad 
Kochi (Palluruthi 
(13) Alappuzha 
(14) Kollam (South) 
(15) Thiruvanathapuram 
(16) Puwwarpattanam 
(17) Tengapattanam 
(18) Kavilpatanam 
Ja'far bin sulyman 
Abdullah - bin-Dinar 
Jafar bin Malik 
Habib bin Malik 
Hasan bin Malik 
Abdullah bin Malik 
Jabir bin Malik 
Hameed bin Mlaik 
Ali bin Jabir 
Abdul Majid bin Malik 
Jabir bin al Harith 
Ahmad 
Misyab 
Asim 
Buraidat 
Zubair 
Ubaidat 
Qasim. 
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Thuhfat al Mujahidin 
(1) Cranganore 
(2) South Kollam 
(3) Madayi 
(4) Barkur 
(5) Mangalore 
(6) Kasargode 
(7) Srikantapuram 
(8) Dharmadam 
(9) Pantalayani Kollam 
(10) Chaliyam 
Malik bin Diner 
Hasan 
Abdu Rahman 
Ibrahim 
Musa 
Muhammad 
Umar 
Husain 
Muhammad 
Taqiyuddin. 
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Appendix - IV 
AHMADIYA MOVEMENT 
Ahmadiya Movement is a messianic movement in modern times. 
The core of Ahmadi thought is that prophetology means 
uninterrupted succession of non legislative Prophet following 
Muhammad (SAW). So they faced the fierce opposition of the Muslim 
Community. The founder of this movement is Mirza Ghulam Ahmad 
Khan, born in the Village of Qadian, Gurdaspur District in Punjab 
on 18 th J u n e 1839 who belongs to the Mughal race (H.A. Walter, the 
Religious Life of India; The Ahmadiya Movement, Manohar 
Publication, New Delhi, 1918 p. 13). His father, Mirza Ghulam 
Murthaba was a native physician, provided education to his son in 
accordance with the ideas and standards of the time. He learned 
Arabic, Persian and Urdu languages in the early days. Then he 
worked in the office of Deputy Commissioner at Sialkot. But after a 
few years he left service. During his life in Sialkot, he got a chance to 
conduct discussions with some Christian missionaries of Scotland 
which helped him to develop Ahmadiya doctrine later. After the 
death of his father in 1876 he left quietly Qadian for studying the 
Qur'an, tradition and the commentators, and making himself some 
what familiar with the trends of the different religions of the world 
(H.A. Walter, the Religious Life of India; The Ahmadiya Movement, 
Manohar Publication, New Delhi, 1918 p. 14). He started his career 
as an extremely pious and a God fearing Muslim and led a saintly 
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life. He was an erudite scholar, a powerful writer and an effective 
speaker. Through his writings and speaches, he vehemently 
criticized the Christian missionaries and Shudhi movement, which 
increased his fame among the Muslim community. In those days he 
was engaged himself in debates with Muhammad Hussain of Batala 
and there was no disagreement between them on any point of 
theology (Spencer Ivanm Ahmadiya Movement, Delhi, 1974, p. 32). 
He countered the criticism of those who were in the habit of 
nulllifying and misrepresenting Islam. The learning and method of 
Mirza Ghulam Ahmad in Tandhibul Akhlaq' were impressed by the 
Mawlvi Chiragh Ali (S.T. Lokhandwallah, India and the 
Contemporary Islam, Indian Institute of Advanced Studies, Simla, 
1971, p. 340). All these raised his status as a scholar and leader of 
Muslim community. It created him an idea to form an ideal Muslim 
Society. His claim to special spiritual standing was first announced 
in the early 1880's by publishing 'Barahin-e-Ahmadiya' which 
contained the Ahmadiya teaching (H.A. Walter, op. cit., p. 16). 
Ghulam Muhammad accepted a pledge of allegiance from a number 
of his followers and formed the Ahmadiya Jama 'a t as a community. 
The real beginning of the independent existence of this Movement 
occurred on 4 t h March 1889 when he announced a divine revelation 
giving him the right to accept Baia't from his disciple (H.A. Walter, 
op. cit., p. 16). There came into existence a little group of individuals 
who accepted his guidance in all matters pertaining to the spiritual 
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life. In 1891 he declared that he was both the promised Messiah and 
the Mahdi expected by the Muslim (H.A. Walter, op. cit., p. 16). In 
following years he started to prolific literary activities, to organize 
and expand in the new circles.lt also had to face many polemical 
encounters with Sunni Ulama, Christian missionaries and members 
of the Hindu revivalist movement of 'Arya Samaj'. A Number of 
periodicals were launched in Qudian including the monthly review of 
religion for the propagation of the Ahmadiya views. In 1901 he urged 
his followers to form a separate community and called themselves as 
Ahmadi Muslims (Barakat Ahmad Rajeka, Ahmadiya Movement in 
India, 8 t h Edition, Qadiyan, 1975, p.2). He faced a stiff resistance 
from the Muslims all over the world both Shias and Sunnies. They 
issued fatwas for the destruction of Ahmadis but he was more and 
more active in his teachings and vocal in his denunciation of his 
enemies till his death in 26 May, 1908. 
This is the most active and controversial movement since its 
inception in British India in 1889. But after the death of Ghulam 
Ahmad, this movement was headed by Nuruddin, who became the 
first supporter, and successor of Massiah (Khalifant al Massih). 
During his period the unity of the movement began to be threatened 
by different opinions on issues such as the relationship with non-
Ahmadi Muslims and the nature of the community leadership. After 
the death of Nuruddin (1914) the differences came into ahead, and 
they split into two fractions known as the Quadiani and Lahori 
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(Abdul Majid Khan, op. cit, p. 346). The Quadianis stressed on 
Ghulam Ahmad's, claim to prophet hood, maintained the Mahmud 
Ahmad's Khilafatal Massih II, as a religious authority was not less 
than that of Ghulam Ahmad and left little doubt that they 
considered non Ahmadi Muslims infidels. But the Lahoris' claim was 
that Ghulam Ahmad never claimed to be more than a renewer 
(Mujaddid) of religion and suggested that the community leadership 
is to be entrusted to a group such as the Supreme Council of the 
Ahmadiya (Sadar Anjumane-e-Ahmadiyah) rather than to one 
successor of the Messiah and they deemed infidels only those 
Muslims who regarded the Ahmadis the same. Both denounced all 
connections with each other. The major group Quadianis retained 
the power and continued missionary work on publishing the review 
of religions with translations of Ghulam Ahmad works. They 
established several mosques, centres and institutions in different 
part of the world for missionary activities. After 1947 the head 
quarters moved to Rabwa in Pakistan. But in 1974 the National 
Assembly of Pakistan declired Ahmadias as non Muslims (Dr. C.K. 
Kareem, op. cit., p. 346). and in 1984 imitation of Islam became a 
punishable offence in Pakistan. So they moved their head quarters to 
London. 
The religious thoughts of Ahmadis are closely related to 
religious arguments or claims of Mirza Ghulam Ahmad that he was a 
divinely inspired religious thinker and reformer. This kind of an 
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assertion raised by Ghulam Ahmad due to his feeling that the 
Muslim religion and society had deteriorated on the point where 
divinely inspired reforms were essential in order to arrest the process 
of decline and restore the purity of Islam. 
So he appeared as Mujaddid of Islam which was even most 
acceptable to the Sunni Muslims. He declared that Allah appointed 
him to be the Mujaddid of Islam in the 14 th century. A.H. (A.R. 
Kodiyathur, Prophethood of Mirza, Malayalam, Souvenir, Kozhikode-
2002, p. 178). Later he claimed to Mahdi and the promised Messiah. 
He raised this argument on the ground that J e sus did not die on the 
Cross but he was taken down and cured of his wounds. Then he left 
to India and died at the age of 120 in the city of Srinagar in Kashmir. 
Mirza claimed that, he discovered, the actual site at Jesus 's grave 
which was in fact Jewish grave at Khanyar a street in Srinagar, 
Kashmir (Spencer lavan, op, cit, p. 57). He denied the re-surrection 
of J e sus and his return in glory at the end of days and described it 
groundless. It gave superiority to Christians on Islam. According to 
Ghulam Ahmad the Muslim tradition regarding the second coming of 
J e sus is Metaphorical, that does not indicate the coming of Jesus 
but that of a person similar to him. That is a messianic figure which 
would come in the likeness of Jesus (Dr. Abdul Samad, op. cit, p. 
169). 
The most controversial claim of Ghulam Ahmad was that Allah 
made him as a prophet of the age which was against Muslim -dogma 
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of Muhammad (SAW) as the last prophet. Mirza wrote in Tawzih that 
neither has prophethood in all its forms been terminated, nor has 
'wahy' of every kind ceased. He again wrote "My contention is that 
there is nothing objectionable in my being called "Nab? and "RasuF 
after the holy Prophet who was 'khatamunnabiyyeen' in the true and 
full sense of the word nor does this fact in any conceivable manner 
interfere with the State of "Khatamunnabhiyeen". He asserted that 
what 'khatamunnabiyeen' did not preclude the appearance of the 
prophet in future but only the advent of any law bearing Prophet 
with an independent mission. The word according to him denotes 
the consummation, authenticity and completion of things and when 
a seal is put to a document it becomes authentic and complete. 
Therefore, it does mean the t rust and the most perfect of Prophet 
and not the last in any point of time (Barkat Ahmad Rajeka, op. cit, 
p. 40). To over come and reduce the fierce opposition, he divided 
Prophets into two categories such as 'tashri', the legislative Prophet 
who are entrusted with bringing a new book of revealed divine law 
and are usually founded a new community and 'Ghayr tashri', non 
legislative prophet who do not receive a new book of divine law but 
are sent to an existing community to urge it to implement the divine 
law brought by an earlier, legislative Prophet (N. Aburahim 
Ahmadiyat Endu, Enthinu, Malayalam, Kerala Ahmadiya Muslim 
Jama'at , Kozhikode, 1994, pp. 14-19). Then he included the 
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Muhammed into the first category and himself add to the second 
category. 
Another controversial argument of Ghulam Ahmad was Jihad. 
He simply defined that jihad is not only jus t a defense of Islam but 
the further propagation of faith (Abdul Hassan Ali Nadawi, 
Quadianism a Critical Study, trans. By Zafer Ansar Ishaq, Lucknow, 
1979, p.29). He abolished jihad with the sword and advised his 
followers to withhold themselves from the violent act. He said "listen 
to me, for I have come to deliver to you the command of God, that 
jihad with the sword is now at an end, but the real jihad yet remains 
and still a lot must be done for the purification of the soul" (Abdul 
Majid Khan, op.cit, p. 342). All these religious thoughts of Ahmadies 
were opposed by the rest of the Muslim Community. These 
ideological differences considered as a weakness of Islam by other 
communities. According to senses statistics in 1901, the Ahmadies 
were treated as separate religious group and their number was 
counted into 1113 (Dr. C.K. Kareem, op.cit, p. 635). The religious 
practices at Ahmadies are the following: 
a) Abstaining from shirk means setting up equal to God. They 
followed Monothism. 
b) They keep away from all kind of evils like falsehood, adultery, 
looking at women other than relative, dishonest, cruelty, riot 
and rebellion. 
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c) Performing prayer five time a day without fail according to the 
command of God and his Apostile. 
d) No harm to God's creatures generally and Muslim particularly 
neither with his hands nor tongue nor by any other means. 
e) Always faithful to God (Sorrow, joy, prosperity, adversity, felicity 
and misfortune) 
f) Abstain from vulgar customs and evil inclinations. 
g) Give u p pride and haughtiness. 
h) Hold the religion dearer then every thing else 
i) Show sympathy towards His creatures and work for their 
welfare, 
j) Establish a brotherhood with the promised Massiah. 
The teachings of Mirza Ahmad reached into the Kerala coast 
during his life time it self. It is brought by Muhammad Deedi, a 
member of royal family in Mahal Island, who a traveller reached 
Calicut in 1897. He was influenced by the book "Islami Usool Ki 
Philosophy' written by Mirza Ahmad, the proposed Massiah and 
Mahadi, and presented it into his friend Abdul Kader Kutty of 
Kannur. Both became the supporters of Miraza Ahmad (History of 
Kerala Ahmadiya, Malayalam, Ahmadiya Muslim State Committee, 
Calicut, -1990). His belief in the Ahmadi strengthened after his visit 
at Burma in 1898, which helped him to learn the concept of Ahmadi 
that the death of Jesus and Ahmad was the promised Massiha and 
Mahadi, and became its strong follower. After his coming back in 
245 
1901, he started propagation of Ahmadiya concept in this region. In 
1908 the number of Ahmadies increased into thirteen (History of 
Kerala Ahmadiya, Malayalam, Ahmadiya Muslim State Committee, 
Calicut, -1990). Among these Abdul Kader Kutty and Ibrahim 
Kunnju took oath to Ahmad in his life time. Both were in contact 
with Ahmad through letter in his life time itself. During the same 
period it spread to Pazhayangadi, Kottolli and Kozhikode under the 
leadership of Haji Mohiyaddinkutty Sahib Pazhayangadi, Shaik 
Abdullah Sahib Kottali and M. Ahmad Sahib Kozhikode (Madar 
Abdul Shukoor, Sathiyadoothan, 1908 to 2008, Kozhikode, p. 73). 
While the number of Ahmadies reached into hundred in 1915, 
they formally established its first unit at Kannur with Kalathil Abdul 
Kader Koya and P.Muhammed Sahib as its first President and 
Secretary respectively (Madar Abdul Shukoor, Sathiyadoothan, 1908 
to 2008, Kozhikode, p. 73). The first visitor of Qadiyan Shaikh 
Muhiyyudin Sahib formed the second unit of Ahmadiya Jama'at at 
Pazhayangadi. Later his son, Maulana Abdullah Sahib, who 
completed his education at Quadiyan and the first President of 
Malabar Ahmadiya Sangam, which became the strong propagator of 
Ahmadi Jama'a t in Kerala. He was also appointed as the leader of 
Ahmadi Tabligh in South India and Srilanka. He conducted many 
open defenses against the orthodox Sunni Muslims. He worked 45 
years as Mubaligh which helped to spread the Ahmadi Jama'at 
through out Kerala. 
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Like the other part of India, Ahmadiya Jama'at faces a stiff 
resistance from the side of other Muslim scholars and common 
Muslims. The other Muslim scholars published many notices, 
pamphets and books against the Ahmadiya movements Chalilakathu 
Kunnahammad Haji wrote a book the reputation of Qadianism was 
on of the earliest reply to Ahmadiya doctrines (Dr. Abdul Samad, 
op.tit., p. 52). They challenged the claims of Ahmadiya and conducted 
face to face programmes to defend the movement and declared that 
they were non Muslims. But in 1919 the Honourable Madras High 
Court and 1965 the Honourable Kerala High Court declared 
Ahmadies belonged to the Muslim community (Sathyadoothen 
Centenary Supplement, 1990). 
The prosecution and torturing continued mentally and 
physically by the Sunnis and others. The first believers had faced 
several problems like non co-operation, social boycott, prohibition to 
entering the mosques denial to bury their died in the Muslim 
Semiteries, forceful divorces from their Muslim brides and 
bridegrooms, forbid to take food from hotels etc. were some of it. 
This was the general condition in all over the state. In spite of these 
troubles they continued their preaching and established 40 Jama'at 
for Ahmadia community all over Kerala. This Jama 'a t is working 
under six regional Amir such as Thiruvananthapuram Ernakulam, 
Palakkad, Malappuram, Calicut and Kannur (B.B. Ahmad Kabeer, 
Interview, held on Aug 20, 2008). 
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Before the independence of India, Ahmadiya movement in 
Kerala was regionalised such as Malabar Ahmadiya Anjuman and 
Thiruvidamcore Ahmadiya Anjuman. But after the formation of 
Kerala State, its became known as Kerala. Ahmadiya State Samithi. 
In 1985 Kerala State Imarath was constituted by the IV Caliph 
Hasrath Mirza Thwahiar Ahamed Sahib and elected Sidheeq Ameer 
Ali Sahib as its first Ameer and Dr. Mansur Ahmad Sahib became it 
Nayib Ameer. Later he promoted into the post of Ameer after the 
death of the first one. Now the Ameer of Ahmadiya Jama'a th is A.P. 
Kunnamu (Madar Abdushukoor, op.cit, p. 75). 
From the very beginning Ahmadis started a magazine called 
Sathyadoothen for spreading and propagating the ideas of Mirza 
Ghulam Ahmad. The 1st Ahmadi in Kerala, Hazrath Abdul Kader 
Kutty was the founder of this monthly. In 1925 January it started 
publishing from Kannur under editorship of Husain Sahib. It worked 
as a missionary magazine in Kerala during that age. It faced stiff 
resistance from the side of Muslim community. Muhammed Abdul 
Rahman Sahib, E.K.Moulavi and E.Moidu Maulavi etc. published 
articles against 'Sathyadoothen' in Al-Ameen daily and also, 
published articles in the Magazines like Al-Irshad, Hidayath, Saiful 
Islam, Yuwalogam etc. It negatively affected and caused to stop the 
publishing of Sathyadoothen for one year. Later he restarted 
publishing under the supervision of Malabar Ahmadiya Anjuman. 
In 1988 this was published under state committee. It played an 
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important role in spreading the Ahmadi concept in Kerala. In 1970, 
the Kozhikode Jama 'a t started English weekly called Minarat under 
the editorship of Aali Koya Sahib. In 1981 its custodianship was 
taken by the state committee and started to publish a lot of books 
along with the Minarath. Apart from these the state samithi 
established a book shop in the each Jama'a th centers for the 
missionary purpose. They also established mission houses for the 
propagation of Ahmadi Concept. 
The factors which influenced to spread the Ahmadi movement 
were the following' 
a) The majority of Muslims lost their spirituality. They followed 
many false customs and traditions. The Muslim scholars and 
reformers were not given much attention to these pathetic 
conditions of Muslims. They quarreled each other. Some times 
the conflict between the scholars and reformers led grouping 
and clashes of Muslim community (Dr. C.K. Kareem, op.cit, p. 
364). It accelerated the fall of morality. Wine, Intoxication and 
Prostitution became their part of life; it reflected the middle 
upper and lower class people (K.C. Abdullah Moulavi, The Roots 
of Qadiyanism, Malayalam, Kozhikode, 1994, p. 19). They looked 
for a figure to pick up the Muslim community from this 
disintegration. Due to their lack of proper religious awareness, 
they expected a Mahdi, which was grass rooted in their mind 
and it was utilized by the Mirza Ghulam Ahmad tactfully. 
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b) The interference of Arya Samaj and Brahma Samaj with their 
own Shudhi movement created confusion in the mind of 
Muslims. Their attempt was to bring back the Muslims to their 
old religion. At the same time the Christian missionaries were 
very active in their mission with the help of the Government. So 
Mirza Ghulam acted as a defender of these missionaries, which 
gave him a reputation in the Muslim Society. 
c) After the 1857 revolt, the condition of Muslims was miserable. 
Muslims were exploited in all sectors. The pleasing attitude of 
Mirza Ghulam Ahmad helped him to get the support of British 
Govt, in his mission. His peaceful missionary work supported 
the British govt. All these favourable circumstances were rightly 
utilized by Ghulam Ahmad 
On analyzing the activities of Ahmadiya Jama'a t the last 
hundred years we can understand that their growth in Kerala was 
nominal. They faced a stiff resistance from the other sects in Kerala. 
The Sunnis, Mujahids, Jama'at -e-Islami etc. unanimously attacked 
the Ahmadies. They considered it as the major parasite in Islam. The 
scholars like Pangil Ahmad Kutty Musliyar, E.K. Moulavi Vakkam, 
Abdyul Kader Moulavi, Muhammed Abdul Rahman Sahib, Hajji 
Sahib etc. were the fore front fighters to counter this movement. 
Their opposition to the Ahmadiya on the emotional issues of 
Muhammad's honour, which was said to have been tarnished by 
Ghulam Ahmad's claim to be a reviver of divine revelation after the 
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completion of Muhammad's Mission. The opposition of these leaders 
led to boycott the Ahmadies and their publication Sathyadootan by 
the common Muslims caused to reduce its subscribers and 
temporarily its publication was stopped (Sathyadoothen Centenary 
Supplement, 1990). It negatively affected the growth of Ahmadiya 
Jama'at in Kerala. 
Their policies and programmes were another factor which 
affected the growth of Ahmadies in Kerala. The prohibition of 
marriage with other Muslim sects, strictness in the following of 
Ahmadi Imam, kept aloof from the function like death, marriage etc. 
of other Muslim sect were some of the reasons which affected their 
growth. The Caliph Al-Messih II Mirza Bashiruddin Muhammad 
Ahmad published the conditions of bai'at on May 1915 that the 
Qur'an, the traditions of the prophet and the saying of the provisions 
of Messiah ordain that it is the duty of every Ahmadiya Muslim to 
pray under the leadership of an Ahmad Imam only. But in those 
places where Ahmadiya Imam could not be found, he should offer 
his prayer alone and should pray God to give him a Jama'at. 
Similarly, it has been provided that Ahmadies should not give their 
daughters in marriage to non-Ahmadis. Ahmadis should not attend 
the funeral services of non -Ahmadis, for it would amount to 
interceding with God for a man who has proved himself an enemy by 
denying and opposing the promised Mesah ie. Mirza (Dr. Abdul 
Samad, op.cit., p. 171). 
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They compared the grave of Mirza Ghulam Ahamed with the 
grave of prophet Muhammed and gave the equal status and 
performed a 'Silli Hajj' in Quadiyan also caused to keep a distance 
from them by the rest of Muslims. All these caused to reduce their 
number as far as concerned with other organisations. 
But the system of Khilafath , Bith al Mai (Public treasury) in 
the National level and the policies of IVth Caliph such as Waqaf-e 
Now, Mariyan Shadi Fund for the marriage of girls in poor families, 
Humanities fest for social services, etc:- caused to increase the 
number of Ahmadies in Kerala. Further their peaceful propagations 
also helped to spread the Ahmadiya concept in Kerala. 
Another important factor which helped to spread the Ahmadies 
inKerala was the Mubahala. The IV Caliph of Ahmadiya Jama'at 
Hadrath Mirza Thahir (2003) internationally declared a Mubahala in 
1988 June 10 (Moulavi Muhammed Ismail, H.A., The Four Caliphs of 
Promised Masiah, Sathyadoothan, 1990, Calicut). This challenge 
was accepted by the Anjuman Isahat-e-Islam, a local organisation 
working at Kodiyathur in Kozhikode District. In 28 May 1989, forty 
members from both sides, including women and children took part 
and prayed. "The curse of Allah upon those who lie" (Holy Qur'an 
Chapter, Al-Imran 3:61). It was held in the presence of a large crowd. 
After that nothing happened in both sides which caused to get more 
appreciation to Ahmadies among the Kerala Muslims. After this 
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ncident the opposition against them was reduced and continued 
their missionary works without many difficulties. 
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GLOSSARY 
GLOSSARY 
Aikyam 
Akhila /Samas thana 
Ari 
Aryanezhuth 
Bhandam 
Bhoothakalam 
- Unity 
- All/Whole 
Rice 
A language of Hindus 
Relation 
- Past 
Chandanakudam 
Charithram 
Cheriya 
Dakshina 
Devaswam 
Inji 
Janmi 
Jeevitham 
Kaitharkkam 
Karpuram 
Kodikuthu 
Kolkali 
An annual festival conducts 
at the tomb of saint 
History 
Small 
South 
Land and Properties related to 
Temple 
Ginger 
Hereditary proprietor ship of 
Land in the fudal system 
Life 
A Conflict for Supremacy 
Camphour 
Flag hoiasting at the beginning 
of Uruz the festivals 
Playing with small rods 
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Malappattu 
Malas 
Marumakkathayam 
Matham 
Muthal 
Nanayam 
Nayar 
Nercha 
Nikspaksh 
Oppana 
Padananghal 
Pallli 
Porattam 
Prabandanghal 
Sabha 
Sahithyam 
Samastha 
Sangam 
Poetical Literature of the Mappila 
Muslims in arabic - malayalm 
Poetical Literature of Mappilas in 
Arabic-Malayalam 
Matrilineal system of Inheritance 
Religion 
From 
Coin 
An upper Class in Hindu Society 
Vow offering to the Saints, 
Religious festival in owner 
of Muslim saint. 
Non -alignment/Non partisan 
Songs sung in chorus by young 
Woman on the occasion of 
Marriage with the bride inside 
the circle 
Studies 
Muslim Mosque or Christian 
Church 
Struggle 
Articles 
Council 
Literature 
Whole /Entire/All 
Association 
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Cheruman 
Thangal 
Valiya 
Vare 
Vidyabiyasam 
Vikj anako sham 
Yuvajanam 
Arabic 
Asma' 
Auliya 
Baith 
Baithul Mai 
Bid'ah 
Da'wah 
Daras 
Dikr 
Deen 
Du'ah 
Dul al-Hijjah 
A agrestic slave, a caste 
having distance pollution 
Descendent in the Family of the 
prophet 
Big 
To 
Education 
Encyclopedia 
Youth 
Names 
Friends of God 
Religious Song 
Public Treasury 
Innovations in the Muslim 
religious matters 
Preaching of religious ideas 
Mosque based Centre of 
Islamic higher learning 
religious studies. 
Remembering 
Religion 
Invocation 
12 th Month of the Hijra Calender 
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Eid-al-Azha 
Eid-al-Fitr 
Fathwa 
Ghayr-Thashri' 
Hadith 
Hajj 
Hakimiyath 
Hilal 
Hubb 
Hukumath 
Ibn 
Ijithihad 
Ikamath 
Ikhlas 
Ikhwan 
Ilah 
]Ilm 
Imam 
Iman 
Islamic Festival at the 10th day of 
the Dul- al-Hijjah 
Islamic Festival following 
Ramazan 
Religious decree, Decision on 
a question of Islamic law. 
Non-Legislative 
Words and deeds of the 
Prophet 
Pilgrimage to Mecca 
Sovereignty of God 
Crescent 
Love 
Government 
Son 
independent reasoning in the 
frame work of Shariah 
Establishment 
Sincerity 
Brothers 
god 
knowledge 
Muslim Leader or one who leads 
five times prayer 
Faith in Islam 
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Inkisar 
Islah 
Istighna 
Istighfar 
Jama'a th 
J u m u ' a 
Khatheeb 
Lajnath 
Madhab 
Madrassa 
Mahallu 
Majlis 
Makthab 
Masturat 
Moulid 
Mu'allim 
Mujaddid 
Spending on the way of the God 
Humility 
Reformation 
Contentment 
Seeking Forgiveness from God 
Organisation 
Friday Congregation 
One who leads the Friday 
Congregational prayer 
association 
Any School of Jurisprudence 
Islamic seminarly/ Muslim 
Primary School. 
The area under the boundaries 
of the mosque 
Assembly 
Islamic Primary Schools 
Muslim ladies who adhere to Islamic 
Hijab 
Songs written for praising 
Muhammad (SAW) or Muslim 
Saint 
Teacher 
Re newer, as terminology 
Applies to Islamic scholar and 
Reformers who try their best 
2 7 8 
Mujahid 
Mushawara 
Mushrik 
Nabi 
Namaz 
Qibla 
Qadi 
Khutbah 
Rasul 
Rububiyath 
Sahaba 
Sayyid 
Shahadah 
Shaikh 
Shari'ah 
purify the Muslim society 
malpractices and religious 
Innovations. Tajdid, renovation 
is word used in the hadith to 
connote the process of Islamic 
reformation or revivalism to be 
carried out in each country. 
One who strives in the way of 
God 
Mutual Consultation 
One who worships any object 
other than Allah 
Prophet 
Five times Prayer 
Direction to Holy KaTsa 
Judge 
A religious sermon 
Messenger of God 
Lordship of God 
Companions of the Prophet (SAW) 
In his life time 
Descendant from the Family of 
the Prophet (SAW) 
Muslim profession of Faith 
Respectable dignitary 
Islamic code of Law 
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Shura 
Sifat 
Sufi 
Sunnah 
Sunni 
Talim 
Tabi'in 
Tabligh 
Twalaq 
Taqlid 
Thariqah 
Polytheism 
Council 
Attributes of God 
Muslim Saint 
Words and deeds of the Prophet 
especially the practical aspects 
One who follows the tradition of 
the Prophet (SAW) mostly used as 
opposite to Shia Muslim 
Community of I slim 
Teaching and learning 
Next generations to the Sahaba 
Islamic preaching/the most 
influential Islamic 
organization exclusively devoted 
to preaching of Salah in the 
Muslim world 
Divorce 
Blindly acceptance 8B as 
Oppose to ijtihad 
The way by which the inner 
Meaning of Islam is interpreted 
esoteric interpretations of Islam 
as oppose to Shariah 
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Thashri' 
Tauhid 
Uluhiyah 
Ummah 
Wahy 
Watan 
Arabic-Malayalam 
Badringhal 
Musliyar 
Persian 
Moulavi 
Munshi 
Urdu 
Chesifath 
TJflafriq-e-waqth 
Legislative 
Monotheism 
Guardianship of God 
Muslim Community 
Revelation from God 
Country 
the martyrs in the battle of Badr 
Religious scholar 
Religious scholar 
degree of Islamic oriental subject 
applies to one who is expert in Persian 
language and literature especially/ 
dark in medieval India 
six principles 
Sparing of time as advocated by 
Tablighi jama'at for religious 
preaching 
281 
